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STATUTS DE LA SOCIETE FRANCO-JAPONAISE DES ETUDES ORIENTALES

Tl est formé une association qui prend le nom de Société Franco-japonaise des Ftudes Orientales.

L’objet de la Société est de promouvoir les échanges scientifiques et amicaux entre spécialistes fiangais et japonais des Etudes Orientales.

Les moyens employés pour réaliser ’objet de la Société sont entre autres les suivants :

1 - Organisation de conférences.

2 - Etudes et recherches entreprises en commun par des scientifiques frangais et japonais et publication de leurs résultats.

3 - Développement des échanges de scientifiques entre les deux pays.

4 - Organisation de réunions amicales entre scientifiques frangais et japonais, notamment a I’occasion des visites des scientifiques francais au Japon.

5 - Organisation de groupes de travail spécialisés, pour la poursuite de projets coopératifs franco-japonais.

Le siége de la Société est établi a I'établissement auquel appartient le trésorier.

Sont membres de la Société toutes personnes qui approuvent le but de la Société et acquittent la cotisation.

La Société comprend des membres ordinaires et des donateurs.

La cotisation pour des membres ordinaires et des membres donateurs est décidée par I’ Assemblée Générale.

La Société est administrée par le Conseil d’Administration. Les membres du Conseil d” Administration sont élus par L’ Assemblée Générale. Ils sont élus pour
deux ans et sont rééligibles.

Le Conseil d’ Administration élit dans son sein :

- 1 Président - 1 Secrétaire Général - Plusieurs secrétaires - 1 Trésorier -2 Auditeurs.

Les administrateurs ci-dessus sont élus pour deux ans et sont rééligibles. Le Directeur frangais a la Maison franco-japonaise est statutairement président
d’honneur. En outre, I”’ Assemblée Générale peut élire un ou plusieurs présidents d’honneur et plusieurs conseillers d’honneur.

Le président représente la Société et préside I’ Assemblée Générale. Le secrétaire général assiste le président pour assurer avec les secrétaires les activités de la.
Société. Le trésorier gere les finances de la Société. Les auditeurs surveillent la comptabilité.

L’Assemblée Générale se réunit une fois par an pour entendre le compte-rendu du Conseil d’ Administration et délibérer sur les problémes importants. Les
membres de la Société peuvent voter par procuration ou par correspondance.

L’année fiscale de la Société commence le premier mars et prend fin le dernier jour du mois de février.

Les statuts peuvent étre modifiés par décision de I’ Assemblée Générale.

Les dispositions statutaires prévues dans les articles 1 a 12 ci-dessus entreront en vigueur le 18 mars 2018.
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An Early Example of Svasthavesa Ritual: A
Chinese Hagiography of the Early Fifth Century*

IYANAGA Nobumi ##i7&{E &

Introduction

Studies on Indian lore about spiritual possession, generally known as avesa rituals, have
made great progress in recent years (@vesa means “entry”; avesa as a spiritual possession is
the “entry” of the spirit into the body of a medium). Among various practices which were
object of research, one that seems particularly spectacular is the oracular possession using a
child as medium. Studies on this type of rituals appear to suppose that they mainly belong to
the Tantric stratum of Indian religions that flourished after the sixth or the seventh century.
In this paper, I will examine a Chinese text of the fifth century in which is reported the deed
of a third to fourth century monk who came from Central Asia, who is said to have practiced
a ritual of this type. This will show that, if most of the documents describing such practices
are from the Tantric period of Indian religions, the origin of the oracular possession using
a child medium go further in the history, up to the large folk religious traditions of India
or around, which served as sources of later Tantric developments. At the same time, this

gives me the opportunity of emphasizing the importance of non-Indian (especially Chinese)

*This paper could not have been written without essential contributions from Dr. Oda Etsuyo /NH15/X, and Dr.
Rolf Giebel. In addition, Dr. Caleb Carter made English corrections. I express to all these friends and colleagues
my deepest gratitude. It goes without saying that all mistakes are mine own. It must be noted that parts of the
contents of this paper were presented in a talk at the public workshop of the Research Institute for Old Japanese
Manuscripts of Buddhist Scriptures (Nihon koshakyd kenkyd-jo H A 5 #E i 55FT) of International College of
Postgraduate Buddhist Studies (Kokusai Bukkyd-gaku daigakuin daigaku [5BEfii205 K 22 fi kK &%), Tokyo, held
on the November 11th, 2017. A paper based on this talk is published in the Journal of the Research Institute for
Old Japanese Manuscripts of Buddhist Scriptures (Nihon Koshakyé Kenkyi-jo Kenkyii Kiyo H 7R 5 &KW 22 it
220 ), 4 (2019), under the title of “Indo, Chiigoku, Nihon ni okeru Hydrei Shinkd wo megutte: Zomitsu Bunken
no Sekai e no Irigushi to shite” 1 > N, @, HARIZBIF2WEENZ D < o> T—HHE RO HEFAD A
D& LT, p. 1-20.
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sources for the study of the early history of Indian religious practices and traditions. Carried
by the large diffusion of Buddhism, Indian religiosity had a great influence on Far Eastern
cultures. The use of child medium in healing or oracular rituals was certainly one of the
outcomes of such influence. Recent Japanese studies on this kind of practices present many
interesting results, which remain quite unknown to Western academia focused on Indian
religious culture (in fact, the inverse is true too: Japanese academia on Japanese phenomena
largely ignore Western studies on Indian spiritual possession traditions). I also want in this
paper to draw attention of Western researchers to these rich studies done in the field of
Japanese studies.

However, it is good to first present a simple overview of recent studies on the Indian
lore of spiritual possession: I will only mention two major works among them which have
greatly advanced our knowledge of this field: Jackie Assayag and Gilles Tarabout’s edited
volume, La possession en Asie du Sud: parole, corps, territoire—Possession in South Asia:
Speech, Body, Territory, Purusartha, 21 (1999), which contains fascinating ethnographic
and ethnologic studies along with an important article by André Padoux on Kashmirian
Tantric texts on the theory and practice of Saiva avesa dating back from the 9th to four-
teenth century;' the other is Frederick M. Smith’s great book, The Self Possessed: Deity
and Spirit Possession in South Asian Literature and Civilization,” which presents in its over
700 pages, fruitful insights combining ethnologic perspective with a historical and philo-
logical study of Indian textual traditions from the Vedic times up through the present.> As it
may not be well-known in Western academia, it is worthwhile to bring attention to Japanese
research on the Buddhist Tantric conception of the “entry (avesa) of the Buddha’s wisdom”
in the practitioner’s body, in the ritual tradition of the Sarvatathdagata tattvasamgraha. Inui
Hitoshi ¥z{=& wrote two important papers on this subject (both in Japanese): “Wisdom-
Entry in Sitras and Rituals in Chinese Translation” (2005) and “The Characteristic of Eso-
teric Buddhism Viewed Through the Vajradhatu (Adamantine Realm) Mandala, with a Spe-
cial Reference to Bodhisattva Vajravesa (Adamantine Entry), or Bodhisattva Vajraghanta

(Adamantine Bell)” (2008).*

! André Padoux, “Transe, possession ou absorption mystique? L’avesa selon quelques textes tantriques ca-
chemiriens,” in op. cit., p. 133-147.

2 New York, Columbia University Press, 2006.

3 Other interesting studies are listed and discussed in Geoffrey Samuel, “Possession and self-possession: spirit
healing, tantric meditation and avesa,” Diskus [Electronic journal of religious studies], vol. 9 (2008), online at:
<http://jbasr.com/basr/diskus/diskus9/samuel.htm> [last accessed on Dec. 11, 2017].

4 Inui Hitoshi #2{ &, “Kan’yaku kyd-ki ni mieru nytichi” RS EIZ 7L X % AKI, Yoritomi Motohiro hakase



On the Buddhist (or Saiva) side, another short but important contribution was made
by Rolf Giebel in his exemplary translation of the (Garuda) avesa Rite Explained by the
God Mahesvara Which Swiftly Establishes Its Efficacy (Suji liyan Moxishouluo tian shuo
[jialouluo] aweishe fa 355 ST 5 BERGE v FE R A ISR ] [l 238 1%).5 He presents this trans-

lation in a paper entitled “A Saiva Text in Chinese Garb? An Annotated Translation of the

Suji liyan Moxishouluo tian shuo aweishe fa,”® a title suggesting the peculiar characteristic

of this text. As Giebel writes:’

...the greater part of [this text] describes the use of child mediums in rites of spirit
possession (avesa) for the purpose of divination. The text itself would seem to be
entirely devoid of any Buddhist content (apart from one reference to a Buddha when

describing the iconography of Mahe§vara), and Alexis Sanderson (2009: 136-38, n.
8

318) has pointed to the possible influence of Saivism.

This text is ascribed to a translation by Bukong (Jp. Fukil 4~%%, Amoghavajra) some-
time before his death in 774. It opens with a question raised by Narayana to Mahe§vara on
Mount Gandhamadana. Indeed, there are almost no references to Buddhism in the whole
work (except an image of the Buddha on the top of Mahes§vara’s crown). This text was
mentioned and partially translated into French by Paul Demiéville as early as in 1929 in
the first fascicle of the Hobaogirin i 2 #K.° Later in 1983, T mentioned it alongside sev-
eral references to Chinese Buddhist texts and Japanese folklore materials in my article on
Mahesvara in Buddhism in the same dictionary.10 Moreover, Michel Strickmann worked
on it extensively in his book Chinese Magical Medicine, thus preparing the way for the

translation by Giebel.!! It was also discussed by Edward L. Davis in his important study on

kanreki kinen ronbun-shii. Mandara no shosé to bunka. Jo. Kongo-kai no maki F#'= 7R 7= 18 -1 358 & G /&G C
£ U RxI0HMHE Ut E—&MIR D4, Kyoto, Hozokan I fHE, 2005, p. 183-198; Id., “Kongd-kai
mandara wo tdshite mita mikkyd no tokushoku: tokuni Kongdrei bosatsu wo chiishin to shite” €~ > &' F %
U CHRZEHRORG FHZ B MI$8 ¥ TE % fhul & U T, in Nihon bukkyo-gaku nenpé. Bukkyo to chie H A
BUER O R ——h K & B3 (The Journal of the Nippon Buddhist Research Association), 2008, p. 125-138.

5 T. XXI 1277 329b-331a.

6 In Andrea Acri, ed., Esoteric Buddhism in Mediaeval Maritime Asia: Networks of Masters, Texts, Icons,
Singapore, ISEAS Publishing ISEAS - Yusof Ishak Institute, 2016, p. 381-388.

7 Idem, ibid., p. 381a.

8 Alexis Sanderson, “The Saiva Age—The Rise and Dominance of Saivism During the Early Medieval Period,”
in Shingo Einoo [7 / FEAZ1E], ed., Genesis and Development of Tantrism, Tokyo, Institute of Oriental Studies,
Tokyo University, 2009: 41-349, p. 136-138, n. 318 [p. 138].

9 Hobogirin B FHM, Dictionnaire encyclopédique du bouddhisme d’aprés les sources chinoises et japon-
aises, fasc. 1, Tokyd, Maison Franco-japonaise, 1929, p. 7a-b, s.v. Abisha [l 235

10 Iyanaga Nobumi, in Hobogirin, fasc. 6, Paris, Librairie d’ Amérique et d’Orient Adrien-Maisonneuve, Jean
Maisonneuve, Succ. ; Tokyd, Maison Franco-Japonaise, 1983, s.v. Daijizaiten A FI7£ K, p. 752b-753b.

" Michel Strickmann, Chinese Magical Medicine, edited by Bernard Faure, Stanford, Stanford University
Press, 2002, p. 229-232.
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Society and the Supernatural in Song China.'> Frederick Smith’s book is not limited to In-
dian sources, but makes abundant references to sources in other languages such as Chinese
and Tibetan as far as they are related to the Indian lore of spiritual possession. Relying on
secondary works in Western languages for the Chinese sources, he discusses it in chapter 11
(“Tantra and the Diaspora of Child”) of his book, which focuses on mainly Saiva materials
on the avesa ritual of induced possession of children for divination purposes.'?

According to Smith, this type of avesa rituals is called “svasthavesa” (literally “posses-
sion of one who is in a good state of [mental and physical] health”).'* Such rituals are
characterized by the use of young children as mediums for oracular possession. Smith

further notes: '

In svasthavesa, a medium causes a spirit or deity to descend into any one of several
reflective objects or into the body of a young boy or girl, after which the medium
or youth answers questions from a client regarding events of the past, present, or
future.'® Most of the Sanskrit texts in which svasthavesa is mentioned by name or
described without using this term are unedited tantric compendia from northern and
eastern India that may be dated from the ninth to twelfth centuries. A few texts that
mention svasthavesa or its distinctive components predate this material, while others
describing this practice without identifying it by name are, with rare exception, much
later manuscript fragments found in libraries in South India.

To the best of my knowledge, the name svasthavesa is mentioned in only four pub-
lished texts: the Harsacarita, a prose hagiography of King Harsa composed by
Banabhatta in the mid-seventh century; the Kathasaritsagara, composed by So-
madeva in the eleventh century; a tantric compendium called Isanasivaguru-devapad-
dhati (ISP) by the eponymous I$anasivagurudevamisra, composed in Kerala in the
eleventh century; and the anonymous tantric digest titled Tantrardja of the sixteenth
century. Except the ISP, all of these were composed in North India. [. . .] Of central
concern is the transmission of this ritual, at least in its textual redactions, from its
probable point of origin in North India, eastward across the Himalayas into China
and southward into the Deccan and the present-day states of Andhra Pradesh and
Tamilnadu.

Thus, the Chinese remains of Buddhist texts are important sources of this type of avesa

rituals. Finally, we must mention recent Japanese studies on avesa rituals in Japan, in

12 Edward L. Davis, Society and the Supernatural in Song China, Honolulu, University of Hawai‘i Press, 2001,
p. 125.

13 The Self Possessed: Deity and Spirit Possession in South Asian Literature and Civilization. New York,
Columbia University Press, 20006, p. 416-470.

14 F Smith, ibid., p. 416.

15 Idem, ibid., 417.

16 It is obvious that the medium object does not “answer” any questions by itself; it is either the practitioner or
the young medium who “reads” the answers in reflections that appear on the object and interprets their meanings.
[This is my own note.]



which many Chinese sources are examined, along with properly Japanese developments of
the rituals.

It is useful to recall the context in which Japanese researchers came to recognize forms
of avesa rituals in historical records of the Heian and later periods. For some time now, it
has been known that the Japanese court and aristocracy had recourse to a certain type of
Buddhist ritual when they fell ill. They used to call esoteric monks to the bedside of sick
persons. These monks prayed and performed a ritual by which the demonic being that was
thought to have had caused the illness was transferred to mediums (often children or ladies-
in-waiting). The demon was then “tied up” (baku #&) inside the medium’s body, questioned
until it was compelled to reveal its identity, and finally was expelled. The mechanism of this
type of exorcist-magical healing method has been an object of research since at least 1976
(by Komatsu Kazuhiko /NMAFIE).!7 Then in 2002, Morimoto Sensuke #Zili#1 published
a historical analysis of healing rituals focused on those which were executed on the occasion
of Taira no Tokushi’s “E-fi 7 (a.k.a., Kenreimon-in £z, 1155-1214) pregnancy of the
future emperor Antoku ZZ{E KX 2 (1178-1185, . 1180-1185).'8 In this study, he identified
among contemporaneous documents a manual for a healing ritual describing an avesa ritual
involving a child medium. Since then, other studies on this ritual from the Heian period
until the Muromachi period have been conducted. Of note are various pioneering articles by
Koyama Satoko /N LE# T and a remarkable book by Ueno Katsuyuki EE/ 2 entitled

17 Komatsu Kazuhiko, “Goho shinko-ron oboegaki: chiryo girei ni okeru ‘mononoke’ to ‘gohd™ #&iL(Z M
B2EE_—JREEISIC B WiR) & T35 [Note on the beliefs of Dharma-protector (gohd): mononoke
[disease-causing demon] and goha in healing rituals], Kikan Gendai Shitkyo Z=FBHRFHL, 7 (1976), of which an

enlarged version is included in his Hyorei Shinké-ron: Yokai Kenkyii e-no Kokoromi #& IR ARRIFZEA
DX &, Tokyo, Kodansha #iktt, 1994.
18 Morimoto Sensuke, “Tennd no shussan kikan: Heian-matsu, Kamakura-ki” K 5 0 H 22 4] SRR -

#f& 1 [The Space of the Delivery of Emperor: At the End of Heian and Kamakura Periods] in Yamamoto K&ji
ILIZRSEH] ed., Kosumoroji to Shintai 3 A€W Y — & Bk [Iwanami Kdza Tennd to dken wo kangaeru 5 i i

K2 FHEZEF Z 5, vol. 8], Tokyo, Iwanami shoten 5%, 2002, p. 227-248.

19 Koyama Satoko, Shinran no Shinké to Jujutsu: Byaki Chirya to Rinjii Gyogi B D {40 & WiAi——K &
1% & [F&1T7 1% [Shinran’s belifes and Magic: Healing and Death-bed Rituals], Tokyo, Yoshikawa kobunkan &
JIIBASCEE, 2013, especially p. 11-47, notes on p. 62-72; Id., “Yori-gitd no Seiritsu to Abisha-hd: Heian-chiki
iko ni okeru Byoki-chiryd to no Kakawari wo Chiishin to shite” #&4iii 0 i 37 & il B 21— 22 th i DA 12
Bl 2HREEEL OB D %2 dul & U T [The Formation of the Possession-exorcist Ritual and avesa Ritual:
Focusing on the Relationship with the Healing Rituals of Mid-Heian and later Periods], Shinran no Suimyaku i
B IKIR, 5 (2009): p. 25-43; Id., “Gohd-doji Shinko no Seiritsu to Fudo Shinko” #7%# TS0 D iz & &
FfF{0l [The Formation of the Belief in the Youth Dharma-protector and Belief in Acala], in Iso Mizue B§7Ki@
ed., Ronshii Bungaku to Ongaku-shi: Shiika Kangen no Sekai ifite (22 & F4Es—FrE L D5, Tokyo,
Izumi shobd FIiREFE, 2013, p. 499-515; Id., “Hikaru Genji to Rokujd-miyasudokoro no Shiryd” JEJH K & /<5
IR DOFEEE [Hikaru Genji and the Soul of the Dead Rokujo-miyasudokoro], Setsuwa #iafi, 21 (2014), p. 11-17;
Id., “Inseiki no Yori-gito ni okeru Monotsuki no Taigdi: Roku wo Chiishin to shite” BB O MELTRS 2 B 1 B ¥t
DRl jisk & Hl & U T [The Treatment of the Medium for Possession-exorcist Rituals in the Heian Period:
Focusing on the Pay], Nihon Shitkyé Bunka-shi Kenkyi HAFHOUALELAFZE] 19-1 (2015): 22-41; 1d., “Hakujo
na Otoko Hikaru Genji: Genji-monogatari no Aishi to Hijo” #5725, HIHE—— MNEREWGE] OB# eIk
1% [Hikaru Genji: A Cold-hearted Man: Sentimental Attachment and Heartlessness in the Genji Monogatari], in
Nisho-gakusha daigaku Bungaku-bu Kokubun-gakka — W54 K E:SCERERIB SCERY, ed., Koi suru Jinbun-gaku:
Chi wo Hiraku Nijii-ni no Tobira §#3 % N\XX2—%1% 05 < 22 D, vol. 1, Tokyd, Kanrin shobd #itkE 7z,
2016, p. 47-59; 1d., “Kakunyo ga Ikita Jidai no Ekibyd Chiryd” SU1AE & 72 (R D5 [Plague Healing
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Yume to Mononoke no Seishin-shi: Heian Kizoku no Shinko Sekai & & /) J 7 D5
B PR EHEOGMHS [An Intellectual History of Dreams and Ill-causing Demons:
The Belief World of Heian Aristocracy].?’ Ueno’s important work makes extensive use of
aristocratic diaries that record esoteric rituals that were performed for various illnesses.
These diaries are indeed unique treasures of Japanese historical documentation. Not only
do they report extraordinary or public events but also daily events in minute details that
occurred in the lives of their authors. Analyzing these descriptions, Ueno reconstructs
in a vivid manner the familial life of the court and aristocracy. This includes how they
faced diseases and the types of healers they relied on: medical staff who administrated
medicines, Onmyodo FE538 officials who diagnosed and prescribed various interdictions,
and Buddhist monks who performed diverse types of rituals. A special category of monk
referred to as “genja [or genza]” B that was thought to have particularly strong magical
efficacy, was one of the most common types. These healers visited the sick person’s houses
with a medium (or chose a medium among the personal of the house). The officiant (the
genja) used a spiritual being called goho i (dharma-protector, which would correspond

with Skt. dharma-pala) as his agent.?!

He made him capture the disease-demon and tied
it up (baku #% or jubaku W) inside the medium’s body; the officiant served the gohé as
his “messenger.” Through a meticulous analysis of all cases mentioned in these historical
documents, Ueno determined the period in which the esoteric ritual of @vesa was introduced
in the healing methods of the Japanese courtly life around the mid-tenth century. He also
shows that interest in the avesa ritual among monks dates the end of the nineth century,
with one instance involving the Tendai monk Enchin [E#2 (814-891).2?

These works by Koyama and Ueno open a new perspective into the study of so-called
“shamanic phenomena” in the history of Japanese religions. Indeed, until their publication,
it was generally assumed that these phenomena were rooted in timeless Japanese traditions,
going off of records in ancient sources such as the Kojiki &5 %50 (712) and Nihon shoki H A
i (720). By demonstrating that some “shamanic” healing methods (where the spiritual
possession of medium played an essential role) were used from the Heian period onward

and clearly originated in continental Buddhist rituals, these studies historicize at once these

in the Period when Kakunyo lived], Shinran no Suimyaku $% D KAk, 19 (2016): p. 35-42.

20 Ueno Katsuyuki, Yume to Mononoke no Seishin-shi: Heian Kizoku no Shinko Sekai 8 & & / /7 DR
P EREOFIH S, Kyoto, Kydto daigaku gakujutsu shuppankai 540 K EXEEAT HH K &, 2013.

21 This deity is represented as a child deity (dgji #¥-). It is interesting to note that the term dhama-pala is also
used in Tibet in a context of a@vesa ritual. See Frederick M. Smith, op. cit., p. 304.

22 In his Doubts and Questions [to Tang masters], Gimon %E[, Enchin asked for an explanation on the phrase
“[the practitioner] should next protect the [medium] girl’s one hundred and eight life-nodes (myasetsu i) with
the great mudra” (see the avesa Rite Explained by the God Mahesvara, T. 1277 330a8; Giebel’s translation, art.
cit., p. 386a and n. 33); he also adds: “Some people here attempted to perform this ritual, but without success.
I doubt that there are some hidden teachings not written in the text. I humbly ask you to please instruct us about
this point” (K H M2, 27, B3 KAl 44, 3, p. 1018b17-1019a2). Unfortunately, we have no record of
answers by Tang masters to his question. See Ueno, op. cit., p. 96 and p. 108; p. 118, n. 51 and p. 120, n. 68.



practices. The impact of this new idea is not yet fully developed: for example, many rituals
of possession that can be observed in present-day village festivals may (at least partially) go
back to this Buddhist influence. However, this has not yet been studied. I believe this will
soon become the core of a major revision of the history of Japanese religious traditions.
Since Ueno, Oda Etsuyo /NH /R has published an important book on related subjects
in a work titled Jubaku, Gohd, Abisha-ho: Setsuwa ni Miru Sé no Genryoku Wi - 583% - ]
BB a1 7 A 8 D)) [Magical Binding, Dharma Protectors and avesa Rituals:
Monks’ Magical Efficacy related in Tale Literature].?? In this book, the author analyzes

how avesa rituals are described in Japanese medieval tales literature (setsuwa #iad). In
doing so, she goes back to Chinese esoteric sitras and ritual texts to examines instances of
avesa and related rituals that had not yet been examined in previous studies. This material
gives a new dimension to the Japanese studies on avesa rituals by providing a new historical
and intercultural background against which Japanese phenomena should be contextualized.
While studies by Japanese researchers very often tend to limit their fields of investigation
to uniquely Japanese facts, the important parts of the texts referred to by Oda belong to
the Chinese Buddhist Canon which are translations from Indian originals. In this way, her
study shows that Japanese medical-religious traditions of the Heian and later periods were
closely related to earlier Indian practices, opening thus a new broad perspective in South
and East Asian religious studies.

The majority of Chinese translations of Indian Buddhist texts can be dated, which is
rarely the case for Indian texts (especially those from the first to eighth or ninth centuries).
In addition, the considerable number of examples of texts related to the avesa ritual in the
Chinese Canon is an important element that must be taken in account for further study of
the subject.

However, as I will show in the next section, it is not in the Chinese Buddhist Canon, but
in a secular collection of tales from the Liu Song #I%R dynasty (420-479) that one of the

oldest texts reporting an avesa ritual using a child could be found.

One of the Oldest Examples of the avesa Ritual: Fotucheng’s Case

Concerning the historical origins and evolution of svasthavesa rituals, Frederick Smith,

who refers to a personal communication by Alexis Sanderson, writes:2*

Although the relevant Tantras are themselves undated, Sanderson suggests that one
of the earliest, the Nisvasaguhya [which mentions a rite of the type of svasthavesa],

23 Tokyo, Iwata-shoin % FH &, 2016.
24 Frederick Smith, op. cit., p. 427-428.
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could be a product of the sixth century, though it can be dated with certainty only
to a single ninth-century Nepalese manuscript. Thus, Sanderson states that, though
the Nisvasaguhya “seems to be one of the very earliest Tantras of the Siddhanta,”
it is nevertheless representative of “a tradition for which we have epigraphical ev-
idence from the sixth century onwards.”>> Sanderson’s remaining texts, which de-
scribe svasthavesa in greater complexity and variation, were composed at various
times up to the twelfth century. The epigraphical evidence to which Sanderson
refers is important because it helps establish a general dateline for the diffusion of
svasthavesa to China. This evidence exposes a Saiva tradition from Central and
South India that appears to have entered Kashmir only in the first few decades of the
eighth century with the ascendancy of Lalitaditya, the wealthiest and most successful
of Kashmir’s imperial monarchs. It is worth noting that Lalitaditya and his successors
patronized both brahmanical sects and Buddhism, establishing a climate conducive
for intellectual exchange. Given the strong tantric presence in Kashmir at that time,
this active exchange of ideas quickly engendered a common tantric foundation for
Hindu and Buddhist sects.

Sanderson and others have extensively explored the epigraphical evidence for the
background of northern Tantrism. Among the most important epigraphia are the
following:?® (1) A hoard of nine copperplate inscriptions of a local monarch named
Mahasivagupta Balarjuna discovered in Sirpur (Sripura, the ancient capital of Daksina
Kosala; Raipur District, Chattisgarh), which includes records of grants to Saiva
acaryas. This is shown by their initiation names, which confirms that the Saiva
Siddhanta was established by the second half of the sixth century.?” (2) The Senakapat
stone slab inscription issued in the fifty-seventh year of the reign of Sivagupta (c.
647).% This records a grant to an ascetic named Sadasivacarya, who, the inscrip-
tion implies, is the lineage successor to an ascetic named Sadyansivacarya who
hailed from a hermitage (tapovana) called Amardaka.”® The latter is also a name
of Kalabhairava, a form of Siva dominant in this tradition, who, as we see below, is

25 Note 59 of Smith’s chapter 11 (p. 461): “Personal communication, September 13, 2001. Sanderson further
notes, “Tantric Saivism of this relatively public and strongly soteriological variety was not merely present in the
seventh century but well established’ (2001 [Alexis Sanderson, “History Through Textual Criticism in the Study
of Saivism, the Paficaratra and the Buddhist Yoginitantras,” in Les sources et le temps / Sources and Time. A
Colloquium, Pondicherry, 11-13 January 1997, ed. Frangois Grimal, pp. 1- 47, Pondicherry: Ecole francaise
d’Extréme Orient, 2001]:11).”

26 Note 60 of Smith’s chapter 11 (p. 461): “This account is based on a long message sent to me by Sanderson
(March 10, 2002) and references he has suggested, as well as on his 2001 article.”

27 Note 61 of Smith’s chapter 11 (p. 461): “Cf. Bakker 2000 [Hans Bakker, “Somasarman, Somavamsa
and Somasiddhanta: A Pasupata Tradition in Seventh-Century Daksina Kosala,” In Haranandalahari: Volume in
Honour of Professor Minoru Hara on his Seventieth Birthday, ed. Ryutaro Tsuchida and Albrecht Wezler, 2000:
1-19, Reinbek: Dr. Inge Wezler Verlag fiir Orientalistische Fachpublikationen], p. 15f. n. 42.”

28 Note 62 of Smith’s chapter 11 (p. 461): “Cf. Dikshit and Sircar 1955-56 [M. G. Dikshit and D. C. Sircar,
“Senakapat Inscription of the Time of Sivagupta Balarjun,” Epigraphia Indica 31 (1955-56)], p. 31-36]; Shastri
1995 [Ajaya Mitra Shstri, Inscriptions of the Sarabhapuriyas, Panduvamsins and Somavamsins, 2 vols. New
Delhi: Indian Council of Historical Research, and Delhi: Motilal Banarsidass, 1995], 1: p. 169-172, 2: p. 154-
159

2 Note 63 of Smith’s chapter 11 (p. 461): “dsitsadyahsivacaryahsrimanvaryastapovatam(-tam) | srima-
damarddakakhyati-tapovanavinirggatah II”



closely affiliated with the possession deities in some of our texts.?C It is also impor-
tant that this hermitage is the parent institution of most of the Saiddhantika lineages
recorded in inscriptions, lineages that eventually became ascendant in Kashmir. (3)
Inscriptions recording the Saiva initiations to several important southern monarchs
in the latter half of the seventh century.>' Although this is evidence for the broad dis-
semination of Saiva lineages, the inscriptions do not take note of specific practices.
Nevertheless, linguistic and cultural evidence permit us to speculate on the range of
practices that constituted the divinatory milieu of svasthavesa.

Thus, for Smith, the possible origin of the svasthavesa ritual seems to go back to the sixth
century, in a Saiva milieu of the northern India. However, —and this is the main point that
I want to make in this paper—one of the oldest testimonies to a performance of this type of
possession ritual seems to be much earlier. Oda Etsuyo, through personal correspondence,
drew my attention to a passage of the Youminglu W{Wi$% [Records of the Hidden and the
Visible Worlds], a text of which Zhenjun Zhang writes that it is “conventionally attributed
to Liu Yiging #1258 (403-444), [. . .] one of the most important collections of zhiguai
B (accounts of anomalies) in the Six Dynasties period (222-589).3? In an email of
February 13th, 2017 that she wrote to me, Oda quoted an article by Sano Seiko /3% T,
a specialist of the medieval Chinese literature, entitled “Chiigoku no bukkyd-sha to yogen,
shinshi: bukkyd ryiinyii-ji kara Nan-Boku-ch6 jidai made” B D # & %S - #iiv—
—BBUR AL A 5 REJLFAREAR £ T [Chinese Buddhists and Prophecies and Prophetical

Poetry: From the Period of the Introduction of Buddhism until the Period of Southern and
]33

Northern Dynasties]”” in which she found a reference to this passage of the Youminglu.
The story is about Fotucheng f#[&7& (ca. 233?-349?), who was one of the earliest Buddhist
monks of some renown in China, especially known for his magical power.>*

Fotucheng’s biography is described in several sources: the most detailed is included in

the Gaoseng zhuan 15 {8 [Biographies of Eminent Monks] by Huijiao E %, compiled in

30 Note 64 of Smith’s chapter 11 (p. 461): “Dikshit and Sircar state: ‘Amardaka, which is the name of Kala-
Bhairava, a form of Siva, was probably derived from the locality where Bhairava was worshipped’ (1955-56: p.
34-35).”

31 Not 65 of Smith’s chapter 11 (p. 462): “See Sanderson 2001, p. 8-10, n. 6: ‘These kings are the Calukya
Vikramaditya I of Badami, the Eastern Ganga Devendravarman, and the Pallava Narasimhavarman of Kaic1.”

32 Zhenjun Zhang, “A Textual History of Liu Yiqing’s You ming lu,” Oriens Extremus, 48 (2009): 87-101, p. 87.
—Liu Yiqing belonged to the imperial family of the Liu Song dynasty, and is known as the author (or compiler)
of important works such as the Shishuo Xinyu tHi#i5 [A New Account of the Tales of the World].

33 Edited by Higashi-Ajia kaii-gakkkai 37 ¥ 7 W52 & Ajia yagaku 7 ¥ 7 52, 187, special issue “Kaii
wo Baikai suru mono” 25 % 8 3 % H D [That what Mediates the Anormal Phenomena], Tokyd, Bensei
shuppan flif HiAR, 2015: p. 206a-220b, p. 207b-209a. —Sano Seiko wrote another paper on similar subjects:
“Rikuchd Soryo Koji Tankyii: Shikai to Soden no Aida” 7<HHfE(E sk — &% & 480D &\ 72 [Research
in Legends of Buddhist Monks in Six Dynasties: Between Records of Anomalies (zhiguai #51%) and Buddhist
Monks’ Biographies], Nagoya daigaku chiigoku-go bungaku ronshi % vt 2 K2t B 5522 5030 4R, 29 (2015):
21a-43a, especially p. 28b-29a; p. 33a-34b.

34 I briefly presented this discovery by Oda Etsuyo in my talk at the meeting of the Research Center of Japanese
0ld Siitra Manuscripts (Nihon koshakyd kenkytijo H AL i B #EHF52HT), on November 11, 2017, at International
College for Postgraduate Buddhist Studies, Tokyo. See supra note *.
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519.3% The Shiliuguo chungiu 7587 [Historical Records of the Sixteen Kingdoms],
compiled by Cui Hong % (478-525), contains also much information on Fotucheng’s
biography (juan % 11, 13, 15-17, 20-21, 32, 42).3% The dynastic history of the Jin, Jinshu
&, compiled in 648, juan 95, p. 2484-2489 is mainly based on the Shiliuguo chungiu.’’
Probably native to Kutcha, Fotucheng had learned about Buddhism in the north-western
region of India (present-day Kashmir and Gandhara) and came to the northern China, in
Loyang # %, in 310, for the propagation of Buddhism and construction of temples. But
the time was not favorable because that was the moment of the collapse of the Western Jin
P8 (311), and the region was in disorder. However, Fotucheng could find a protector in
the person of Guo Heiliie /0%, a general who believed in Buddhism and served under
the order of Shi Le F7# (ca 274 - 333), the brilliant general of Jie 4 origin,*® who later
became the first emperor of the dynasty of Later Zhao £l (Emperor Ming B4, r. 319-
333). Fotucheng excelled in prophecy and especially in divining the future victory or defeat
of battles; he communicated his prophecies to his protector Guo. Shi Le was surprised that
his lieutenant always knew the tide of battles and asked him the reason. Having known the
source of his knowledge, Shi Le took Fotucheng as his own counsellor. Thus, the Buddhist
master could become influential in the military government of Shi Le.

It is in this context that our tale of the Youminglu can be placed. According to the
Youminglu (before 444), it is said that once,

Shi Le asked Fotucheng: “I want to capture Liu Yao %0 (ca 275 - 329).% Is there
any sign for such an event?” Cheng then made a child purify himself and fast for
seven days. [After that,] he took sesame oil (mayou #ii)* and smeared it on his

35 Gaoseng zhuan, T. L 2059 ix 383b15-387a29. This biography was translated into English with extensive
notes by Arthur F. Wright, “Fo-T‘u-Téng f#l&7%: A Biography,” Harvard Journal of Asiatic Studies, Vol. 11, No.
3/4 (Dec., 1948): 321-371 (referred to by Michel Strickmann, Mantras et mandarins : le bouddhisme tantrique en
Chine, Paris, Gallimard, 1996, p. p. 461, n. 20); see also a translation into modern Japanese by Yoshikawa Tadao
K and Funayama Toru fif 1L, Koso-den & {4 [Iwanami bunko 5% SCJf 33-342-3], vol. 3, Tokyd,
Iwanami shoten, 2010, p. 297-343.

36 The edition of the collection Qinding siku quanshu £} P4 & 42 can be consulted online, at <https:
//ctext.org/wiki.pl?if=en\&res=933789> [last accessed on February 24, 2018].

37 Jinshu &, juan 95, ed. Beijing: Zhonghua shuju H1#E& /3, edition of 1974, p. 2484-2489. See Sano,
“Rikuchd Soryo Koji Tankyii: Shikai to Soden no Aida,” p. 29a and n. 16. The passage of interest for our topic, p.
2484, was translated into English by Alexander Vovin, Edward Vadja and Etienne de la Vaissiere, “Who Were the
*Kjet ($8) and What Language Did They Speak?,” Journal asiatique, 304-1 (2016): p. 125-144, p. 128-129. —
On Vovin’s argument, see also <http://s155239215.0onlinehome.us/turkic/29Huns/AVovin_
XiongnuLanguageEn.htm> (last accessed on February 18, 2018).

38 Jie ¥ (Middle Chinese pronunciation: jié corresponding with a hypothetical phonetic value “*kjer”) is the
name of an ethnic group of northern China (or Central Asia), to which Shi Le belonged. See for example the
Wikipedia article at <https://en.wikipedia.org/wiki/Jie_people> (last accessed on the February
22,2018).

39 The fifth and the last emperor of the Early Zhao Hii# dynasty. Shi Le was first a general under Liu Yao. Liu
Yao was Shi Le’s greatest enemy. Having defeated him, Shi Le ascended to his emperorship.

40 The Chinese word mayou i may mean “hemp oil” as well, but in the Buddhist context, it seems to
correspond with Skt. faila, meaning “sesame o0il.” Sano adopts this rendering; see also the translation of the
Biography of Fotucheng from the Biographies of Eminent Monks by Arthur Wright, art. cit., p. 337, n. 3,
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hands and rubbed them. He burnt [the incense of] sandal-wood and intoned a charm.
After some time, he raised his hands and showed them to the child. His palms were
shining in a strange way. Cheng asked [the child]: “Do you see anything?” [The
child] replied: “I see only an officer; he is tall and big and has a clear complexion.*!
[He has peculiar looks.]*? His elbows are bound by a red cord.” Cheng said: “That is
Liu Yao!” That year, [Shi Le] could indeed capture alive [Liu] Yao.*?

The same episode is narrated in very similar terms in the Shiliuguo chungiu +75B#EK
(before 525) and the Jinshu &2 (648).** In the Gaoseng zhuan EfE{% (519), the story of
the capture of Liu Yao is related, but without the child medium. Among all these sources,
the Youminglu is the earliest one.* The difference between the version of the Youminglu,
Shiliuguo chungiu and Jinshu, on the one hand, and that of the Gaoseng zhuan on the other
hand, is interesting. As has been noted (see above, p. 9), the Gaoseng zhuan contains the
most detailed and longest biography of Fotucheng. There are three instances where the
special magical ability of the monk is referred to or narrated. First, in the introductory part
of the biography, it is said:*

[Fotucheng] excelled in the recitation of divine spells (shenzhou fili). He was able
to make demonic deities serve him (yishi guiwu 1% {H5%%)). Mixing sesame oil with
rouge (yanzhi IEg, Skt. kusunbha?)*’ and smearing his palms with it, he could see
things of one thousand /i  away as if they were just before him, and he could also
show them to people who had been purified themselves.*® He could also listen to the
sounds of bells and tell [things] without any failures.

where he refers to Laufer, Sino-Iranica [Field Museum of Natural History. Anthropological ser. vol. 15. no. 3],
(Chicago, 1919), p. 289-296.

41 According to Vovin et al., p. 128, Liu Yao was an albino.

42 Sano, “Rikuchd Soryo Koji Tankyd,” p. 33b and Id., Chiigoku Koten Shosetsu Sen W7 H/NGiZE [ Anthol-
ogy of Old Tale Literature of China], vol. 2, Rikuchd 7<%, vol. 1, Tokyd, Meiji shoin BH7AZEEE, 2006, p. 406
adds here to the text: “f5 5%

B LB mER, Pk AR, BaE rELH, DRRME P, i, AEBRT, [
o BNBRER, BRATRA, H, MR—FHARKAE, (FRE) UEMKEGHN, BH, LAk,
HAERA:$81E (quoted in the Taiping yulan X VA% [ed. Siku quanshu PUE 43, Wenyuange SCiHE], juan 370,
5a, corresponding to the edition of the Youminglu by Luxun’s 3 Gu xiaoshuo gouchen t5/Ni#ik, shangce
|}, Hong Kong, Xinyi chubanshe #2Hifii#t, 1970, p. 264, tale number 89). See also the Japanese translation
by Sano, “Rikuchd Soryo Koji Tankya,” p. 33b; Id., “Chugoku no bukkyo-sha to yogen, shinshi,” p. 208b-29a;
1d., Chiigoku Koten Shosetsu Sen, vol. 2, Rikuchd, vol. 1, p. 405-407.

4 Jinshu &, ed. Zhonghua shuju, 1974, juan 95, p. 2484: “ I FIRI& R, ¥z, HBNRHAR
A, ELAAE, W THReR S = TSR, SERulEE, ) iaiEt, FX, i, &RMA, i,
By, BIMENINIE, AOFRE. PR, WESEEEOHMEREE, ) X e —E B H, BURmAIEE. 45BN
iy BERET. RREE, mTERH  THEERR. R ARROE, DURMEN, | BH : THETE, |
R, LRI, 4382 —See the text of the Shiliuguo chungiu in n. 53 below.

45 The postface of the Gaoseng zhuan explicitly mentions the Youminglu as one of its sources. See 7. L 2059
xiv 418b28-29; see also Arthur Wright, art. cit., p. 345, n. 31.

46 7.1 2059 ix 383b21-24: Eaftlinl, HERLEHEY), DURRIEAN (MHHE =R <=>, HIK<E>) fREE,
FEAHEHREPINHER, FETREE R, XEREUSH, JARLER, Cf. the translation by Arthur
Wright, p. 337-338. See also Japanese translation, p. 298.

47 See Wright’s translation, p. 337, n. 4, where he refers to Lauffer, Sino-Iranica, p. 324-328.

48 Wright’s translation, p. 338, n. 5, gives interesting accounts on this magical practice. According to Qian
Daxin’s 88 KW Nianershi kaoyi T+ — 55, juan 10, ad Jinshu (juan 95, p. 2484), Fotucheng’s magical op-
eration would be the origin of the “art of round light (yuanguang zhi shu [BI>%24f1) of the present-day custom”
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The second instance is the one that narrates the capture of Liu Yao by the army of Shi
Le. The passage is rather long. Shi Le and Liu Yao are about to undertake the final battle
in 328: Liu Yao and his party were in Loyang, and Shi Le’s army attacked that city. Shi Le
wanted to know the battle’s tide and asked Fotucheng about it. The latter replied:*

[. . .] “I heard the bells attached to the wheel [on the top of] the stipa (xianglun
Bii).50 It said “xiu zhi ti li gang pu gu qu tu dang’ 75 35 R W EEB T E, . These are
words in the language of Jie 8. ‘Xiu zhi’ means ‘army’; ‘ti li gang’ means ‘going
out’; ‘pu gu’ designates Liu Yao’s rank in his ethnic group [bok kok]; ‘qu tu dang’
means ‘to capture.’ [All this] means ‘Armies went out and will catch Liu Yao.”>! At
that time, Xu Guang &£, [an official under Shi Le,] heard Fotucheng’s words and
strongly recommended [Shi Le] to relocate the army in preparation for battle. [Shi
Le decided] to leave his eldest son Shi Hong 4754 to stay in the province of Xiangguo
[ (the present-day Xingtai /i{% in the department of Hebei ji/t4) with Cheng
to protect it, and to go to lead himself his infantry and cavalry in the direction of
Loyang [the location of Liu Yao’s army]. As soon as the battle had begun, Yao’s
army was routed, and Yao’s horse sank in the water. Shi Kan 53 [a general of Shi
Le’s army who became his adopted son] captured him and sent him to Le’s place. At
that time, Cheng [who was in Xiangguo] smeared his palms with something (yi wu
tu zhang LAWI¥EE), and examined them: he saw there many people among whom
one was bound, with a red cord tightened around his neck. He informed Hong about
[this sign]. It was at that very time that Yao was captured.

The third case is about a disciple of Fotucheng. It is narrated:>>

(jin suchuan %5 #3#) (the text is available online: <https://ctext.org/library.pl?if=en\&file=
21649\ &page=64>, last accessed on Feb. 25, 2018). On this magical “art of round light,” Wright quotes also
an anecdote from the Qingbai leichao 7&EF¥HE (Shanghai, Commercial Press, 1917, 1920), compiled by Xu Ke
RE (1869-1928), 33.60, where is reported, among other stories on the magic divination of yuanguang, a story
about a magician who practiced “the magic art of Fotucheng” (f/l[&¥%#l7) in the later nineteenth century (the
text is available online: <http://www.guoxuedashi.com/a/2772r/1246207.html>, last accessed
on February 24, 2018). On another important reference given by Wright in this note, see below, Appendix 1.

49 7:2059 ix 384b5-14: #LAGHE, WH, MG =, FLXERMESDTE, WHED, HXHED, &
TR W, RPN, ASEERE, WEERRGEE, HMOEBILS. W8T, EREFA
5h, MFEDAIREER, PG, EREIR, WS, R, S EOKT, AR A, TR
DREE, Bl RARR, Rbid— A, REHE, HRRPAGLL, L REA SR, Cf. Arthur Wright's
translation, p. 344; Japanese translation, p. 306-307.

30 On the meaning of the word xianglun, see Nakamura Hajime, Bukkyd-go Daijiten W#(ZE REFIL, p. 870a-b.
Alexander Vovin et al., art. cit., p. 129, explains that “Fg##® xiang liin ling refers to Buddhist ritual bells that have
their handles shaped like a pagoda spire (#H#fi xiang lin ‘pagoda spire’ ), see, e.g., http://www.narahaku.
go.jp/collection/1407-0.html for some early specimens preserved in Japan.” This explanation is not
correct. A description of such a stiipa with bells can be found for example in the Luoyang gielan ji {5 MEERE, T.
LI2092 i 1000al-14; see also an image at <http://www.redleaves. jeez.jp/enrl1013.html> [last
accessed on February 18th, 2018].

51 This couplet of Jie phrase, being practically the unique remaining of examples of Jie language, is the object
of an important controversy about the phonetic values of characters, meaning, and the origin of the language
referred to. Here, I follow the most recent reconstruction in an article signed by Alexander Vovin, Edward Vadja
and Etienne de la Vaissiere, quoted above, n. 37, p. 138: “*sjuwH ke” 53, “army”; “thejH lejH kay” R,
“g0 out”; “bok kok” {#4%, “[a barbarian title]” and “guo t"ok tay” #HFEE, “catch” The meaning of the phrase
would be “Armies went out and will catch Bokkok!” The original language would be the Yeniseian (a family of
languages that were spoken in the Yenisei River region of central Siberia).

52 7.2059 ix 385b17-22: #H (i =H<R><GE><m>) @HTANHETE, BTBEHRETH, 2
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Once, Cheng sent a disciple to the Western regions (xiyu P5J%) in order to purchase
incense. After he had departed, Cheng said to his other disciples: “I see in my palm
my disciple who went to buy the incense, who arrived at a place: he is attacked by
a band of brigands and is on the point of dying.” He then burnt incense and made a
magical vow (zhouyuan WiiH) [in order to] rescue him from afar. After the disciple
returned, he said: “On such and such a day of such and such a month in such and such
a place I was attacked by brigands. When I was about to be killed, I suddenly smelled
the fragrance of incense. The brigands for no [apparent] reason were frightened and
said, ‘Rescuing troops have arrived,” and they fled from me.”

Thus, in the three cases, the Gaoseng zhuan describes the magical ability of Fotucheng
as that of seeing from afar in his palms events which are invisible to other people (a kind
of clairvoyance; in modern Chinese and Japanese, gianliyan / senrigan T H2HR). This was
certainly the understanding of its author, Huijiao. However, for the Youminglu as well as
the Shiliuguo chungiu and the Jinshu (which adopt the Youminglu’s understanding of the
ritual,)>? it is clearly an oracular power used by Fotucheng. The use of the child for the
prophecy is a feature proper to the possession ritual of svasthavesa. It is understandable
that when Huijiao composed his Biographies of Eminent Monks, he could not realize the
importance of this detail, because this ritual would be fully described only much later in
Tantric texts. It is fortunate for us that the Youminglu and the other two texts did not omit
this detail.

Later Descriptions of the Oracular Possession Rituals Using Fingers in
Chinese Canon

Now, this description of Fotucheng’s magical ritual, as found in the passages above, closely

corresponds with later descriptions of a certain type of avesa ritual in Tantric texts. I could

hREE R FAEREN] (I =R <<=><E>) WhmiE, WEEE. WREREL, B aRs, K
AEH ((R) +HE<=>) BB, BERE B=n<=>), ZHER. MERaEH, ¥t
B, FZME. Cf. Wright's translation, p. 353-354; Japanese translation, p. 320.

33 In the first part of the episode of the capture of Liu Yao, these two texts agree with the Gaoseng zhuan by
narrating the story of the sounds of the stiipa’s bells and their interpretation by Fotucheng, but the later part is very
similar with the version of the Youminglu. Here is how that part is narrated in the Shiliuguo chungjiu: ‘‘Moreover,
he [Fotucheng] made a child purify himself for seven days. He took some sesame oil and mixing it with rouge,
he smeared his palms with it. He raised his hands and showed them to the child. They were clearly shining. The
child was surprised and said: ‘There are many war horses and people. I see one person, tall and big, with a clear
complexion. His elbows are tied with a red cord.” Fotucheng said: ‘That is Liu Yao. If a big army is sent, he
will certainly be captured.” Le was very pleased” (XS #E AL H, BUKIAHEE. AMFEH, BFER
WA, RRAM, HTEH, AEEER, R-ARK A8, DURMGHN, BEILAEE, KRER DL
BB, BN, Shiliuguo chungjiu +7<BIBFK, juan 13, 24b-25a (ed. Qinding siku quanshu $E U i 4> 3,
Wenyuange ben X EIR; see <https://ctext.org/library.pl?if=en\&file=58899\spage=
146\#\%E4\%$BD\%9B\%E5\%9C\%96\%E6\%BE\%84>). —The text of the Jinshu is quoted above, n. 44.
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An Early Example of Svasthavesa Ritual
(IYANAGA Nobumi)

identify five examples from the Chinese Canon,>* and several references in F. Smith’s book.
Here, I translate the Chinese texts in chronological order. The first is a passage from the
Subahu-pariprccha translated by Subhakarasimha in 726:5

Moreover, 6 Youth Subahu, if the mantrin (niansong ren &ifA) [wants] Prasena
(Bosina $AFAF) to descend and ask her a question, he must follow the appropri-
ate method of invocation (rufa gingzhao Q%G5 7). [Prasena descends on media
objects] such as the fingers, copper mirrors, pure water, sword-blades, flames of a
lamp, a jewel, a statue of [the Bodhisattva] Akasagarbha,’ youths, pearls, or flints
(? huojushi ‘KZ&47; literally “stones of accumulated fire”). Prasena, having been
evoked, descends and shall talk herself [everything that happens] on the heaven as
well as in the human world; she shall narrate in detail everything of the past, present
and future, and things transcending the Three Times [of the past, present and future],
good and bad things. If the ritual has missing things, such as too many syllables
or too few syllables in the recited mantra, or the non-recitation of the siitra, or not
having the correct faith or the non-execution of the worship, or the impurity of the
ground, or the bad weather, or [the fact that] the youth is too tall or too short; if
there are such insufficiencies, Prasena shall not descend. If [the practitioner] wants
to make her descend, he must first recite her mantra.

Having succeeded in the racitation, he must fast either the eighth, fourteenth, or
fifteenth day of the White [half of the] month. Then he must smear the ground with

54 The second one of these examples was given to me by a private email of Oda Etsuyo of March 8th, 2018;
and another one, the fifth, was identified by Dr. Rolf Giebel; see below, n. 68 and Appendix 2.

35 Supohu tongzi gingwen jing BRI T35S, T. XVIIL 895 728a16-b9: “fEIRAREIEH 7, i AM
REERHE, HEE N+ () <E><E><H>) ANEHA. FrdFRsdnst, REKBIRImE S, 8
ZE R RERARAE, RUUZE. SRAB R, fEdkE, B0 (B=18<E>) AR EAM, Rifxk
RABUE, B EEER, ——B3, BEEW. FESTESRENR, SARKH, RREERARHE,
IRAFRRAME, S0 sfisid. ANRERIRA T, HEE (7] —<E><E><E>) T, 1§
FETAAIRE S, Ralsh®, AARAAAHS AR HE, 2HARR, SEEEEEBAELE, B E T
TR, FHOARERE L, DHEFEMRMGE, BARRNER (H=E<E>, k<E>) R, kT,
XA AIBIE, (=H<=E><E>) MEIHE, DUSTERMTE 2K, BEEaE, e
WA, ERSAHE L, MFETS, BBt SR, SO hE SRR, KRR, AR TR LE
HIXE, SeAEMUKTIR AR, RUEMSRZ, MBEESE N, SRR EE, PEHOKENEh SRS,
EE - E TR EZ, B Y& [. .. 7 —Corresponding with the Song translation by Dharmadeva:
T. XVIII 896 754b14-c12. — The Tibetan translation of this passage of the Subahu-pariprccha (containing many
elements not found in the Chinese translations) is summarized in Japanese by Otusuka Nobuo KIf# K, Indo
Shoki-mikkyo Seiritsu-katei no Kenkyit 1 > N #JJHZH L EFEDAFSE [Study on the Formation Process of the
Early Esotericism in India], Tokyo, Shunju-sha &#K £, 2013, p. 880-882 (from sDe dge, no. 805, the Phags pa
dpun bzan gis Zus pa Zes bya ba’i rgyud, 131a3-b3, 121b5-132b3). See also Giacomella Orofino, “Divination with
Mirrors. Observations on a Simile Found in the Kalacakra literature,” in Per Kverne, ed., Tibetan Studies, Oslo,
1994, vol. 2, p. 612-628 (quoted by Strickmann, Mantras et mandarins, p. 460, n. 16), especially p. 614-615.
Strickmann, Ibid., p. 222-224, translates this passage from the Chinese.

56 Prasend (or Prasena; also Pasina or Pasind, etc. in Middle Indian) seems to designate a special deity who
responds to the questions asked by the practitioner in an avesa session. The very complicated etymology of this
name was elucidated by Frederick Smith, op. cit., p. 421-427; one possible origin is Skt. prasna, meaning
“question.”

57 The original Chinese has “Xukongzun xiang” i %2 %44 (the Song translation does not have any correspond-
ing word). Strickmann, Mantras et mandarins, p. 460, n. 18, understands it as “une statue creuse,” without a
determined identity.
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cow dung in the shape of a cow hide; he must purify the youth by bathing him, and
dress him in a new white garment, and make him sit down on there [the ground
smeared with the cow dung]. He must offer flowers and incense [to the deity (or the
youth)?]. He sits down himself inside the [smeared ground], on the thatch (maocao
> H, Skt. kusa) seat, with his face toward the east. If he wants to make her appear in
the mirror (ruo yu lingbi jingzhong xiangmao xian zhe AR 1 85 P AHSBLA), he
must first take that mirror. He shall wipe its whole surface seven or eight times, up
to ten times, with the ash of the homa ritual executed by a brahman of pure behavior
in order to purify it. He shall put it on the mandala, with its surface upward (? yang
zhu jing {3 8%). Then there shall appear things transcending the world. If [the
practitioner uses] the method of seeing things in a sword-blade, he shall do what was
prescribed for the mirror. Or if he wants to see the good or bad luck on the surface
of [his] finger, first, he shall purify it with the water of amethyst (? zikuang shui %%
fi%7K), then smear it with perfumed oil (vi xiangyou tu zhi A7 iM% .2). Then good
or bad lucks shall appear. If he wants to look in the water, he shall put purified water
inside a bottle or a jar, then dispatch a youth to make him see in it. He shall see there
all the good and bad lucks. [. . I8

The text continues further to give long prescriptions about the ritual procedure, but there
is no more mention of the finger as a medium in this passage. The use of finger smeared
with oil as a medium of oracular apparition is explicitly stated in this passage, although it
is not clear if it is the youth or the practitioner himself who is supposed to see it.”°

The second text that discusses the ritual is dedicated to Cundi [or Cundi] (Zhunti #££2), a
female deity whose name’s original meaning is unknown (perhaps a form of Candi, one of
the numerous names of Durga?). In Buddhist esotericism, she is thought to be the “mother
of seven million buddhas.” Her main mantra is “Om cale cule cunde svaha.’® One of the
ritual manuals dedicated to this deity, translated by Amoghavajra between 746 and 771, is
the Qijuzhi fomu suoshuo Zhunti tuoluoni jing “GAELJEA )P 8 HE $EPE 4 FE4€.61 It opens
with a long enumeration of various magical rituals.> Many of them are @vesa rituals; in one

of them, the practitioner’s thumb is smeared with oil for the portending of future events.%

58 Strickmann, Mantras et mandarins, p. 461, n. 20, gives, besides a reference to the translation by Arthur
Wright on the biography of Fotucheng (see above, n. 35), many other references to works on similar methods of
apparitional oracles practiced in different cultures, on an oiled finger or palm, in the flame of a lamp, in a magical
mirror, etc.

39 Strickmann translates so that it is the youth who is supposed to see the apparitions; but the text itself seems
without precision on this point.

0 Mochizuki bukkyo daijiten %23 8 KBS, 10, p. 2526a-2527c; Mikkyo daijiten BREUKELHL, p.
1105¢c-1107a; see also Japanese and English Wikipedia articles on this deity: <https://ja.wikipedia.
org/wiki/\%E5\%87\%86\%E8\%83\%9D\SE8\%A6\%B3\$E9\$9F\%B3> and <https://en.
wikipedia.org/wiki/Cundi_ (Buddhism) > [last accessed on March 10, 2018].

61 7. XX 1076.

62 On these rituals and other related texts, see Otsuka Nobuo, op. cit., p. 753-755.

63 7. XX 1076 179a28-b24: £ A ERFILBEREIE, &AM, FHME, BHER, BHR—HE,
DU —/NEL, BEOHEE. DEEFRESH AR, S K- MEERE R, —&h, HmEE, S5
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An Early Example of Svasthavesa Ritual
(IYANAGA Nobumi)

If one uses this a’hat‘ram64 [in a ritual practice], one is able to know its [i.e. the
ritual’s] future success (siddhi), if there will be difficulties or not, and if the success
will be quick or slow. [For this purpose,] build a small alter in a pure room with the
[ground] smeared with cow dung. Make offerings according to one’s abilities. With
the mantra for creating a boundary around the ritual area (jiejie zhenyan FE R B ),
delimit a ritual area in the ten directions. Put in the center of the alter a jar full of
perfumed water. Recite once [the dharani]. If the jar moves (dongzhuan )i#), that
means that the wanted purpose [of the ritual] shall be realized [that is, there will be
siddhi]. If it does not move, that means it shall not be realized.

There is another method: Take a bowl made of tile. Smear it with perfume and put
it on the alter. Recite [the dharani] with concentration. If the bowl moves, then the
wanted thing shall be realized; if it does not move, then it shall not be realized.

There is another method: If one wants to know the future, build a small alter with
[cow dung] smeared on it. Order a youth of good looks (juxiang fude tongzi E.4H
fR{8#E 1) to purify himself and wear a new pure garment. With the mantra of [the
mother of] the seven million (gijudi zhenyan C{EMKE S, Skt. saptakoti mantra?)
[buddhas], sacralize and empower the youth’s hand by smearing it with perfume;
sacralize and empower flowers [with the mantra recited] seven times and put them
in the youth’s hand; then make him stand on the alter with his face covered. Take
another flower and recite the mantra. Sacralize and empower it once and strike [once]
the back of the youth’s hand with it. Continue this with twenty-one [flowers]. Then
ask the youth of the [future] good or bad events. The youth shall tell everything.

There is another method: Take a clear mirror and put it on the alter. First, sacralize
and empower flowers by reciting the mantra. When it has been done one hundred and
eight times, then recite again the mantra. [Recite] once and strike once the surface of
the mirror. On the mirror’s surface shall appear letters, which shall tell [all] the good
or bad events.

There is another method: If one wants to know in advance if the [desired] thing is
good or bad and if it will be a success or not, take some perfumed oil of the great
flowered jasmine (sumona hua BkFEHBAE, Skt. sumana). Recite the mantra, sacralize
and empower it one hundred and eight times. Then smear the ball of one’s thumb on
the right hand with this oil. Recite the mantra so that your voice never stops. Make

Frkdigit. HABMHE AR, Xk, W— Kb, UEBERED, SO0, BEsEi sk, &R
BHAK, ik, HARNZHE, LE—/NMIs—BMAEEE T BNER FmFRR. SEARES,
MFHEEE T, XK LR, BETrh, SEFEEAES, SOEERES, iR —E—TH 1
FH HEZ T MMEFEEHE, HEH. Xk, W—HBEERED, SFHES, MRE—EA
W, RERXERRE. —E—MFTSE, PNEE A SCTEL SRR, SR, AN A A Rt

R B AR AEF T

MBS NR—E/ G, BATRREE, WESEARM, vEEE L BRI E R

B, BECT, BIEE, SOk AANERBRE, IS, ESHESRS. BERK, Xk 45
EERE, WES—FH/UE, BEAA, UEIGEENE, Yok, HE%TRN, DELGHEWN, fHES Ik,
fi A AEBAB T, T B, —It is Oda Etsuyo who drew my attention to this text.

64 That is, certainly, the mantra “Om cale cule cunde svaha.”
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the youth look at the finger’s surface. There shall appear images of the Buddhas and
Bodhisattvas. Or there shall appear letters, which shall tell in detail the good or bad
[omens].

There is another method: If there is a sick person possessed by a demon (guimei Y&
5%), take a willow branch or a [bunch of] thatch; brush the sick person’s body with it
while reciting the mantra. He shall be healed.

There is another method: If there is a seriously ill person, recite the mantra one
hundred and eight times; recite the person’s name and put the cow milk in the homa
[sacrifice fire]. He shall be healed.

There is yet another method: If there is a baby who cries in the night, make a girl
twine in the right direction a string; recite the mantra and sacralize and empower it.
Make twenty-one knots in the string and tie it around the [baby’s?] neck. The baby
shall no longer cry in the night. [ . . . ]

Similar rituals follow. Here it is clearly stated that it is the youth who is supposed to look
at the signs appearing on the ball of the practitioner’s thumb.

Next in the chronology is a translation attributed to the Indian master Prajiia (ca. 734 -
ca. 810) called the Shouhu guojie zhu tuoluoni jing ~FEB R X FEFRIEAR { Dharant sitra
of the Protection of the State Master]. Dated by Takagi Shingen & AFHJT to 804,% it is
in fact a compilation by Prajfia partially based on earlier texts.%® In chapter nine, entitled
“Merits and Rituals of Dharani” (Tuoluoni gongde guiyi pin FE%EE THAEHEE ), one
section is devoted to the ritual of avesa. It contains a long dharant of forty-one Sanskrit
words in transliteration and also two other Sanskrit words in transliteration (which certainly
designate substances for offering). These were restored into Sanskrit thanks to Dr. Rolf

Giebel (see infra n. 68-76). —It is Vajrapani who teaches this ritual:®’

95 Takagi Shingen, Shugo kokkai-shu darani-kyo <3 5 E P IEAE, Shin kokuyaku daizokyd Mikkyo-bu
HrERER KRS BT, vol. 3 (Tokyd, Daizo shuppan K, 2000), p. 21. Yoritomi Motohiro #8747,
Chiigoku Mikkyo no Kenkyii HBI%# D W5E, Tokyo, Daitd shuppansha K H H ik tk, 1979, p. 27-30, dates it to
803.

66 Takagi, op. cit., p. 31-47; Yoritomi, ibid., p. 54-62.

7 Shouhu guojie zhu tuoluoni jing <FFEH 5 L FEFEIERE, T XIX 997 569a21-b26: F5ARF 136 &5 A A5
. MEEFILIERIE Fl B

P MREECT Mgt HRt T A sAm T g o mme el gas T Rk
et omgt gwtUY shgexct o BT ogmTUY SpmmT gt gt

pragm St afEn T et wie wdaeTS e meTY peeeE T Tt poR
# T skt REmE O PR om0 sz ™ pEs T g

S tE mEas T mrgm Tt e g gt AN R
TN ot T R g T T A e e T M Eg TN R T

‘I\E‘E‘{'/\ @%E‘HL %DE?%ZS ﬂj‘lﬂﬁ‘ ﬁ:ﬂﬁ:éﬂ fEi\M‘i‘*él

WA, WAL U SR AR 18, DILEERAE () —<WI><H>) flith® psss, %
FRIRE T A DA, R, ARRETEER (B=B<HI>*) BE. SRR, Sih s s
B, BKHSE SRR, MOTTACL SR, MU EERA S, SRR, RASE (=
FE<H>) fRAK, FLAS AN, REEMEBTEL, BHTNS M5, B RORRRE
BB, 2 MR, B DR AR, DAL RS E, B +RE, RSk, S
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An Early Example of Svasthavesa Ritual
(IYANAGA Nobumi)

If one wants to know in advance the [future] good and bad lucks either determined
or undetermined (ding buding & iE), one must recite the following dharani:®®

namo ratnatraydya namas candavajrapanaye mahdayaksasenapataye imam vidya[m]
praf[vaJksami® sa me vidya samrdhyatu om amrte phat tad yatha candi candi indi
mindi samkrama mindi avisa gaudi pravisa gaudi asmin angusthaman- dale pasyantu

70 1

darakadarika div[yeJna caksusa apetu’® manusam caksu divyam’ caksu pravar-

tayatu kena hrtam yasya hrtam yatra sthapitam tam sarvam darsaya svaha.

Tentative English Translation:"?

Homage to the Three Jewels! Homage to Violent Vajrapani, great general of yaksas!
I shall proclaim this spell. May the spell succeed for me! Om, O immortal one, phat!
To wit: O Candi, Candi, Indi, Mindi! Appear, Mindi! Enter, Gaudi!”® Enter, Gaudi,
into this thumb pad!’* May the boys and girls see with divine vision! May human
vision go away and divine vision come forth! [In the case of a missing article,] make
them see everything—by whom it was taken, for whom it was taken, and where it is
kept.”> All hail!

Next, I [guhyapati Vajrapani] shall teach the ritual for the recitation (chinian /&,
Skt. japa?): the vajracarya [i.e. the practitioner] must first smear the cow dung and
construct a rectangular alter (fangtan J73&). With coagulated milk (rulao FLE, Skt.
dadhi), an intoxicating drink, (moniye Kf#itl, Skt. madya) and blood (aleduo i
8%, Skt. rakta),’® he must make [a substance for offering]. On the four corners

G, W E RGN R, BRI R, DR AL SRR, 185k R AREE AR,
IEPIFARL S AL, ARG AR R, W BRTEARENAR, WE TV, JEMERRERE . TR
R SO R AT .

8 This dharant was restored by Dr. Rolf Giebel, to whom I express my deep gratitude. Dr. Giebel also made
me aware of the reference to the Xifang tuoluo nicang zhong jingangzu Amiliduo Junzhali fa V8 75 FE5#E iR rh &
D oy 25 ML 22 BRIV ) 9%, T XXT 1212 60c8-18, where is found a very similar dharant and a ritual which seems
almost identical with this one. See below, Appendix 2.

% For pravaksyami, cf. Edgerton, Buddhist Hybrid Sanskrit Grammar, § §2.23, 31.29. [Note by Rolf Giebel.]

0 For apaitu, cf. Edgerton, Buddhist Hybrid Sanskrit Grammar, §3.67. [Note by Rolf Giebel. ]

71 This reading is uncertain but is based on the same dharani in T. 1212 (and is supported by the Bower
Manuscript, which includes the phrase apetu manusam caksu divyam caksu pravartatu). [Note by Rolf Giebel. ]

72 Translation by Dr. Giebel.

73 “Candi” (from “canda’, violent, cruel), is a name of Durga, the consort of Siva. Monier-William’s Sanskrit-
English Dictionary does not record the names “Indi” and “Mindi”; they are probably names associated with
Candi. “Gaudi” is the feminine form of “gauda,” designating a wine extracted from molasses; it is considered as
an intoxicating liquor. Gauda is also a region name of Bengal, and “gaud?” may also mean a women from this
region. Here, it may to be the name of a minor female deity associated with Durga.

74 Giebel renders the Sanskrit “argusthamandala” by “thumb pad.”

75 This mention of the “missing article” can be explained by the ritual described in 7. 1212. See below, p. 30
andn. 117

76 The two transliterated words, “moniye” AKf@th and “aleduo” Fif%%% , were restored into Sanskrit by Dr. Rolf
Giebel. He notes: “Takagi Shingen &Kt in his Shin kokuyaku daizokyo Mikkya-bu FrIBIFSKHAS  BEH0H,
vol. 3, p. 238, emends the text on the basis of the Sanjiijo sakushi =155 F [of Kikai], etc., [from mozuoniye
FAEMHE] to moniye A ffith and restores these two words to mdireya (a combined wine?, chowa-shu FAF1i#) and
raktaka (a red pigment) respectively. However, these should be corrected to madya (intoxicating drink) and rakta
(blood), which would then tally with the statement Sijiao an siping sheng jiu. Yiping sheng xie VY £t Z VUSRS,

-JALEEI. [“Put on the four corners four jars full of wine and a jar full of blood”] in 7. XXI 1212 60c19-20.” —On
this text, a passage from the Xifang tuoluo nicang zhong jingangzu Amiliduo Junzhali fa, T. 1212, see Appendix
2, p. 29.
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and four intermediate directions [?] (sijiao sijiao V4f4VUH) of the mandala, he puts
bowls full of [the substance] and lamps. Then he must spread flowers on it and burn
the incense of Sogdiana (anxi xiang % 7&%, Skt. guggula). [The practitioner shall
have the oracular] visions according to his desire, either in [the blade of] a sword,
on a mirror, a wall (giang #f%, Skt. prakara?), on one’s finger or one’s palm, in [the
flame of?] a lamp, on a statue of Buddha, in a crystal (shuijing /K48, Skt. sphatika),
on an alter, or on a lapis lazuli (liuli Hi¥#, Skt. vaidiirya). [In order to determine
whether] the desired will is good or bad, he must take a young boy or a young girl
whose body has no scars and is pure without sins. He then has the child take a
bath to purify the body, wear a new white garment, and recite this mantra in order
to sacralize and empower (jiachi %, Skt. adhista?) him [or her]. 1 [Vajrapani]
shall come to him [or her] and manifest my own body. I shall speak in details about
things of the Three Times [of past, present and future] according to what is asked.
Following the mind [of the practitioner], I shall settle and eliminate all the doubts. If
there is a [sick] person possessed by a demon of epilepsy (dianxian guimei FEHi A,
Skt. apasmara?), [the practitioner] must use a willow stick or a pomegranate stick.
He shall recite seven times the above mantra and sacralize and empower [the stick].
He shall burn incense of Sogdiana and draw the form of the demon on the ground.
He shall make the youth take the stick, and whip its image with it on its chest and
back, etc. At that time, the sick person shall behave as if his own body were being
beaten. He shall cry and roar, kowtow on the ground, and ask to be saved. [He shall
say,] “From now on, I will leave forever and never dare to come back!” At that time,
the dcarya makes him vow: “If you ever happen to come back, it shall be that my
attendants will destroy [you] without any remains.” The demon, having made that
vow, shall never come back, and the sick person shall be healed. This [method] is
not only efficacious in ridding the disease [demon], but it is excellent for many other
things. The power of this dharant shall bring about all successes according to one’s
desire.

The last part of this ritual, in which a healing method is taught, is particularly interesting
in that it is similar with the healing method that was practiced in Japan from the tenth
century onward.

The fourth text is a long ritual text focused on the deity Marici translated in the Northern
Song, between 980 and 1000 by Devasanti (Tianxizai KJ/&.5¢). The description of the avesa

ritual is rather short:”’

7T Foshuo Da Molizhi pusa jing Wi KB B3 ERERS, T. XXI 1257 i 264a28-b9:

HHEBE, ¥ (H) +8<E>) RS —EZ5RET. DOedEss, FaRmE, BEReg,
SREHELER B=R<WP>x*x) &, FAMRERTAE, 9QLES - HE, BESH

264b03: W™ I ERLIEN L T

A S /NN, sk B, WREBmAR, fERRXAE G, ERmEES, IR
B, HEZGELBES, QB KERR -8 BR=R<E>) Rk, HEEXWE (5) B
Sk (5)) # (5]) H., BS. WIRSH, REREN—EEZH,
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An Early Example of Svasthavesa Ritual
(IYANAGA Nobumi)

[. . .] There is yet another siddhi. Make a young girl take a bath at the break of the
day to purify herself. With sandalwood of white flowers (? baihua zhantan F{EKE
1), smear her body, and make her wear a white garment. Use cow dung [to make
a mandala], and inside it, burn incense of Sogdiana. Smear one’s ball of the thumb
with rouge (yan zhi #&fig, Skt. kusunbha?). Make [the girl (?)] recite this mantra
(ling nian ci zhenyan 43726 E Z) one hundred times. The mantra states:”

Om [tsiok [?] WI7° lio B tsiok [7] W Iio B miuk H] svaha! [Om cili cili muh svaha!]

Recite repeatedly eight hundred times the mantra and sacralize and empower the
0il.39 Then smear again one’s ball of the thumb with this oil. The finger surface shall
shine, making divine persons appear. Then recite another mantra “Om Mam” (on
man "3%7%).8! Sacralize and empower the lamp eight hundred times. [Then] the girl
shall be able to see things of the past as if in front of her eyes. [The practitioner ?]
shall be able to subjugate all the demon-mothers (mugui FF4., Skt. matrka?). He
shall also be able to recite the [following] mantra:3* “Om [miwen Bt ta % liei 3%
(8] Mam #3 (B1) [miuk H]! Om vartale mam muh” a billion (ayuduo FZ, Skt.
ayuta) times. He shall be certain to know all good and bad things.

Here it is clear that it is the girl who sees the vision on the practitioner’s ball of his
thumb, just as in the description in the Youminglu. It both texts, moreover, rouge is used to
magically empower his thumb.

Other Indian References

Now, I would like to quote some passages from the eleventh chapter of Smith’s book, in
which the finger or the palm of the practitioner is used for an oracular ritual. First, Smith
refers to a Jain text known as the Nisitha Cirni. As he describes, it was “composed in the

mid-seventh century by the prolific Jaina scholar Jinadasagani Mahattara%3

78 This mantra was restored into Sanskrit thanks to Dr. Giebel. The Chinese characters are preceded by their
Tang phonetic values according to the transliteration system of Wang Li £JJ (I use the web search function of
“Xiaoxue tang zhongguyin ziliao ku” /NEEEL il & ERLE <http://xiaoxue.iis.sinica.edu.tw/
zhongguyin>, last accessed on August 18th, 2018).

79 Wang Li’s system does not have the character “II”; I use instead the value of “E[l.”

80 The oil in question is certainly an oil of mustard (jiezi you %¥-iH, Skt. katuka-taila?) mentioned earlier in
the same passage, 7. XXI 1257 i 263a7 and a8.

81 The character “#3” corresponds with the Sanskrit phonetic value of mam: see Shittan-zo &2 by Annen
4R, T. LXXXIV 2702 v 418b14. As the same character appears later in this passage with the annotation of long
vowel (51), I suppose that here too, the long vowel is intended.

82 This mantra was restored into Sanskrit thanks to Dr. Giebel. The Chinese characters are preceded by their
Tang phonetic values according to the transliteration system of Wang Li.

83 Smith, The Self Possessed: Deity and Spirit Possession in South Asian Literature and Civilization, p. 423-
424. —P. 423, n. 38 quotes “Cf. Jain 1999 [Sagarmal Jain, Jaina Literature and Philosophy: A Critical Approach,
Varanasi: Par§vanatha Vidyapitha, 1999], p. 8; more detailed is Sen 1975 [Madhu Sen, A Cultural History of the
Nisttha Cirni, Amritsar: Sohanlal Jaindharma Pracharak Samiti, 1975], p. 6-9.”
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According to the Nisitha Cirni, a question is asked of a pasina, which had entered
one’s thumbnail (amguttha-pasina) or arm, the leftovers after eating a sweet called
kamsara, a piece of cloth, a mirror, a sword blade, water, or a wall. Pasinapasina,
according to this text, is also a kind of divination in which a question is answered
by a pasina who appears in a dream, thus confirming that the PSM [Prakrtasabda-
maharpavan] drew its definition from this late section of the ayaramgasutta. This
pasind is called “dream deity” or “dream-divination” (suvind-pasina).®* It must be
noted that the northern and eastern (and subsequently the Tibetan and Chinese) use of
this kind of divination may well have been adopted, at least partially and indirectly,
from these Jaina sects.

Smith later quotes a passage from the Cakrasamvara Tantra, a Buddhist tantra from the
eighth century:®

—99

It [the word “prasena”] also appears in chapter 43 of the Cakrasamvara Tantra, in
a verse that reads, “Having repeated the mantra over a sword, water, one’s thumb,
a lamp or a mirror, one will cause the descent of the divinatory image [prasenda] by
means of the yoga of oneself [as the deity].”8 This is clearly drawn from earlier Indic
material.

Smith also refers to personal communication with Sanderson:%’

The loci of the prasena are many. She appears in highly insubstantial and unsta-
ble form as a shadow or apparition. Her appearance does not come out of thin air,
however, but,

on the surface of water, a metal pot, a sword-blade, in the flame of a lamp, in
a mirror, the eye of a girl, the sun, the moon, his own thumb smeared with oil,
or within his body in the point of light between his brows, and there reveals
the answer he seeks. The answer may take the form of apparitional writing or
a disembodied voice, or it may be uttered by a young boy or girl placed in a
trance for this purpose (svasthavesan); or it may appear to such a medium in
one of the aforesaid substrates; or it may arise in the sadhaka’s mind when he
awakens after a night spent in a temple of the deity.

Smith also provides another example of a divinatory ritual using a young girl:38

84 Smith, op. cit., p. 424, n. 41, quotes: “Nisitha Cirni 3, p. 383: suvinayavijja kahiyam kathimtassa
pasinapasinam bhavati; cf. Sen 1975: p. 317.”

85 Smith, op. cit., p. 426-427.

86 Smith, op. cit., p. 427, n. 55, refers to: “Translated from the Tibetan by Gray (2006, in press). The Sanskrit of
this chapter is lost. Gray provides a translation of Bhavabhatta’s commentary on this verse: ‘Having repeated [the
mantra] one hundred and eight [times] over a sword, etc., one will cause the descent of the luminous divinatory
image.” The name of the mantra that causes the divinatory image to descend into the object is upahrdaya.”

87 Smith, op. cit., p. 430 (n. 70 quotes: “Sanderson, personal communication, September 13, 2001”).

88 Smith, op. cit., p. 431-432.
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A further example of this, though not explicitly labeled svasthavesa, is found in
Hemacandra’s [a Jain philosopher of the twelfth century] Yogasastra (5.173-176).
The context here is very specific, the determination of lifespan. In this passage, the
deity is said to enter into an inanimate reflective medium, such as a mirror, after
which a young girl picks up and passes on messages transmitted by the deity through
the reflective surface. One might argue that this is not possession of the girl; rather, it
is an allied divinatory practice. However, in South Asia, people, especially women,
are considered possessed if they transmit such messages in trance states. There is
every reason to believe that this was also the case in the first millennium. Hemacandra
says:

Upon being queried, a deity [devatd], who has been made to descend into a
mirror, a thumb, a wall, or a sword through a rite involving mantra repetition,
announces her verdict regarding time [of death]. The mantra to be recited is om
naravire svaha, and is perfected after 10,008 repetitions of it during a solar or
lunar eclipse. After that, whenever such a question is asked, the ritualist need
repeat it only 1,008 times at that moment. The deity then becomes absorbed in
the mirror, etc., following which a young girl [kanya] announces the verdict. In
this way, the deity, attracted by the virtues of a good sadhaka, herself speaks

decisively on topics regarding the past, present, and future [trikalavisayam].®

This variety of media that might become possessed appears to be retained in the
comparable Chinese texts, though the later Sanskrit manuscript material focuses on
inducing avesa only in young boys. It is interesting to consider that the earliest
Sanskrit suggestion of this procedure is found in one of the foundational texts of
Ayurveda, the Susruta-Samhitd, composed in approximately the second century c.e.
This text includes the following verse: “As a reflection is to a mirror or other similar
surface, as cold and heat are to living beings, as a sun’s ray is to one’s gemstone, and
as the one sustaining the body is to the body, in the same way ‘seizers’ [grahah] enter
an embodied one but are not seen.”® This raises an important question: Do we see in
this statement a movement from metaphor to metaphysics as the idea proceeds from
ayurvedic texts to tantric texts? Can we assume that what began as a trope ended
up assuming a concretized cosmological and ritual locus? Or does Susruta take an
older known divinatory practice and turn it into a trope? Based on the present state
of evidence, it is impossible to answer these questions confidently.

89 Smith, op. cit., p. 431, n. 74: “The syllables tha tha are code for svaha. See now the translation by
Qvarnstrgm (2000 [Olle Qvarnstrgm, “Jaina Tantra: Divinatory and Meditative Practices in the Twelfth-Century
Yogasastra of Hemacandra,” in David Gordon White (ed.), Tantra in Practice, Princeton, Princeton University
Press, 2000, p. 595-604], p. 600), that in part misunderstands this passage. This chapter of the Yogasastra is very
much in the tradition of omens and portents established by Varahamihira.”

90 Smith, op. cit., p. 431, n. 75: “SuSam [Susrutasamhita of Susruta, with the Nibandhasamgraha Com-
mentary of Sri Dalhanacarya and the Nyayacandrika Pafijika of SiT Gayadasacarya on the Nidanasthana, ed.
acarya Trivikram Yadav and Narayan Ram acarya “Kavyatirtha,” Jayakrsnadasa ayurveda Series, 34. Bom-
bay: Nirnayasagara Press, 1938; 4th ed., Varanasi, Delhi: Chowkhamba Orientalia, 1980], 6.60.19: darpanadin
yathachayasitosnam pranino yatha | svamanimbhaskarasyosra yatha deham ca dehadhrk | visanti ca na drsyante
grahas tadvac chartrinam |1”
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Finally, it is good to quote Michel Strickmann’s words on the importance of the use of

youth in these rituals of possession:®!

Although the use of children as seers appears to have been widespread in Tibet, the
priest himself may gaze into the mirror. Some descriptions of pra-divination® omit
the child entirely, presenting the visionaries (pra-ba) as experienced monks. Such is
the account given by Lama Chime Radha (head of the Tibetan section at the British
Library). He states that the diviner focuses his attention by gazing into a small mirror
of polished stone or metal. He may also employ the still waters of a lake or the clear
sky itself. It is also possible for him to use his own thumb, a method that dramatically
illustrates the terse reference to the use of the fingers as an alternative to a mirror in
the Chinese translation of the Questions of Subdhu:

The ball of the thumb (the-bon) can also be used for pra divination. It is painted
red and dipped in soft wax so that it becomes covered with a film of it. All light
is shut out of the room and only a single butter-lamp is left burning. The pra-
ba holds up his thumb and to everyone present it appears to grow in size and
become like a large screen. On this screen appear visions of various symbolic
objects—it may be of trees, lakes, people, or other concrete forms. The visions
then have to be interpreted according to the question which was asked. If the
interpretation is doubtful or uncertain, the pra-ba asks again in his mind, and
another vision appears. If he asks yet again, then letters appear on the thumb-
screen. After that, the visions fade.

Like other authorities on the subject, Lama Chime Radha states that if the pra-method
does not at first succeed, one may repeat it, seeking fresh visions, but after a third
unsuccessful attempt, it is necessary to try some other method. He cites a famous
example of pra-apparitions in a holy lake near Lhasa, which in 1935 guided the
Regent of Tibet and his associates in their discovery of the present (fourteenth) Dalai
Lama. He also quotes cases of successful pra-divination using a mirror, the ball of

the thumb, and the sky from the experience of Tibetan friends and colleagues.®>

Evidently, the child-visionary or child-medium could be left out of the procedure
completely, at least in Tibet.** Perhaps children were eventually relegated to a sec-
ondary role as the technique came to be applied in vital decision making processes of

91 Michel Strickmann, Bernard Faure, ed., Chinese Magical Medicine, p. 216-218.

92 According to Strickmann, op. cit., p. 215 and n. 42, the Tibetan word “pra” stands for the Sanskrit prasena.
“The word pra, in Tibetan, designates a particular class of divinatory techniques and phenomena. Pra pha-pa (‘to
bring down the pra”) means to divine by means of a charmed mirror. This is, of course, precisely what we find in
the eighth-century Questions of Subahu: The text speaks of bringing down Prasena and recommends prominently,
among other implements, a mirror over which a spell has been pronounced.”

93 Strickmann, op. cit., p. 217, n. 45: “Chime Radha 1981 [Chime Radha, Lama, “Tibet,” in Carmen Blacker
and Michael Loewe, eds., Oracles and Divination, p. 3-37, London: Random House, 1981]: p. 8-12.” —The
quoted passage is on page 9.

94 Strickmann, op. cit., p. 217, n. 46: “See Alexander Macdonald 1975 [Alexander W. Macdonald, Essays
on the Ethnography of Nepal and South Asia, Kathmandu: Ratna Pustak Bhandar, 1975], p. 126-27. Contrary to
Macdonald, who does not think that pra-ceremonies reflect an Indian influence on Tibet, Strickmann argues that
we are in presence of a type of phenomena found in all societies where Tantric culture spread—although voluntary
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the Lamaist state. There can be little doubt, though, that the use of a child was basic
to the original operation, and I believe it very likely that the Questions of Subahu was
a primary scriptural source for this form of divination, in Tibet as well as in China and
Japan. It is, in any case, precisely the utilization of juveniles that we need to pursue
here. After all, at least one of the Chinese texts makes it clear that this prasena-
figure was envisioned as being a youth—the Prasena-youth who was requested to
carry the officiant’s message up to the buddhas in heaven.” The association between
a child-medium and a childlike god is, I think, no accident. It seems fully consistent
with a principle that has been emerging as a fundamental modus operandi in Tantric
Buddhist ritual structure: the association by nature or analogy of like elements in the
divine, demonic, and mortal spheres. The better to explore this sympathetic link, we
now turn to a figure of the Indian pantheon, within Buddhism as well as outside it,
in whose cult such traits and propensities appear to exist in close alliance: the god
Skanda. [ ... ]

I personally believe that this insight by Strickmann is very important. Skanda, as the
prototype child deity of possession, messenger, and a dangerous disease-causing demon,
must be studied in depth.”®

Conclusion

Initially, I thought of titling this paper “The Oldest Example of Svasthavesa,” but I now
realize that it is safer to title it as “An Early Example of Svasthavesa.” It is always best to
be prudent in one’s affirmations. This is particularly the case if one later discovers texts
which may go back even earlier than what had been presumed to be the oldest version. In
fact, Strickmann, in his Mantras et mandarins, already referred to three verses of the first
text of the Digha nikaya, the Brahama-jala sutta (I, 26), where, in a list of “lower arts”
practiced by “some recluses and Brahmans (Pali samanabrahmana) [who live] on food
provided by the faithful, earn their living by wrong means of livelihood,” the following

items are mentioned:®’

possession clearly predates Tantrism. But again, Asian ‘shamanism,” as we know it, is not a “primitive” technique
of ecstasis (as Eliade and Blacker would have us believe): It is always a “secondary” shamanism, influenced by
Indian and Chinese practices.” [The notes in this book are partly due to its editor, Bernard Faure.]

95 Strickmann, op. cit., p. 210 and n. 33 refers to the Yaoshi rulai guanxing yigui fa S&HT U1 E4T (L
i translated by Vajrabodhi, T XIX 923 28¢12 (“fengging Bosina tongzi” Z275#KFAJIB # 1) where Prasena (or
Prasena?) is mentioned as a “child” who serves as the practitioner’s “messenger” to convey with the smoke of the
burnt incense his wishes to the Buddhas and other deities.

9 See the very interesting remarks by Duquenne Robert, in his review of “M. Strickmann (éd. B. Faure),
Chinese Magical Medicine,” in Cahiers d’Extréme-Asie, vol. 14, 2004, In Memoriam Isabelle Robinet (1932-
2000). Pensée taoiste, Alchimie et cosmologie: 423-440, p. 437-440.

97 Michel Strickmann, Mantras et mandarins, p. 216 and p. 459-460, n. 7, quoting T. W. Rhys Davids,
Dialogues of the Buddha, 1, London, Frowde, 1899, p. 24. Strickmann, ibid., refers also to Anne-Marie Esnoul,
“La divination dans I'Inde,” in André Caquot et Marcel Leibovici, ed., La Divination, Paris, Presses universitaires
de France, 1968, vol. 1, p. 115-139, especially p. 119-121. Giacomella Orofino, “Divination with Mirrors,” p.
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(14) Obtaining oracular answers by means of the magic mirror.”®

(15) Obtaining oracular answers through a girl possessed.”

(16) Obtaining oracular answers from a god.'?

In the Pali original text, these three verses are condensed only in these three words:
“adasapaiiham kumarikapaiiham devapaiiham.”'®! The translation by Rhys Davids must be
based on the commentary of the text by Buddhaghosa of the fifth century, Sumarigalavilasint
Dighanikaya-Atthakata. Strickmann adds: “Ainsi, on faisait appel, dans 1’un et I’autre cas
[that is, above (15) and (16)], a un médium possédé, et on considérait que ces méthodes
étaient apparentées a I’art de la catoptromancie, qui consiste a utiliser un miroir pour obtenir
des images mantiques et des réponses visuelles aux questions.” It is indeed a fragmentary
reference, but if we take into account other old references to a similar practice,102 I think
we must take these verses of the Digha nikaya as an important proof of the early date of
such methods.

If the original line, “questioning a mirror, questioning a girl and questioning a deva,” of
the Pali Digha nikaya means what Buddhaghosa suggests, then one must suppose that these
kinds of practices were already known around the first century in India (in what region?).
Even if that is not the case, by the fifth century (when Buddhaghosa was active), these
oracular possessions were certainly practiced in India.'®® This date roughly corresponds
with that of the Youminglu, an account more detailed than the short mentions of the Digha
nikdaya and its commentary. If we consider that Fotucheng lived around the first half of the
fourth century (he died circa 349), and if the Youminglu’s account of his magical opera-

tions had any historical foundations, '

it is possible to go back to the late third century in
India (Kashmir or Gandhara?) or in Central Asia (Kutcha?) one of the earliest affirmative

sources of such practices.'%> At any rate, we should put stress on the fact that the Youminglu

614 and n. 21 also mentions the reference to the verses of the Digha nikaya.

98 Rhys Davids, Dialogues of the Buddha, 1, p. 24, n. 1: “adasa-paiiho. Buddhaghosa says they made a god
appear in the mirror and answer questions put. It is a later conception to discard the god, and make the mirror
itself give pictures of the hidden events. The mirror is of metal (Par. Dip. [Paramattha Dipani] p. 235).”

9 Rhys Davids’s note, p. 24, n. 2: “Kumari-paiiho. Through a girl of good family and repute.”

100 Rhys Davids’s note, p. 24, n. 3: “Deva-paiiho. Also obtained through a girl, but this time a deva-dasi or
temple prostitute. It is instructive to find, even under the patriarchal regime of the sixth century b.c., that men
thought they could best have communications from the gods through the medium of a woman.”

101 Digha-nikaya, ed. T. W. Rhys Davids and J. Estitin Carpenter, vol. 1, London, Pali Text Society, 1975. p.
11, meaning literally “Questioning a mirror, questioning a girl, and questioning a deva.” The Pali word “paiiha”
derives from the Sanskrit “prasna” (> prcch-)—which, itself, is one of the supposed etymologies of the Sanskrit
odd word “prasena” (or “prasena,” related also to the Middle Indian “pasina” or “pasina”). See above, n. 56.

102 Quoted by J.-P. Norelius, see below, note 103; see also the reference to Susrutasamhita of the second century
mentioned by Smith, quoted above p. 22.

103 perhaps the area was in SiT Lanka, where Buddhaghosa lived. However, he was originally from another part
of the Indian subcontinent of which we know very little.

104 The very close relationship between this text and three other Chinese accounts of the same events (Shiliuguo
chungjiu, Jinshu and Gaoseng zhuan) allows to believe that they all rely on a common source, which may go back
earlier than all the four texts.

105 There is yet another old mention of a ritual of the same kind, although the precise date cannot be known:
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is exceptionally detailed and concrete compared to these earlier examples of the oracular
possession rituals.

All these sources show that these kinds of oracular rituals were known from a much
earlier date than the Tantric texts that were discussed by Frederic Smith. It is certainly not
in Tantra, nor in Saivism, that we must look for the original environment where they were
first formed. Rather, they seem to derive from an earlier, common ground of Indian folk
religion, and developed in such an environment (which were shared by Buddhism as well
as Jainism); Tantric and Saiva sources incorporated these earlier materials and gave them
a new turn.' Tantric Buddhism also made them an important doctrinal core of “being
possessed by the Buddha while entering oneself in the Buddha as well” (nyiiga ganyi AF
. A)—to “realize the Buddhahood in the present body” (sokushin jobutsu E[J 5 B ffk).107

Another lesson that we can draw from this quest for earlier examples of this type of pos-
session ritual for oracular purpose is the crucial importance of Chinese Buddhist materials
for this kind of study (not only properly Buddhist but also secular sources reflecting Bud-
dhist elements, such as the Youminglu). As I have pointed out, Chinese sources are often
datable, and the tremendous abundance of data that can be found in them is interesting not
only for the history of Buddhist beliefs but also for Indological references. Buddhist studies
should not be limited to Buddhist interests; a broader perspective on the history of Asian
religious traditions will reveal all kinds of new information. At the same time, Indological
studies should not be limited to the narrowly “Classical Indian materials,” but also look
into Buddhist, Jaina or ethnologic phenomena that are scattered not only in Indian various
dialects but also in Chinese, Tibetan, South-East Asian languages, and Japanese. Last but
not least, Japanese studies on Japanese or Chinese phenomena should not be ignored; but
at the same time, students of Japanese phenomena should not ignore Indological studies.

see P.-J. Norelius, “Strikama vai gandharvah: Spirit-possession, women, and initiation in Vedic India,” Acta
Orientalia, 76 (2015): 13-89, p. 29 of the online version (<http://uu.diva-portal.org/smash/
get/diva2:1162086/FULLTEXTO01.pd£f>, last accessed February 26, 2018), where we read: “. . . the
Samavidhana Brahmana, 3.8.1ff (one of the very youngest Brahmana texts, but certainly older than any of the
tantric texts treated by Smith), prescribes a very similar ritual, with the purpose of preventing one’s rebirth after
death. Here, a kanya [girl], with plaited hair (sikhandini-) and noose in hand, serves as oracle in a preparatory,
nightly ritual; she reveals to the person wishing not to be reborn the year, half-year, season, month, etc., down
to the day or night and muhiirta [moment] when he is going to die, thereupon to be reborn (3.8.3). With this
knowledge, that person may then, using spells and penance, avert the rebirth awaiting him, and instead attain the
realm of air (@kasa-) after death.”

106 A recent article by Ronald M. Davidson, “Magicians, Sorcerers and Witches: Considering Pretantric, Non-
sectarian Sources of Tantric Practices,” Religions. 8 (2017), 188, [p. 1-33, doi:10.3390/rel8090188] is very
interesting in this regard.

107 See also the articles by Inui Hitoshi referred to in the above n. 4; see also my paper published in Nikon
Koshakyo Kenkyii-jo Kenkyii Kiyo, 4 (2019), p. 14 and notes 58 and 59 [see supra note *].
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Appendix 1

A Passage from the Biography of the Nun An Lingshou Z4

Arthur Wright, in his translation of the biography of Fotucheng, refers to a passage of the
Biographies of Nuns (Bigiuni zhuan k. F.JE{#) composed around 517 by Baochang EZIE (fl.
from around the end of the 5th and the beginning of the sixth century).!% TIts date is almost
the same as the Gaoseng zhuan by Huijiao (519). It contains an interesting biography of
a nun named An Lingshou’s %45 & who was ordained by Fotucheng, where one finds a
reference to a magical use of the hand in which appears a vision—this time, the vision of
a previous life. Although the method is somehow different from what other sources report
about Fotucheng’s magic of seeing the distant or future events, it is worth translating.'%®

[The nun] An Lingshou’s 245 & original family was Xu &, from Dongguan H5%
(a city in the present-day Province of Guantong & ¥4, roughly 50 km to the east
of Canton [#/l); her father, of the name Chong 1!, served the false Zhao #''° as a
supernumerary official of the army. From her young age, Lingshou was clever and
liked to study. Her speech was pure and elegant, and her character was indifferent and
unworldly. She did not like human affairs; calm and tranquil, she found contentment
in Buddhist Law and did not want to be married. Her father said: “You should
belong to another [man]. [If you do not want to be married,] then what would you
get?” Shou replied: “Upright in thought in the path of my karma (yedao 3&), I want
to go beyond the thoughts related to human affairs. Immobile regarding the honor
or dishonor, I want to be a person of true integrity and self-sufficiency. Why is it
necessary [to follow the path of] the three obeisances [to her father before marriage,
to her husband when married, and to her eldest son after becoming a widow] and
then be correct in the [Confucian] Rite (sancong ranhou wei li 5K 55ii%)?” The
father said: “If you want to be the only correct person (dushan ¥, self-righteous),
then how would you be able to rescue your parents?” Shou replied “I want to become
a person practicing the [Buddhist] path in order to save and deliver all [the sentient
beings]; what more could I do on behalf of my parents?”” On this, Chong went to ask
Fotucheng. Cheng said: “Return to your home, and purify yourself and fast for three
days; then come back again to see me.” Chong followed this advice. [When he came

108 Arthur F. Wright, “Fo-T*u-Téng #f[#7%: A Biography,”, p. 338, n. 5.

109 Bigiuni zhuan by Baochang, T. L 2063 iv 935a7-20: “& 48, Ak, HZEAM, RMAEE ((5) —
<=>) RS E B=<=>) B, DEEmlrs, SainaHEE k. FEAR, 1AM, DAL
BRI, RHE, WSS, HWH, SO AsN, BEREREE . MB=1ERER
. RH, MG —F, MEEERE. HH, SLETEARER—Y), ¥, MOARhE R, &
H, BRFEF=HRER, Wiz, & (P —<K><GE>) BL (X 7=Heba<oo>, HEs<wi>)
N T ERRIEN AR, ML, RIPERRBIE, TRREE, BAR, BH, BELkS, HR
W), AERAIh, HRHE, AEEHSHAEEE, ERAE (U —<=>) WrEHE, Mgz,
HEYE, RBhEHReZN, RS,

110 «Ralse Zhao” (wei Zhao {fi#l) designates the Later Zhao; the epithet “false” is added because the author,
Baochang, belongs to the dynasty of Liang #2.
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back to ask Fotucheng], Cheng smeared Chong’s right hand with rouge [mixed with]
sesame oil and made him rub his hands. Then he ordered Chong to see in [his hand]:
he saw there a §ramana among a crowd who was preaching. [The sramana] looked
like a woman. Chong reported that to Cheng. Cheng said: “That is your daughter
in her previous life. She had left her home to help people. Since it was already thus
in old times, if you comply with her will, she will [help you to] prosper and save all
your family and relatives (liugin 7<%1). She will bring [all your family and relatives]
to the [other] side of the ocean of sufferings of birth and death.” Chong returned to
his home and allowed [her to become nun]. Shou then had her head shaved, followed
Cheng who confirmed her purity, and received from him the precepts of a nun. She
built the temple called Jianxiansi B, [. . . ]

Appendix 2

A svasthavesa ritual of the Xifang tuoluo nicang zhong jingangzu Amiliduo Junzhali fa

7873 FeRE e ek P &MU R 22 18 % B RE R 0%

This long ritual dedicated to Amrta Kundalin is a developed version of the rituals described
in the Tuoluoni ji jing FE&E R EEKE (T. XVIII 901 viii 851c11-860b23). Its text has a very
peculiar history: as accounted by Omura Seigai X4 P4 E in his preface to the text (7. XXI
1212 49b6-50b1), this is a translation by Yicao Z&#§ (f. end of the 8th to beginning of the
ninth century) who was a disciple of Huiguo F % (746-805). The translation date is given
as 821, and it was “written down” (bishou £5Z) by Haiyun ##2Z (fl. first half of the ninth
century). This very manuscript was transmitted to Japan by Ennin [E/{= (794-864) in 847,
and was preserved at Hieizan LAY (Ll and then at Ishiyama-dera 47 1LI<F, but almost nobody
has consulted it since the tenth century. In the Meiji period, it came into the possession of
Tanaka Mitsuaki FHHEEH (1843-1939), an official of the Meiji government. He recognized
the importance of the manuscript, and consulted Omura Seigai who was working with the
editing team of the Taishé Canon. Omura transcribed the text and published it in 1916;
afterward, it was included in the Taisho Canon.

In addition to the passage that will be translated, the text contains another avesa ritual
where children or women are used as mediums (7. XXI 1212 53a5-b9 and sq.).!'! Its six-
teenth chapter, titled “Methods of Kundalin for seeing things” (Juntuli kanshi fa EZF| %
Hi%, 60c7-61c4) is entirely devoted to avesa rituals. Dr. Rolf Giebel, to whom I asked to
reconstruct the Sanskrit original of the dharant of the Shouhu guojie zhu tuoluoni jing (see
above p. 17-19), discovered that the dharant in question was almost identical with the first
dharant that is written down in this chapter. Moreover, the ritual prescription that follows

I See also 7. XXI 1212 59a2-27; 59¢15-60b25; 69b19-71a9.
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it is very similar to the one recorded in the Shouhu guojie zhu tuoluoni jing and contains
details that help to better understanding the latter text. Here is a tentative translation of this

passage:!!2

Sixteenth: Methods of Kundalin for seeing things:

namo ratnatrayaya namas candavajrapanaye mahdayaksasenapataye imam vidyam

3 vidya [samrdhya]tu om amrte phat tad yatha candi

pravaksami sa me sa me
candi indi mindi samkrama mindi avisa gaudi nivisa gaudi pravisa gaudi asmin
angusthamandale paSyantu darakadarika divyena caksusa apetu manusam caksu
divyam caksu pravartatu yena hrtam yasya hrtam yatra sthapitam tam sarvam darsa-

ya svaha
Tentative English Translation

Homage to the Three Jewels! Homage to Violent Vajrapani, great general of yaksas!
I shall proclaim this spell. May the spell succeed for me! Om, O immortal one,
phat! To wit: O Candi, Candi, Indi, Mindi! Appear, Mindi! Enter, Gaudi! Descend,
Gaudi! Enter, Gaudi, into this thumb pad! May the boys and girls see with divine
vision! May human vision go away and divine vision come forth! [In the case of a
missing article,] make them see everything—by whom it was taken, for whom it was
taken, and where it is kept. All hail!''4

This magical method [is the following:] Smear the ground with cow dung. Put on the
four corners four jars full of wine and a jar full of blood (sijiao jue an siping sheng
jiu, yiping sheng xie VU4 Z VUM, — B IM).""S Light four lamps. Spread
flowers on the alter, and burn [fragments of] an aromatic tree (xunlu xiang BEREZ,
Skt. kunduruka)."'® On the corner of the alter, take oil.

U2 7. XXI 1212 60c7-61a8: HAEFIFER L+ (§) #<F>] EEHA
ARG RGO Tt ARBEAC  MARMRITMRMASN RS SOMERERS W GHERTT RE B
FEZAE ¥ O Y5 M RMthTT 8 0 FIEME VIOE B @b B RE KB RIE R4
AV IRWE BURERE GEUE RS GERE SR C R IR PIRIR PUBBELSR SR TR
R g Ee T GRAR B BIRRED AU RRSEC R GRSHEE TR SREAS
WO v T R MENECC M P SRR M GEERIERT T st ST G
BEWLE, 3R, PUAZPRRIE, AR, B, BB e L, RS, REDEEGH, BIA
o FIERBIMB ARG LAGEE0L, BET ((BET) —A<R>) @ TREL, HEaEmea, v
KU, BEH, RPFEERNLHE, #RPER, BHEWE, REEMEEME, ZHEEMEZE, BR$
Ho DHFTEE— AR, BREER U, MGERSITE, RN LE, BLEE, B, BT
e (M =170 <JZ>) M, FBUREA, EFERERA, SFE D, BURE ST, SRR
R 5, FHTHREARRY, UMM, BT, GHARBEMREE, HRE, HEME, XL DUEEE
BEL, HIFRREHROK, KBS LPERR, N, Zi (B=pA<J7Z>) BNET, 7B
HrhE NG b, B BREELME, WSV, Goif=zr <FH>) FZimai, ImmiK (=870
<FE>) RN, —FE—fi, BRSO JHE/NGEEREE, BRI Y XA,
113 The repetition of sa me is probably a scribal error. [Note of Giebel.]
114 Both the Sanskrit reconstruction and the translation of the dharant are due to the kindness of Dr. Rolf Giebel,
to whom I express my deep gratitude.
115 See above, n. 76.
116 Monier William’s Sanskrit-English Dictionary has “the resin of the plant boswellia thurifera.” See Digi-
tal Dictionary of Buddhism <http://www.buddhism-dict.net/cgi-bin/xpr-ddb.pl?g=\%E8\
%$96\%BO\SE9\%99\%B8\SE9\%A6\%99> [last accessed March 5th, 2018].
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An Early Example of Svasthavesa Ritual
(IYANAGA Nobumi)

Another text states (bieben yun H/KZ): Mix ink and oil (he mo ji you F15 i) and
smear one’s ball of the thumb with it. Then recite the spell on it. Make a boy or a girl
purify himself [or herself] in a bath and wear a new pure garment. Make him [or her]
wash the face with water on which the spell [was recited], then make him [or her]
look at [the ball of the thumb]. All things of good or bad lucks shall appear there.
If there is a missing article, he [or she] shall see where it is kept, what its colors are
(ruo shiwu zhe, yi kan zai hechu zuo hese... & RY#, INEIEMBBIEME. | ), who
has taken it away and where it has been put. All this is seen there.!!” All the doubts
in one’s mind, all the same way, all is seen there. If one wants to turn a bowl and put
together a bunch of bamboo (? zhuanbo hezhu ##5A5477),'1® one must recite seven
times the spell and burn the incense of Sogdiana. Then it [the bowl?] shall turn [or
move]. Take bamboos or branches of wisteria [wisteria vine?] (tengzhi #f%), which
shall be installed on the alter. [To expel?] a demon which possess a sick person,
make the person take a bath and be purified and dressed in a new garment; make him
sit in the center of the alter. Take a branch of wisteria [wisteria vine?] or a bamboo
and strike the earth with it. The demon shall cry and weep, saying “Do not strike
me! I will not come again!” The mantrin shall reply: “Make an engagement with
me. If you come back again, I will do again the [same] method.” The demon shall
immediately leave and the sick person shall recover. There is yet another method.
Take a boy or a girl without illness. Make him [or her] take a bath, be purified and be
worn of a new white garment. Spread on his [or her] face perfumed water. In a pure
place, take care in order to construct an alter of two forearms [er zhou —if; zhou is a
unit of length, a “cubit,” approximatively 18 inches]. Take a new chair and put it on
the center of the alter. Make the child sit down on it. Burn incense of Sogdiana and

17 This mention of the quest for a missing article explains the phrase of the dharani “yena hrtam yasya hrtam

yatra sthapitam sarvam darsaya,” translated by “[In the case of a missing article,] make them see everything—by
whom it was taken, for whom it was taken, and where it is kept.” [Note by Giebel.]

118 The meaning of this passage is not clear to me. The expression “zhuanbo” 8k literally means “turn or
move a bowl”; it may also mean “transform a bowl [into]”; but it seems that it means here “to make a bowl fly
in the sky.” Cf. Dafoding guangju tuoluoni jing K TEEERFEMIERS, T XIX 946 v 174¢2-3 where we read:
“If one wants to turn a bowl, then burn the incense as before. The bowl will immediately turn and fly in the sky
and everything shall be as one wants” (Ruo yu zhuanbo, rugian shaoxiang. Qibo ji zhuan ji tengkong. Yigie ruyi
FAREEER, WIRTEES ., HEKEIE R EZE, —tIQ17). Then “put together baboos” (hezhu £47T) would mean
“gather bamboo sticks.” We find an interesting passage in the anonymous Biography of Huiguo where we read
that in a session of magic performance that Huiguo (746-805) executed before Emperor Daizong 1R5% (726-779,
1. 762-779) when he was twenty-five years old (that would be in 770, since the year compute is one year less in the
Chinese civilization areas), he could “turn a jar and put together bamboos” (Datang Qinglongsi sanzhao gongfeng
dade xingzhuang KFE &5 ZHIZE AMETIR, T L 2057 295a19: “Zhuanping hezhu. Bing de chengjiu” )L
&, FH13EEE). The whole passage is T. L 2057 295a15-20: “4E—+F, ReZEBEBARMAN, REER. &
e, B, AR, R, BEREDR. & BEsmER, wmEr/ A, Sk Ba
Fri, FEEkEt. EURSAT, ISR, # )5 K5 Tentative translation: “At the age of twenty-five years,
he [Huiguo] had a special favor of being summoned to the palace by an imperial order. He was summoned to the
Palace of the Longevity (Changshengdian). He was asked: “Master, what merit have you?” [He said:] “Being
close to the Heavenly [person] (? jiantian 3&X), 1, humble monk, have not yet any merit.” Having received an
imperial order, he summoned eight youths, whom he sacralized and empowered [so that they were possessed].
Then he asked them questions raised by the emperor. Everything succeeded. The bowl turning and the bamboo
gathering also succeeded. The emperor was greatly pleased.” The expression “kaozhao” % # is the technical term
(of frequent use in Daoist literature) meaning “ask questions to a possessed medium.” —The expression “bowl
turning and bamboo gathering” is certainly related to this passage of the Xifang tuoluo nicang zhong jingangzu
Amiliduo Junzhali fa. On this episode, see also below.
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make flower offering. Recite a spell to protect the body. Having finished reciting,
invite and summon [the deity] (ginghuan &), Take two bowls of water and hand
them over to (jiao %) the child. [Make him (or her)] raise one hand with one bowl,
and burn incense and recite the spell once, [and continue to do thus] until the child
begins to tremble (xiaoer dongzhuan /) 5L E)##) and make descend words (xia yu ~
#5). He shall speak all the past and future things of good or bad lucks.

After this method, the same chapter describes other avesa rituals in which the practitioner
can see all the past, present and future things in water, or make an image of the deity
Kundalin move, etc.!'® This text of the Amrta Kundalin ritual raises a problem concerning
the nature of the text of the Shouhu guojie zhu tuoluoni jing that we translated above. As
it is known that the latter sitra is a compilation due to the pretend “translator” Prajfia, we
can assume that he borrowed the passage in question from the Amrta Kundalin ritual that
would be later translated by Yicao. But as some details are different, it is also possible that
the sources for the two texts were not the same.

The performance of oracular ritual by Huiguo that I referred to in the previous note 118
is described with other details in the “History of the Transmission of the Teaching of Secret
mandalas” (Himitsu mandara-kyo fuho den W% 855 5E 2] 14#) by Kikai 257 (774-
835). Here, it is explicitly stated that the ritual was an avesa ritual to make Mahe§vara
reply to questions of Emperor Dazong 1X/%; however, the detail about “the bowl turning

and the bamboo gathering” is not reported here:'?°

When he [Huiguo] was fifteen years old,'?' he had for the first time some magical
efficacy. Emperor Daizong, having heard that, invited him [to the palace] and ordered
him, saying: “I have some doubts. Please resolve them for me.” The Master [Huiguo]
then sacralized and empowered two or three children (ryo san doji Wi =% ) and
summoned the deva Mahe$vara to descend [into them]. His magical power being
inconceivable, [the deity] completely entered (hennyi #& A, Skt. avesa) the children.
The master said to the king: “Now, the method has succeeded. Please ask them
according to your saintly intentions.” The emperor descended from his seat and

119 71212 61a9-c4.

120 Himitsu mandara-kyé fuhd den W3 IBZFRBAT Y, kan 4 i, Kobo-daishi zenshi A7 KFifi24E, Koyasan
%9111, Mikkyd bunka kenkyiijo % BCCALIIZEAT, 1965, vol. 1, p. 38-39: 4EE "7 +H~, M & ""EE -7, A
rE il DAt AUNGINIS A= O 5 3= BN -7 I M A i1 i | M T e S T
IR G R R T, AR O, BVE AR T T, MEAVTE TS HBETR. B

THRES CRERTTT, B TLVTEERYYRT, APBTEM ST S W BRT, SWHET, T
NN, RETHD-CER T, RETHEADT BRI, BT STRT TR, BT TR T
JifE " “fiFH 7> —This reference was given to me by Oda Etsuyo in a private email of March 5th, 2018, to whom
I would like to express my deep gratitude. This text is cited in the Shingon fuhé san’yé-sho B 5 ~HEZEED by
Seison X%t (1060), T. LXXVII 2433 418a25-b3.

121 Huiguo’s age is different from the account in the Chinese biography (where it is stated that “the Master was
twenty-five years old”). Counting from his birth year, 746, if he was fifteen years old according to the Chinese
compute of one’s years (that is fourteen), the year would be 760; that year, Dazong would not be on the throne (he
reigned from 762 to 779). One should probably suppose that the character “—" (“two”) before “+ (“ten”) had
fallen during the transmission of the manuscripts.
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asked the deva. He then told [everything concerning] the Three Times [past, present
and future]. He informed Emperor of the details of his destiny (rekisii J&#X). The
emperor said with a sigh: “The dragon, even if he is young, is able to raise clouds
[and bring] rain. The Buddha’s child, even if he is young, has the miraculous power
of making a deva descend [into children] and make [?] enter in the jar a little master
(nyibin shoshi AJH/INH). 122 1 saw it now!” Then he bestowed [on Huiguo] silk twill
as the insignia of his miraculous power.

122 1 do not understand the exact meaning of this phrase. —The image suggests a story like that of “Aladdin’s
magic lamp.” The “little master” would correspond to the deity who “descended” and the jar, the medium children

.
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IMRT R— « HEFE

Wzfiren, H2dwd T, SHBERIET
9%, L LTOREOBET, 25
& B HIKD B 2K FEDIEL OFTHAL
ENEEOTHS T EHFALMCENS',

FVT 4L JURRY

I CHI—mHREDL by T ELTDF) XK

EHOIET—ry  SHURIC BT 5 F U X MO, [HEiE i@l O€F—
TELTROLNTALY, fERERZ &> T, Wb 5 KR
DRFICAH R w D « FUXMBOEBZTHREL U, BGA - #4955 « UL iz 45 5%
BN T 2 o T, CORMNEISZY VY 2 A « AT 5T =V L (Sanjay
Subrahmanyam) (&, HTLWJ/a—/ )L« e A M) =D& LT MERINEREH] &
FORUTE2, Elel BK - TV EVZHRLE LZOMDT DT LTzF Y A M
M, HIFERHIRS R O A MESZ HIE LT 5558 CUtE) Z#Ex T, —DD
ARV I ZIEKT BICE>Te WO sz, LY a - FILT Y XF (Serge
Gruzinski) DHERUTES, DX D, FUR MADEHEOELZDE DN, Fa—IN) -
L A M=% < T2 D—DDHfDYIn [1E LTHDEZBT TV D EWVA %, TD
SXMRT. D EICHPEALA L. HIAR S OMSHA D THRZ 5N T EIAHA

YAV T oz e JURZ Y MRS R— - BB, WREFER TTlEd 2820 ZE 5250 (-
) 2016 4 4 HS) p. 32-54,p. 41a.

28 AT 572V LE, ZHEBE. KHEGER MEkiEhiEl—0a e a—nmwvi8g %R,
A ERE M. 2009 45 (J53% @ Sanjay Subrahmanyam, Explorations in Connected History, New Delhi:
Oxford University Press, 2005),

3 ya s U aVYRAF FTRRIER Th b))y 7 EE—R I N e R (TEAD 2001
iF) p71-116.

AT <& RARK TS HECGESR OZE) GASTH. 1936 4F - SETHEHK. SHEE.
1942 4F), FHBK THRGESED CEIIE. 1942 ) &L, BRI EEN RV, Z0%, MHER—
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Tele. HARDOF VU R MEROBED, HFEEICERE NS £ Clamm U fEZ
DEOH, AN (THRDBHARDIMUNS) HIzHADF Y X M, HAMN
E52%570— N0 LAY =L LTOHARDFY X MEEIOREEZ AR L TV 3
XICHA B, B HAEFK, FVURAMEE WS MFUREMN, BARITEKL - #EE
N-ZUTEIELIZ LWV ZBRIEDEL 25 LI EZ R e LTz (Lichi-
T, Y0 TRGOAZEE F ) X MEEEREE] LW TH o), Zhicxt
L. A 3EXNE, SBEHEICRHE LBl 2 i 35 X585 L, 208
FEERSAE A ERE L S N, B L U TR BENTON [EiR & K EH; O
RFV o2 BEGEE] L7555,

A AEADIERIZ. HEFTEFY X MCULDHANDZE L WS . HRCUED
A Gl ICHEMZBETLOHANOF ) X M@z < DM A L, L
JEORHR, T7xbB HE BHEMEE S TRERICEZZBER VWV D TR iR
T&E%, FARROMIRIE, BRFV 2 REME U, EES)HOECPELZE L
RN TSP L e REE BIT> T D, mADERICEKZ L, T(HAT
D) FBFE L 4000 NiFW D TIE RV, HFUCHIOZNEETET, 2o LTzl ehs

A THERAZ USSR E &) (—EEHIE, 1965 45) WaflEniz, Thid, THERESE ) 1Y 28K
HBORRZIEL, XHBERICELDTEDTH S, EFETE. IR TRiRRORY 27 —H
WREAE DMEHEIRTTR) (FBASCAER, 2007 4F), /NGefiiR [V > 2 b HSH 7 277 127
Bl WERHIAR, 2009 ) L EMETENS, £, BERZEOMREICBNTE, TOHBEIROMHA
F. HOSNTWS, JRtEI YA [R] TOai R L EEE: 400 Faio HIRER @ FAlEI OR
SUENZIEIRE, 2014 4F),

S COFHOEEE, FroHiEEEa S L T EYUEEDOEDOD | |- - FICRELY GirdH
[ 2018 4£ 9 H 21 H¥FI 29 H. [/ 9 A 22 A 27 d. 17 9 H 23 H#H] 27 i), Chid, RGO
R, S EBDCEBEES, SR EFUE e SR £ O BTt & OBARERNRICHHM LicidF Th %,
2016 FDA TT AW 5O E YR OHGEIE, BIZISHEHE TBERE MBRFY > 22 KB HZEEA
(FAEHR 2016 4F 8 A 31 HEHF 31 ), ISy [TRIGOASH) IMFUEEMERD TUMSRAT
{BLo) CEMRARE TER—F RO L ZORR) RIEERE. 2017 45 p. 291-319.

6 I (1) - (F)J Gonit, 2017 49),

THBE ORI LT, VT ¢ L TEAGEREE) (=< - 1646) A 1450 AL L, FiHFEA IR
BRE W THEEAECRTTINSIERZDM X EIEENZD, HOohEkEid, TERITK
XA K L DM, TOUMESIFZFFEY, e eichkEdbnd, Lo =FHA) & A
Mt 5%E, BRICK > TR DRADRDSNS, FITHT « FBEF THA /N2 AGERY
OOfERR Rl “A7"BmEH) (RIEMOAEEYIAE, 1998 4F) p. 6-7. £, WCKEFHEOERZ S
LT, FBE O ZFIA LTS8, Johannes Laures, ,,Die Zahl der Christen und Mirtyrer im alten Japan®,
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NENTVDB, EEE LS ZIEFED 1597 FICAURI L ERO T4/ A L
HMBENTOERV, TUNZIECOHRAZIZ LD, KAKCERRICBILIZBEL, TD%

HEEINZEZIZEHREESN TS, TORAE MR IKiEZFANShEy,
HFGEPEE B 1K B JeDBREN N Z N EYIRE > T\ %, KEOEHE ZH LI MO HA
WEEBOFERICE S ME B> TOEDNTMNERV, D, IRAINCHEERIN
7281 DV,

KERO AR ZE 2 50 2 > TR & HARKOIERT 2 5E, FrELL.
HORNES TV, HEOREHOHFRE, FIFEL LW, BEEMBDOHAFY
A MBI, HRENE O SHENO TR, £TFDOFED, HEEICE,
TSR~ A2l TR LR S3iTH %, T DRELEDERECOH
AFHEAEENT, SERUBICHANRATZ  LicEsTc bW o faEE > 2728
I, WHEOHAR LD My J L3R AEMAR STz, —T7 T, Wbhib3
EIGO A /REANEN OB, T #HE L TOARZ FICEDTERT LEENT
b5, Thb, HEDPFEKROIT—a vy ICBWTRIIDOHAD 5% He LTH
BInidEIncEikaticks, D0, FARKOMME. HARICBOTHAET
BHENTEFYA MR L, HRICK DERERBTERMINTEF ) A MR
DOIEHERRDRD SN B,

AFTIE. HAOF VY X bEh%ES FeF—ark T M ekd U SO
FEORERZE, [FRHC HARF Y X Moo T Moz 35 LV L
BB, HA - FURROELBIO T IUEV DR ZHZ & g 510,

Monumenta Nipponica, Vol. 7, No. 1/2 (1951), p. 84-101.
8 FEeHii 2016 4F 5 A 15 HET 13 10, 25 L M5, 20161 (RfEEEEBEEH).,

OETE ., FEGICRIL Tk, BYSPEOREE, (LSRR TE 0 LIzADEZ L0 (M. 1967 4F
D B, TFV v 2raHe A0 () =TV A, BEML [F5E]. 2010 4F) LA EMUTEELED
FTEREN TV, Fio, Bge UTid, RIS T+ o2 Uamgsh) (REhmEet. 1979 49, 1l
AP THB——BHARNIMZEM LT OEsgtt, 2009 4) BdH2, LrL, Wing [H#E] F5IC
BALCIE, I—a v SANEHERC X > Ttk E NS FEOER (O AARGERFD ITikilL T\ 3,

10 AFrd, 2016 £E1/ 3V ENT @ ET550¢ (Ecole Pratique des Hautes Etudes, Paris) 58U &, 71U 7—
JVRAFERAERICHR I E N7z 1565 (Des Indes lointaines aux scénes des colléges : les reflets des martyrs de
la mission japonaise en Europe (XVI®-XVIII® siecle)) 1CHD < Z{E (Aschendorff #1:HAR. 2019 4, ISBN:
978-3-402-12211-2, 4 577 H) TEMEINHEDOLEZFNTZLDTHS, ELHR  MF—m v
BB HAH SERGHERIE T BAaMIC, TTTEH THERED)
AV R] &l VR T AW B T T ORI L UTHV SN, BUEOHIFEINEZ 2 B
UTCILK 7 7V ARBEDARMOM, EHIRETT AT X TEEIZETH oo PHIINEF U X T
ZEEOEHZERIC, I—m v IS ELEHABOP T, HAREE T4 K] O—T
HoTz, KGR T‘ﬂ*ﬁ\o)ﬁﬁé—i VIV Z) XLDFRE) (Fwk, 1987 48) p. 32-33, 184-185.
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2TEBEE A TAAR T2 ETRRAREFREONL THRENTE D A1 Uiy
Ve T 2V RSO OINER O =dIc, FicB N TRERHEIN, E
Rk THEEXE I NI, WHENTzDTH 12, TOTTAANE, BEEFTESN
%% < OFEREFEIC X Z2HRPICB N T, HARICBIT R0 [0 & & U TRk
ENTHBO, FEOL A, HAD MHE] I 253 TN, aRIEFICES
WTIERINICHIML T 313,

UL, SRE LTI, &ANC T & LTHEEINE . 3kbbFU X b
HOBMO DI HANEED EE & LIzD, il EAIC KAUE 3 TIC 1558 48
WIS, i, EEO—TEZMEMODICENCHT D FREINTZE DT, BEIC
BFEZICBONTEENCFY X MEMOD ZIEEININEZ T > R L7 O
RUERENTVBS, FHCRE DR, Hil Lic A TXARMROHEFICHBWTIE, 5

1z THAMBHEE] OFEERIE. LLFOBHEZSE L Ui, WEIREE. [T EADTLEE]
(¥ CATHOLICAJ 838 5 [HA[/NEINKRS]. 1947 457 A5) p. 11-13. THi3, BEDTHA

WL Cid. ARTRiNd 5, FEREEBROMIN. HAAS R 2, HEE ] LHLTW T LicBL
TiE. FA YRR THEZREA I A, FESB e AEOERZ L T\0»5, [ IFY X NUTB 252
780 (BISZAL. 2007 4E) p. 26,38. £7z. 2018 4EE T, U7 F A VTV TEADMEE O FHi5 % 7] 5 51|58
# (Congregatio de causis sanctorum) BV TAHTREZ#HD TO/MREMT >z v - 7<— bk (Angelo
Amato, 1938-) K&, [F#E = (Chiesa di martiri) | ICBIS 250 FDOH T, ZOREAEE LTAAL MY v
THARDFEREZEITF TS, Angelo Amato, “Chiesa di martiri? Attualita delle persecuzioni”, Consacrazione e
Servizio, n. 4 aprile 2009, http://www.usminazionale.it/2009_04/amato.htm (2019 F£1H 12
HEIED

2 My — [FHOMENRL—Y Y« T2V —XEHM] FAWERIE, 1972 . BRORTRE—
e 72U —RESREGOFEMH ] (TERZTFRAE) 14 5. 1966 4F) p. 27-58.

13 Henri Cordier, Bibliotheca Japonica : dictionnaire bibliographique des ouvrages relatifs & I’Empire japonais

rangés par ordre chronologique jusqu’a 1870, suivi d’un appendice renfermant la liste alphabétique des princi-
paux ouvrages parus de 1870 & 1912, K LiE]E, 1931 (Publications de I'Ecole des langues orientales vivantes,
sér. 5,t. 8) , Robert Streit (hg.), Bibliotheca Missionum, vierter Bd.: asiatische Missionsliteratur 1245-1599,
Aachener Missionsdruckerei, 1928, IDEM (hg.), Bibliotheca Missionum, fiinfter Bd.: asiatische Missionsliteratur
1600-1699, Aachener Missionsdruckerei, 1929 7% £ D HABHAIRYNIC I 2 [0 BIEHEREOIHE 2 M
BEase, TNE—HBRKTH S,

4 flilei IEYA TYISE P HmEORgE) G, EFEFITT. 1976 4 (WM B [AISZHE. 1930 4E] ) p. 88.
ERE TRV > 2 2 ORiE LU R HELEITAR, 1981 £8), p.103. ME 26 B,

BHZD7 Y RLTIEDWTOMEE, A TRARLARTA « 7 2)VF 27X (Joio Fernandes) #HAQ
D 1559 4£ 10 A 5 A OBFHICRE I NIZE DT, RIS T XRAEHEMR Uesus. Cartas que os Padres
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BEL LTSNS HROWART T 7 VR ZEFSZ 56N, HEMSZ DD [F#
HTHBT EMNEHREINTNBE,

Koo ZAHREALGENCE ., MO SUEHOHIO—DTH > T BN T, FEE
ISR SNz HEbHAL GELIV A R) LS+ 2 MEdED Nz, AT A -
FURARERUL, FBOASNRBALFRTL, FFERIHITENFY X NS
FHELT, 2O —RADFMIEA TAAZOHEIC LD, o—<ICFE—WMEIN TV
%, ICEDMDET, TOF—RAF, I—T v NICBVTAICENENT EARPEE
N, RERELT, A ZAXROWNEBORRZ WS « TILLTOHRY T4 X
AR (Literae Annuae)] [CEIERENxnWC e SN, DFD, 2D+
FHED THE0 B, A TAZABNEBONHRE LTHED ., I—0 v /STRIC 5
B B LUTHEINS T EHMRWVESICHERITDNIDTH S, ZOHHIE,
AL AAZDNHFICWEHEENTOERY, NS EWNS T, o &0 & HEEAALD
M BEEWERRINDT LEFRV, EEINTVEY, 2, ThhHERFY
A NEGEDFETH O, BB DOTFREDIETHS LITE>TE. HRDEHICHD
WTHITES MU E NTLTRE TH . LWV I X DRI RENT VS8, Yy
DHAREADREMNELE TH - TWMHAREEDOT Ly gy R« J7 1) =y —
/ (Alessandro Valignano, 1539-1606) &. HEHAHALOEEERIZRIEICH U T3 MR
BRZRLDD, Ihk T LHERTETITEN > T0ERNY,

COXS 7%, B A/NEANLHTORL &L HoBUE., LI Z+HmAIcE b

e Irmdos da Companhia de Jesus escreverdo dos reynos de Japdo & China..., Evora: Manoel de Lyra, 1598, f.
67-68) ICBLULEFKEN TS,

16 Joseph Wicki (ed.), Documenta Indica, vol. I (1540-1549), Roma, Institutum Historicum Societatis Iesu,
1948, p. 482, 526. ;R 7> + 7 =)bF T A (Juan Fernandez) . /N)UZH'—)b « /f I (Balthasar Gago) 7%
EDOEBEMOEZMNT >~ RLT7 DI DOWTE K LTS, Juan Ruiz-de-Medina (ed.), Monumenta historica
Japoniae III, Documentos del Japon 1558 -1562, Roma: Instituto histérico de la Compafifa de Jests, 1995, p.
167,200, 413. ZD1%, TO#EGE. UNICHIRE N7z, lesus. Cartas que os Padres e Irmdos da Companhia
de Jesus escreverdo dos reynos de Japdao & China, f. 67-68.

17 Luis Alvarez-Taladriz, “Un documento inédito del afio 1586 sobre los Hibiya de Sakai (B H FbARSIC ik
WTD 1586 FEDOHRD [AXA VEEam] 7, (TRERMEFERYZ A 75, 1959 45) p. 121-146. 1 X
AR (Literae Annuae) L1, SHIKO A T XX ZOMEIID EFINE NI ERD, BEXEDFAIC
HOZHIROHMOTLTRES NI TH S, & ITA 2 R, fsHlEh S OF#RIE. IT—1 v SN
W5 DMEHRITLER T, HRIC/ L BRREDREN D % L3825 TW 2z, Markus Friedrich, “Circulating and
Compiling the Litterae Annuae. Towards a history of the Jesuit system of communication”, Archivum Historicum
Societatis lesus (LU AHSI &11%97), vol. LXXVII Fasc. 153, 2008, p. 3-39.

B 0—< 1 T X AL XERE Archivum Romanum Societatis Iesus (LR ARSI £#%3) |, Jap. Sin. 10 1L, f.
197r-200v. $§ic. 7> b =% « 7L 3% X7« —/ (P. Antonio Prenestino) #Ic X% 1586 4E 12 A 15 H
HF OFHE, £. 198v.

19 Libro Primero del Principio y Progreso de la Religion Christiana en Japdn, 1603, British Museum, Add.
Mss. 9857, cap. 23, f. 121v.
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%20, TH LI AWE. —RMNCHERHRO—DON LD SEBOMNG LIdE->Th,
M H e UTIAS MANICRASNZ T Lo rledlic, SRR R 1N
WMANEHARD LN TH D, 12EL. T LIEANYOREN s ENTZOBA L SN
HITIREL, BAICE T ZH M) v ZEBOMZ DT e A TXAZ LN, Hikn
HALDT—=ANSE 0B &SI, S [T LWV 5BgZL T UL, #F
ZHFTHIL TWiaho Tzl &licils,

M# OB e/ TXRE

HASEAZE LTc A TAAR I HARZIT TR, AV FREFE7 V7 B0
T, MOBEERITA U THEEGEH 2R L TH O, KidA 2 FHEAEICBENTE
[SHE NRFEDNERGEER SN T VD, ZOHTE, A ZAXZRIID [HHE H&
FRENTWEDNT > =4+ 71U IF Y (Antonio Criminali, 1520-1549) TH %,
WDFEIE, 3T T LRl ENIHZONRLESTehD XS ICRA Y, L
L. 7V 35 VDIRIE, FHERIC Wﬂ?ﬂu HELTHEDONBRETHH, FEORG LT
HEHIRVKIICHREES M E N, Hic B NOREEBDODIFEICEN R & L
THIZENTZZ (DXORLUT B LS SR T ADOREIRBNCIZ 7R 5 > 72),
AT RXAEENIE AV FF A - 135 (Ignatius Loyola, 1491-1556) DOFEZ 18D,
ZORME X HMBMEEAIRENTOVEEZRAZZRASREDORT Y - 7 - RS
> (Juan de Polanco, 1517-1576) &, MEHIC DWW TDOHEZEZ (Anotaciones sobre
las Misiones) ] (1558 ) ICBWT, 7 U IFVUZFNC, SHICHBITFHRE > /25EN
DEBEZMEL TWE2, T, YT v HEICBOWGEC LIEERETT 7+ Y -
7 + 1A+ (Afonso de Castro) IZBHL Tld, FEERICHBNT MHIE LW 5 SHENE

20 FEpHE [0 o2 >oxbl GRal. F1EAAE. 2012 4F) p. 24-25.

2L Z D NIDIEE A TAABRNTDZ DTN DN T Ines G. Zupanov, Missionary Tropics: The Catholic
Frontier in India, 16th-17th Centuries: History, languages, and cultures of the Spanish and Portuguese worlds,
Ann Arbor, University of Michigan Press, 2005, p. 150 LIfgZS D &, Oz 50 HL LTRS »
Ed e H #EEICBI U Tld. Georg Schurhammer, Francis Xavier; His Life, His Times; Volume IV, Japan and
China, 1549-1552, Rome, Jesuit Historical Institute, 1982, p. 366-368, n. 32 2%, D ANYOHLEREIC
B9 L Tld. Georg Schurhammer, ,,Leben und Briefe Antonio Criminalis des Erstlingsmirtyrers der Gesellschaft
Jesu®, AHSI, 5 (1936), p. 231-267.

22 ARSI, Instit.18 a II, f. 433v. £ 7z, Juan Ruiz-de-Medina & Josef Franz Schiitte (ed.), Monumenta historica
Japoniae III, Documentos del Japon 1558-1562, Roma, Instituto Historico de la Compaiifa de Jesus, 1995, p.
126-127. Joseph Wicki (ed.), Documenta Indica, vol. I (1540-1549), Roma, Institutum Historicum Societatis
Tesu, 1948, p. 482-526.

23 Ibidem.
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BHEOGHISN, TEIXUEIE (felice morte?) | % T/ 2% (sainte fin®) ] &\
IFEMHEICHN SN TS, SEPHEDE S REOHICBW T, EBEINERE

I U THIM Tz dg &3l Rethid,. Biin d RS TG T AN > Fe TN Rdic BT
EURE L, T T2HRNIN5TEH D, BEHOIENT L ABIERBISR T
Holzz kid, B TERRICENTHIZEHEDOKBETE H - 722,

FERR. URED HARDBIMSAEAD B2 /R U, @G FFRICIED < EBGEH) 2 R L
e ECRMiiSNIZTHAKS E D7 Ly Fa « T =y —/E, TOHARAN

FOHT, FEEENGZVKERROBANDLEZH IHELTWSE2, RS
>aD &SI, E#IIC THEY OS2 %D TiEdEWD, HARTU L UF
U A FEGENEE ENZIRBUCKNUL, FERICZ K DHAANNEATEMOTSIC i
g iid, V) vy —JIKEBERBICTENRONTWEEIEGT TH S, DED,
(L WS FRID—HE > TUEZIE, BHOXIICZOHESENEND, K
DHKbIN, OWTITHARICIT 2 FEMNRAER O L SINOHERE R AN fERRIC
TH5ENB T LIF. HEWNEA Z ARSI TEN OV TV LIIEETE 5%,

24 Juan Ruiz-de-Medina & Josef Franz Schiitte (ed.), Monumenta historica Japoniae I1I, Documentos del Japon
1558 -1562, p. 176-1717.

2 Ibidem., p. 170-171.

26 4y RICTRE S NIcA TARXBEBERI AV FA—)V « X2 A« )N & (Melchior Nufiez Barreto) 1.
TDX S HEWZF L T3, Joseph Wicki (ed.), Documenta Indica vol. III (1553-1557), Roma, Institutum
Historicum Societatis Tesu, 1954, p. 88-89, (No. 32, 33, 34). J5i/RIi& ARSI, Jap.Sin. 4, f. 66r-71v. £z, HH
ICHFHET Z2HTOA TRAR LB TE. TOHLERTHMA 2T T 2L (ndeptae) 1TBNTIE, T
fﬂu 2T 2 EDZ W DRIENTH S, TNHOHFMICBEL TE. I—r v DR FETHE D Off

FLDFERND % © Gian Carlo Roscioni, 1l desiderio delle Indi : storie, sogni e fughe di giovani Gesiiti italiani,
Torino, G. Einaudi, 2001; Christoph Nebgen, Missionarsberufungen nach Ubersee in drei Deutschen Provinzen
der Gesellschaft Jesu im 17. und 18. Jahrhundert, Regensburg, Schnell & Steiner, 2007; Aliocha Maldavsky,
« Société urbaine et désir de mission, les ressorts de la mobilité missionnaire jésuite a Milan au début du XVII®
siecle », Revue d’histoire moderne et contemporaine, 56 (3), 2009, p. 7-32; Pierre Antoine Fabre, « La décision
de partir comme accomplissement des Exercices? Une lecture des Indipetae », in Thomas M. McCoog (ed.),
Ite Inflammate Omnia, Selected Historica Papers from Conferences Held at Loyola and Rome in 2006, Rome,
Institutum Historicum Societatis Iesu, 2010, p. 45-69. B 2 LLFHC, 2T TR TDX S HEHT
(B OFLREES TOWEHEE . BERICE EL 352 NONCEHTH L 2D TF8U
KT 2RAZEZ 5558 %H > 72, Hitomi Omata Rappo, Des Indes lointaines aux scénes des colléges : les
reflets des martyrs de la mission japonaise en Europe (XVI¢-XVIII€ siécle), Aschendorff, 2019, p. 122-123.

797V =y —/ OUG#EIS ERICH - R EBTTEHC DV TE, BRA IR E N T WA, ik
FEDEDTIILLTISI, Vittorio Volpi, “Franco Mazzei, La lezione del Valignano nella gestione della diversita
culturale nell’era della globalizzazione”, in Adolfo Tamburello, M. Antoni J. Ucerler, & Marisa Di Russo (eds.),
Alessandro Valignano S.I. : uomo del Rinascimento, ponte tra Oriente e Occidente, Roma, Institutum Historicum
Societatis Iesu, 2008, p. 313-325; M. Antoni J. Ugerler, “Alessandro Valignano: man, missionary, and writer”,
Renaissance Studies, Vol. 17 No. 3, 2003, p. 337-366.

28 Alessandro Valignano, Sumario de las cosas de Japon (1583), Adiciones del Sumario de Japon (1592),
Monumenta Nipponica monographs, Tokyo, Sophia University, 1954, p. 204.

2 RIS, MERRZEC T, EBDIDOFIET 5 T EMEM L SNIURNH > Teh b T2, &I
(5 HITT A AR NICHEERCILE D A T2 & SN T W5, LIRS THARADS LS K UIEE
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HA®D #E) &7a—b - e XY —
UMRZ R— « HER)

ZHUE. 1597 FFICERICBNT, S ADF VU X MEDEC LIBRICE, A T XA
2NN, IAHESE T HE L THE LWLV BEr L ST &L
B LT3, R J7 Y =y —/id, BIRICET 2 155 THZE HOFECDON
TiE. WRNE LA Z 2 mEE ARZ YHIERHL T0d, O/ AR. = HARA
M= ADT Iy AasOEREIDN, ZUCHET 2575 TRKEN TV,
TV Zy— i XU, R CRHICEERICIE A TXRX SN ics b bd, &
RIRT SV AAZLONMOKED DORGEESTDIE, 75 XA A
THEDRD 20D X5 RN ITWE L ST B TH D3, A T XXED THHY
MHRTF DT TIIHENE LTWWER, [ #Hek3zRhboT, HATHIHE
NCHONZE ORNC S 2 & 53 HEN, A T HE U TERESNBFEE AR E
NZOMBELTIE, 3T Y HEMZHRL T HROBRITB O TimD Rt
HEixoTWEB, B2, 7V RV 7 XA (Tertullianus, 160?2-220?) &, ERMIT4
EHBDITADORANZTRLU T, £8T7 YT X7 ¢ XX (Augustinus, 354-430)
& [HBE WAL 2D LHHDIE, B LAXMNLIATLD, £ U TRHEHERIEZHE
L EDBENETIREV] EVWIEFDT LZFE-TWEM, DFED, HilftixsH
DTDICFRIC AL T &I, B THBL Offa L IEARENEZNETIEENEN
5 g LR TIcHRIC BV THEIN T Wz, iz, A%k [T Zlt) &
BBHIC, A TAARMRE, FV TR UHMHIE RICH-> TEEMEFRZE(ENS X
5 7EBCEOYENR & JHENCIT> TV, HARICEIT 518FDEFL L. ML HOR
MPHEINZ XS IcED L, A ZTAAZOHEREDR KT « IX A (Pedro Gomez,

Bl Ok Er] #F THMEAMNRISE I AA——HARNEFERD M ERRR - A)170—T7%

TV w2009 4E) p. 41-128.

0z, 75 VVAARNA ZAARERBL CWIHTEH - Tz,

N ZOYFEOWTE, Y - Tz URSORMAMIMHIEDODBZ T TV Y AARBRITARL VAL
DFEBI/LTWVB, T T2 UXSHFCELU TR, #iiE 12 ZE BT,

32 José Luis Alvarez-Taladriz, Juan Gil, & Atsuko Hirayama (eds), Apologia de la Compaiiia de Jesiis de Jap(fn
y China (1598), Osaka, Eikodo, 1998, p. 337. [AlfkIC. A TAAE LT, REhDOul e LY HADR R
fiicH -7 KA« %)VF 4 > A (Pedro Marting) &, FEICRASHEAICHZ T TV AAR J_O)ﬁh)E’ZTJZHU
LTz, 7=~V bk« F—2RYU 2 (Hubert Cieslik) [ HATA/NEAFEBIRER OOLEYaD ) T+
TR USR] J\. 1963 4E) p. 111-135. TOHEMCEIT BA T RARE T S5V AAROER OB L
T, Luis Alvarez-Taladriz, “Opinién de un Teélogo de la Compaiifa de Jesis sobre la Vida y Muerte en Japén
de Religiosos de San Franciso”, Sapientia (JHIKFde) & 5 5. 1971, p. 27-57.

33 Marie-Frangoise Baslez, Les persécutions dans I’Antiquité : victimes, héros, martyrs, Paris, Fayard, 2007, p.
199 et s.

34 Cité de Dieu, Livre V, chapitre XIV. Glen W. Bowersock, Martyrdom and Rome, Cambridge University Press
1995, p, 63-71. HRMFTA L FB DK NS DV TIE, Olivier Christin, « Dévouement », in Olivier Christin
(éd.), Dictionnaire des concepts nomades en sciences humaines, t. 2, Paris, Métaillé, 2016, p. 107-125. T T
&, FR p. 113-114
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1533/35-1600) (. HFBOMBEIDOBEIRE VD MPERBEROHER 21T 5 725, —Bix
AT, TR, ) A RIS AR IR & Nz E B Py | [4 ¢ EBEEEh & ER
LTV N EEZEEOHREANMPRIE, THZ Db bIc T(& 55 AXM ED)
A RIS Tz, PURNEBEIDHEIC R > TTHEWIRI Ficdh > T
BEEDN TRE OO #EE D 217 A, UGN Eo T3] ZHU S X
SITHRL., BEOSMRICHRD 5 (MEOMEE) ) 2172, ol b OfERE
IKRNZ & LTWES, cnd, BATCH-> T FE ZibT %720 GHEN T
BRES A, IR L IAE=D0H LIZHARICHE T 24 TXZAEO > 728
DLEZBNS,

D EDXSic, BENBIADSEEMICHIT 2 8 L0 Bigh b HEERIT
el > TOleA TAAE & WRNEREZ E > THDD, A T XA I
NTHABEICETFL WIS vy RastTth-oTz,

7oV RAOARTIICESTD HEY

72 VY AAROME LT N NBEICR L TR, D EIARBIELRD, Y
INT A Z (Marcelo de Ribadeneira) PN =T + 5 « N A A (Jerénimo de Jestis) D
FlER 2 HAGERR LA L7212 T3, 75 VY AaARROMA RIS MEEINT
W5 T LML TVS®, &5 LIeBERIE, RN ANDIEZESHINCHIC 5 £
EXNOE LICHETHOONHAZHAF T TR, INHIE, FlibDOBRBEMN B
SMNED [ BETHEEWVIHIHEEFEOE LICENTITOHLN TV TEAR] TH

3R TR & 2 URHROMIGERE GRERAIIRE, 2009 4F) p. 241-291. BE FOHATIE, 18
RFV 22 (BH. Kk HEREOHOLZEOTHR. & LIEBIHGDOHID) FIZEEE S L
ZEATZD . BNZEET S LWV REINTIHAND Tz, TOFRIE, EiF (O, ©25 LOMW
i, & L <& Confession) Zf7\, BIRDILTHRDIFZNET BT LT, MLONREZ STz, LH L,
AISAMEDG A, TADRRENS LS KHIMES N, BIENRLOMEISE L S5hEnK 51Tl
EE N7z, Ibidem, p. 282-283. £7z. JIKEZICHNE, MUKRFR « IAXICE > T, (W25 LM
DT VARE TTABEDEADDRL ] DBOLL TV, JIIFE= THRE RS =T G,
2011 42) p. 280. CTOftFIE. FTIMICBVTEZ L DANICHEE N, FIMOMEFRHICRE BZElz Rz Lz
LENG, HHEBIANSIERICNTITAH Y v 7 - FU X FAOMHEOMENS, FEHRIEOREL LI
HEMICBIRE > TV o Tz, XTI« 7Y FE, N EER DREOREE) (EHEEIE. 2004 42) p. 140.

36 Adrien Charles Launay (éd.), Journal d’André Ly : prétre chinois, missionnaire et notaire apostolique, 1746-
1763 : texte latin, A. Picard, 1906.

STIE THAZ/SENMER (—) ) (TRRRTNIR Y ) 55 10 B ASCRPERS 55 2 5. 1959 4F)
p. 115-170, [\ T (Z)0 (Al 28 11 5 NSRRI 15, 1960 4E) p. 91-115, [ [H (=)J (A, &
1138 NCRPERI 5 2 5. 1960 4F) p. 46-71, [A) [PEHES i sCa HA A/ B NS #ER ) (PRSI
FOZE) 26, 1954 4F) p. 1-218 (26 5430,

B PEOIE T /NBEAHBCER | (THEESCED 4. 1959 ) p. 92-121.
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LT LA THZY, Fiz, @SNz FAANONDO— AR - N T ¢ R
A (Pedro Bautista, 1542-1597) &, Bl FICH D AM5EWVS BICAND 158 9
Bl ERL. TN ERET2 L5 5EMZzATAS TEIELTWEY, [
B, ZFASADHD—ARIVT 4> T« T« 7Y 24 2 (Martin de la Ascensién,
1566/1567-1597) ICZE > Tid. HAGET LIz 05 s D BV, 5%
ZORRNLEBIEEINTED, LM ZOREMNEIN TS, TDickE, F
UARDEIIC, £/E7 Y FLOXSICTFRETIRS LWV A2, HIEEA
CEEIZHELLTET, B He LU TERRELBEEEZHRIZEDTH
%4,

COEKI I, BHENEREN 5. BEDF N EilE N, BB DZDIED [
B THREVIBEZECESRBZONT T VUV AARDGRTH S, A TRAAEL
BERD, JIVVARAIABEBVTIER, b7y AastHanm A, FHfl
MBETHSTT v IDT 5 A (Francesco d’ Assisi, 1181-1226) ~“DE[17% &,
DT, BEANDIEHTEH O, BABMET TV AaZNORER LA E
WTHBREWRZ R > T, FIRIC, TN GzfHEd 2 83, FRb5 7
MFENDRNEFRT B, WHIXEEE & UTOHEROFBBICISA MR TEH -

3 Clotilde Jacquelard et Akira Hamada, « Le Japon au travers de versions franciscaines des premiers martyrs
de Nagasaki », in Florence Boulerie, Marc Favreau et Fric Francalanza (éd.), L’Extréme-Orient dans la culture
européenne des XVII® et XVIII® siecles : Actes du 7° Colloque du Centre de Recherches sur I’Europe classique
(XVII® et XVIII® siecles), Université de Montaigne-Bordeaux 3, 22 et 23 mai 2008, Tiibingen, Narr Francke
Attempto, 2009, p. 79-90.

40 Lorenzo Pérez, Cartas de San Pedro Bautista: Cartas y relaciones del Japon 1, Mardid, G. Lépez del Horno,
1916, p. 142.

N THADZLOBAIE, LARDNEMNET Ty A, MBFELED T LRIFFICEATY
720D, T FREOWMBELEZ T LI EDEN>T, FX DI LEBIFTHTHRTHEHRDTL &
IW, RALBERLETTRE RELREENZVEDTT | ZLOWAD, BRllcEhT DX 5%
HTHEELZBERZEATEIZDTT ] « Muchos Santos antiguos, principalmente nuestro Padre San
Francisco desseo mucho ser mdrtyr, pero no pudieron alcansar el martirio de la cruz (...) Sefior, que muramos en
cruz? O cruz tan dichosa, y muy indignos nosotros para ella! Muchos santos desearon ser crucificados y alcangar
un martyrio tan alto... » ZDFHONEIE. LUFOFRB AN TUV%, Lorenzo Pérez, Persecucion y
martirio de los misioneros Franciscanos (Cartas y relaciones del Japon, 3), Madrid, G. Lépez del Horno, 1923,
p. 125. £7zLU N O &2, Galdés Romualdo, « Undocumento interesante acerca de la patria de San Martin
de la Ascension », RIEV, Revista International de los Estudios Vascos, 26 (3), 1935, p. 578-592.

RO T T VY X AROWMAEIMCB U TE. LURICFELY, Andé Vauchez, Sainteté en Occident
aux derniers siécles du Moyen Age : d’aprés les procés de canonisation et les documents hagiographiques, Rome,
Ecole francaise de Rome, 1988 (Edition revue et mise 2 jour. Deuxiéme tirage), p. 131-138; Bernard Dompnier,
« Des Franciscains et des dévotions, entre Moyen Age et époque moderne », in Frédéric Meyer et Ludovic Viallet
(éd.), Le silence du cloitre : I’exemple des saints, XIVC-XVII¢ siécles, Clermont-Ferrand, Presses universitaires
Blaise Pascal, 2011.
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7eB, THZ) FHE LTHARC Lid, BEREET 570D 5IMETH 4, HA
BHTLREON: Y T2 75 Aaatoilskis, 752380
BTG LI DE VA S, HEHNICE, 75 RAABBNIEDT v IDT S
VAAR, ZOMETEH 727 v YDYIV (Gilles d’ Assise, 2-1262) D X 5 il
N b, 7V AaRNTREMENZEANZ. FHE HTH5Y,

MEAN] Eziame LT, RBEEEKE LTT AT T4 74 —ZHERL T
75y yAaLofEnmE. JEI—m v MR 2 EEEIMc BV T L EZEICH
5. ZhEHEBIN SO0 — VB ANOENZE O L TTAE THRBIE L%,
7T VY AAROEEE AR, Wb 2 ARSI E > 72D Tida <Y,
AL AAZMWENRLENZ EEDHT 5. BBGED A AT LEGEN AL 54t7 7V A
WKEBWTREBEINTED., ZO#EBETIZZ<O M8 E0HEHL TV, B ThH.
1220 RIS RV AV & ARA V7Rl U CHEDE D v AOHIEANRE T Nz
VR X (Beraldus) &ZOffifi7z% v b— Otto. XMJVA Petrus, 77« b
A Adiutus, 7 7))V A Accursius) DT, 7T T AAZORAID B #H
LLT, I, BMOTS VI AARLOEL GO TH BN, #5375
YYAAFOWMASCACHD EIF SN, HSEEZT TIEELS. 77V AaRNEY
=l BHOEMEZRBI LI AL L UTHERIICE N, BEOoRHOERICBNTE
7UORUENRENT, BIZIE, TAHEEDOY 7 =7 D7 1 )= AHE D HADE
EED, BHDIEDIC BENTIV—2D) RT3V Uz, 1563 FICEAT T T

B IR L UTORMOFBEICE L Tid. FHTHITE Bernard Dompnier #3Z p. 58 S,

44 Kenneth L. Woodward, Making saints : how the Catholic Church determines who becomes a saint, who
doesn’t, and why, Touchstone, 1996, p. 52; Richard Kieckhefer, “Imitators of Christ: Sainthood in the Christian
Tradition”, in IDEM & George D. Bond (eds.), Saintfood, Its Mnifestations in World Religion, Berkeley, Univ. of
California Press, 1988, p. 3 (1-42). I—1 v/ NC BT 2HHD 58U # LB ADBRIC OV T, EidD
Vauchez, Sainteté en Occident aux derniers si¢cles du Moyen Age 123 L,

45 Paul Bertrand, « Une sociologie de 1’édition hagiographique : la sainteté franciscaine du XIII® au début du
XVI€ siecle », in Frédéric Meyer et Ludovic Viallet (ed.), Le silence du cloitre : I’exemple des saints, XIV¢-XVII®
siecles, p. 243-244.

46 Ronald J. Morgan, Spanish American Saints and the Rhetoric of Identity, 1600-1810, Tucson, University of
Arizona Press, 2002, p. 172.

TRNS, TITIRBREL TV DL, A TAARTIREL, 7IVYRARTH>le KIVT/—*
@A KV 3 (Odorico da Pordenone, 1286-1331) A%, § CICHHICFEOILEIC L THEEL Tz, Z DNk
TTRCORIRRI, THPERRI TR 21 (FFED ~OE) RABOGIR, JOEFLHAR, 1990 45, %7z Christine

Gadrat, « Des nouvelles d’Orient : les lettres des missionnaires et leur diffusion en Occident », in Joélle Ducos

et Patrick Henriet (éd.), Passages : Déplacements des hommes, circulation des textes et identités dans I’Occident
médiéval, Toulouse, Framespa, p. 159-172. T DfRDzHIT, # R &t & EMoxg L7z b /i
AR EN TV S,

48 Walter Kasper et Konrad Baumgartner (hrg.), Lexikon fiir Theologie und Kirche, t. 9, Freiburg: Herder, 2000,
col. 1536-1537.
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TI VY AARARDIEIR E BRI ZDOERNH B EEZDBND,

L7zho T, BRICBIT S Z1SADEEK, 750 RAaABick>TE, I—aw
INDF Ry ZIFUTR A TS LB R N E RN (T80 ThoTe, JFEDORUE
D 1598 FFIClE, MR =T OB TH 7T TV AT - T—V3 « T« YAV
(Francisco Tello de Guzman . 1596-1602) 752 AYPIHAHE LT SV Aa8T0
HE B H WAL VEEESHITHIRE N, 2 ) TEERE N Zicn—<ic s
WTEHRENTWVS?, E5IC, ZORFIIEITIT U RGE - RAVEERLEI N,
COT LRI —a R HICBVWTHMORERLE LS E > TRV, i, =
FRELADMNGEHE LT 5 AABREDVNTRATE, [HES (TSN

49 Riita Janoniene, “Ideas of Franciscan Observancy in the Wall Paintings of the Church of St. Francis and
Bernardino in Vilnius at the beginning of the Sixteenth Century”, Acta Historiae Artium Balticae, 2 (2007), p.
54-78.

30 [sabelle Heullant-Donat, « Des missionnaires martyrs aux martyrs missionnaires : la mémoire des martyrs
franciscains au sein de leur Ordre aux XIII¢ et XIV® siécles », Ecrire son histoire : les communautés régulieres
face a leur passé : Actes du 5¢ Colloque international du C.E.R.C.O.R., Saint-Etienne, 6-8 novembre 2002, Saint-
Etienne, Publ. de 'Univ. de Saint-Etienne, 2006, p. 171-184. £z, 75 ¥ A aROHHLEESROEBFLEN,
A ZZAREBD)#HEBESANSRIT B EDTH > 72T LI L TIE. Pedro Lage Reis Correia, “Alessandro
Valignano attitude towards Jesuit and Franciscan concepts of evangelization in Japan (1587-1597)”, Bulletin of
Portuguese, Japanese Studies, niim. 2, june, 2001, p. 79-108,

SUZ D NYIDHEFEIC DOV TIE, LUF%BHE, Fernandez Chaves Manuel F., Pérez Garcia Rafael M., « Filipinas
en las estrategias de las élites sevillanas entre los siglos XVI y XVII: el caso del gobernador Francisco Tello de
Guzman (1596-1602) », Anais de Histéria de Além-Mar, Vol. 15, 2014, p. 295-333.

32 KB NDFEDEZIC R E NZFTRIPNCBI L Tl LUROSCERY A R &SRO T & © Agustin Millares
Carlo, Julidn Calvo, Los Protomdrtires del Japon. Ensayo bibliogrdfico, México: Fondo Pagliali, 1954. X—%
BOMOEETEHZD, T THNMENZERICBBLESHHEIN TS, 75V ¥XT-7—Vs -
T ARV OHBPNCBI L TIE, 99, 102, 104 &,

375V AGERIE. BITEDOSERY A - D 104 F. FAVEEMRIE. Relation auf befelch Herrn Francisci
Teglij Gubernators: vnd general Obristens der Philippinischen Inseln ..., Gedruckt zu Muenchen: Bey Adam
Berg, 1599. RV aEIRDOERFZNI LI TSR © Peter Kapitza, Japan in Europa Texte und Bilddokumente zur
europdischen Japankenntnis von Marco Polo bis Wilhelm von Humboldt Bd. 1, Miinchen, Iudicium-Verlag, 1990,
p. 277-279. JiARIFZ, XY - ALY 32 198.221-B39 (97) IcH %,

44



&, IEXSICHADBEEDOENDMEZ L W LEH5MEE 52 5N5, 1> il
LTW3, DED, 75UV AARICE > T, BEAHED [RYIOFHEEE ) BT
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PEDXSic, BHOMICETS THEBL OINTDODNT, &< Hx 2 BffZzRiD
ATZAARET S VY AAER, 1597 £D " HAANDF VU A MEGEDQUIICH LT
&, HlADOKIGE LTDIRYROETH oo A ZAARET SV AAREE, D
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HELTBEIRIESEVDIE, TORRO T —1 v 7 SOFBH « HXNRTH
%o TN LI N7z, BBAD X SICHE L, SHEORNRE AR TITAIZ, B—<H
BITIC K > THEGREHONSEHIN T\, THH HE L TOIED, THEA] &
LTOBEMICERS L, BBICEMONREBREINE T ENTEZOR, HI—0y
IRTEHHFETOT L TH -T2, HHITE, AR ABOEANSHTEMNEN, Z
TUTHEOHBRDEIRIE S &5 WEE A DELEYIANOSHEMERE L7, &5 LB,
TFAMARRICIE T T A2V S OEELBRNG L1557, TTALADK S RN
XEEHICE > TR, A MY TARBENOBEAGIERELNDZRICEDTEEDN >
72D THBB, Lich> T, B—<HE, MPURBEEEO—RE UT, Mgy

54 Juan R. de Legisima (ed.), Marcelo Ribadeneira, Historia de las islas del Archipiélago Filipino y reinos de
la Gran China, Tartaria, Cochinchina, Malaca, Siam, Cambodge y Japon, Madrid : Editorial Catélica, 1947, p.
495 : « Con razon, pues, les podemos dar este honroso titulo de primeros martires de la Iglesia de Japon ».

35 TS5V RABREA TAABDEEITHOBNTHED OIS L TIE, MHE—KOBIEDREIT
H%. MHEB— LEHYIHHAR RGOS (AHERE. 1967 fF) p. 855-898.

56 S YOI U 72 B & Z OB IEOBRICEI L Tld. Arnold Angenendt, Heilige und Reliquien: Die
Geschichte ihres Kultes vom friihen Christentum bis zur Gegenwart, Aschendorff Verl. 2010, p. 162-166 ; Philippe
George, Reliques : le quatriéme pouvoir, Nice, Les Editions Romaines, 2013, p. 33-44. FkILHE TELEY)SHD
DR I DREE L 3EIE ) GERHE. 2009 49,

ST A MY JHRCHT ZHERMOGME. FERICECB T T B 7 A2 2 h O ot KT
BHEONRE T > Tz, HIZIE, ¥ ax— 7B 2 EEWHIEIC DOV, Christian Grosse et Daniela
Solfaroli Camillocci, « Réaménager le rapport au sacré: les reliques dans 1’iconoclasme et la polémique religieuse

aux premiers temps de la Réforme genevoise », in Philippe Borgeaud et Youri Volokhine (éd.), Les objets de la
mémoire : pour une approche comparatiste des reliques et de leur culte, Bern, Berlin, P. Lang, 2005, p. 285-324.

38 B (k{2 (superstition) | OSHETEIEL DM, Y+ ¥ « HJL/NY (Jean Calvin, 1509-1564)
THoTz, TO NEES & TR 28 < % M ARERFIC I L TIELIT 22, Jean-Michel Sallmann,
« La relique dans le monde catholique de la Contre-Réforme », in Philippe Borgeaud et Youri Volokhine (éd.),
ibidem, p. 267-284; Pierre Antoine Fabre, Micka€l Wilmart, « Le Traité des reliques de Jean Calvin (1543) », in
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it (Urbanus VIII, 1568-1644, {£0i 1623-1644) DX 5 X EDILT, A %35
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HRRD T 7 V) Z v — /1, Z /S ADIEORIE 1598 4210 A 9 HIC I A THES
NIWEICBNT, BHRITOFEETIC, 7Ty Rashilikd ey #x
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HEE, TSV AIRE. EORIFERIC (HIE] FhIIcEF L. Xe—HTHE

Philippe Boutry, Pierre Antoine Fabre et Dominique Julia (éd.), Religues modernes : Cultes et usages chrétiens
des corps saints des Réformes aux révolutions, vol. 1, Paris, Editions de I’Ecole des hautes études en sciences
sociales 2009, p. 29-68.

39 Raphaél Collinet, « Canonisation. Procédure canonique », in Jacques Marx (éd.), Sainteté et Martyre dans
les religions du livre, Bruxelles, Editions de I’Université de Bruxelles, 1989, p. 107-121.

60 s MHM T & OFELMEH——EED DBRIC K 258 E T (LR AR 25,
2001 4F) p. 33-58.

O SHURBAEDE & T, BAZRIT 20— EETHAVMCEBL TV S oML T, B4 %%
MEDNEET B D, WEEOMERE LTI, Peter Burke, “How To Be a Counter-Reformation Saint”, in IDEM
(ed.), The historical anthropology of early modern Italy : essays on perception and communication, Cambridge,
London [etc.], Cambridge University Press, 1987, p. 48-62.

QL. AZRXARE, BNIEATFF IR - 0ITDIEELFBEED S - Tid. HEONNEGR
H7ZZT 305, BADOFRENERZZRTT 25 L. TOREOFHEZLERIIT>THED., FI=20
213437 Uz, Simon Ditchfield, “Coping with the Beati Moderni, Canonization Procedure in the Aftermath
of the Council of Trent”, in Thomas M. McCoog (ed.), Ite Inflammate Omnia : Selected Historical Papers from
Conferences Held at Loyola and Rome in 2006, Roma, Institute Historicum Societatis Iesus, 2010, p. 413-440.

63 Alessandro Valignano, Apologia (1598), Ms. Biblioteca de Ajuda, Lisboa, Codex. 49-1V-58, cap. 27, ff.
149v-151v. José Luis Alvarez-Taladriz, Juan Gil, Atsuko Hirayama (eds.), Apologia de la Compaiiia de Jesiis de
Japon 'y China (1598), p. 340-345. DT 7V =% —/ OEEEN RMRICB U TiE, REHE— TFY > 2 URER
DOIBGREFE) GHE, HEURZEHARES, 2009) p. 263. Pedro Lage Reis Correia, Hij#Bam XA 1 B8, &
DEATENS . EHEOFEADDZWHID SHE TN D PN, DS Ea2 C LIdEEICH > 72, B2
E ALY 7 c TAN—ZXICBI BT T ITAT 4 XARL T T VY AAROMO#HFCHE L TiE. Romain
Bertrand, Le long remords de la conquéte - Manille-Mexico-Madrid ; Laffaire Diego de Avila (1577-1580), Paris,
Editions du Seuil, 2015, p. 142-143.
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MRNAZE « T « NA—Z (Jerénimo de Jests de Castro, ?-1601) A, & L 7z EEA
THZMD TA TAAROEB LRI L TND T EICERRALTVES . ZDIE
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ROHARENOHEST#HZDEDZWIFHET HE DTz, T LIRAEKME Bz
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BT, AZXAZEZFD THE ICDOWTOHEZIERL TV T eickoTz, DF
0. M50 HOFERA ZERIC T 2D TR, ZTAADHICA T AAE
DAVN=ERC > TN ez, 52T T VY A aAROWMEHEFBICHE 3
22T, Wil I—ay SNETOMGRCINT) U H0%FEA TR
AROHREADIIEL T B LI LIDTHSS,

o Z oieERE, TS THE) - THIE) ORIEZHE ERREBTZRHENIRT 7 by 2T
(Benedictus XIV. 1675-1758, {Efi7 1740-1758) OXICBWTHNENT WS (T O HEKIE, BIEH
HENTWB S, ZHZ2FIH L7z), Congregatio de Causis Sanctorum (ed.), Benedictus XIV (Prosper de
Lambertinis), De servorum Dei beatificatione et beatorum canonizatione Vol. 1I/1, Citta del Vaticano, Libreria
editrice vaticana, 2012, p. 212-213.

65 1 orenzo Pérez, « Fr. Jerénimo de Jesus, restaurador de la Misiones del Japon. Sus Cartas y Relaciones »,
AFH, XVIII, 1925, p. 95. Lorenzo Pérez, “Cartas y relaciones del Japon II: Informes y relaciones del Padre Fr.
Juan de Garrovillas y Fr. Juan Pobre de Zamora”, Archivo Ibero-americano (LU TlE AIA L&) | X1, 1918,
p. 181.

%6 il Z 1. Dos Informaciones hechas en Iapon : una de la hazienda que Taycosama... mando tomar.. y otra
de la muerte de seis Religiosos... que el dicho Rey mando crucificar en la ciudad de Nangasaqui, Madrid, 1599.
Besson Collection, SR £ & XIE i, 198.221-B39(85).

7 TS UVAAREATAARIE, BT b0 T HORBILICHTz> TE, BEWEHBRLH >z,
DED, IJI5VVAARB T EANOKGE, A TAARIEEADKIGEEK LTz, Hitomi Omata Rappo,
Des Indes lointaines aux scénes des colleges, p. 351-366. = NDFIEE L1095 TF— 71, FHIA T XARIC
EoTRIMELRTVEF—T TEH o, LWVIDE, THEIVIZDORICENT, ZADIEA LIS
BN BNFe A TR « FU XA SORM CZ#f) ZEfE82 HB Meko7ehbThd, BOLE
WLV A ZOEANDEMEME > T, ORUGMNEAIIERENS K 51k > 7, Ibid., p. 371-376.

08 JEMRS DRI L Cid, ARDOEE TIRAWVT2HEMET 200, LUFORFSROC &, /IMRTR—
HEZE TEEORID i— Wb 2 HA 2 6 EADFIEERE (1627)1 (R ERACAVITRIE AN
{LEFET 7 A N2t > 2 —ff THERITEX vol. 31 faittiAR. 2019 4, —1/N A% #HiE, u—<
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A TRAABRDHREHD ST HNOR L TR DN, A TARA =35 -
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H3o. KT, 1613 N D 15 EICHT TR I—ma v i —FiRE L, FREAABEX D
BRI LTV EHHEEX O Z O —<Ic BT L, 1614 FITIEFDOH
FRZRBEETWET, Zhud, AL BILARMNODD S THE] Oz 5E
SRS, WHANBIRE 12— SO E LT, A BIRZMIEIICERT 2 % %
BZTCOH R ER>TWE?, M) d—ik, TOEEFRFIC, HATHIILT
WL BRI D S HEGEZ . HEEBICBWTEFITTES X Y7 Fhv e
R L. TOHNHZHENS T LICEBNLTNDE? , BT BRI, A ZTXARIKE
JZEARD A S3iE. BROFENGZEBRDOMAMEE>TVE, 7 V7 E

HETICBT 25 F L OBENHI LIS LS N T GBERRICBW T, FEERD I M =144T [FE) &
NI TEHIT H % W BEERRHNC & FURFRCEF L S X 5,

% Nicolas Trigault, De Christianis apud Japonios triumphis, sive de Gravissima ibidem contra Christi fidem
persecutione exorta anno 1612 usq. ad annum 1620..., Monachii, (apud R. Sadeler), 1623. 1d., Histoire des
martyrs du lapon depuis I’an 1612. iusques a 1620..., Paris, Sebastien Cramoisy, rue S. Iaques aux Cicognes,
1624. T OCHKICEI L Cl&. Hitomi Omata Rappo, « Nicolas Trigault, Les triomphes chretiens des martyrs du
Japon », Revue de [’histoire des religions, N. 3, 2017, p. 566-568.

70 Hitomi Omata Rappo, Des Indes lointaines aux scénes des colléges, p. 148.

7! David E. Mungello, Curious Land: The Jesuit Accomondation and the Birth of Synology, Honolulu, Univer-
sity of Hawai’i Press, 1985, p. 47.

2 OTHHE D &, 9 LBILFRDHOTOW Rl < Lo THARS) O LicRiio
WA - @A, EEME (1760-1806) DD THALUEERTH 5, /NitE—LF MHEORE] (R
kb, 1974 4F) p. 11, TEAYHBICH L CHB E N T3] L0 ilid, ZOINBHAD—IcT Eix
Mo T PEGEENC X B3 7E o Teo IS DB, THIE WS iliaiE, —EMmM, it pAsR 7zl
T57DOEEEF—MRELIR> Tz, FUNGEDSHRICERDIE NIFERCHLE O, HABOL U v
JICEDAFENIZ WS /T, T#E] & T80 BEXLLiE> T2, LAL., BIEDHARRFZEHIZ.
PR RI720 Cld7a <. THATIEERRLT ) > Nt BERE WS TUAZHWS T ENZW, ik,
MHEL WS BESHVWSNELTE, HEECHVWSENS, 5 LIEKT, T#E] o, M
B OWER LD, BMEEE N TR 5755, THE] TRAWHEEZERM L CHFLAIREN 5 H
ASEMONRZ N2 & 5 2 Tfifgeic, mErgRil [Eh] M THARONSEGRS  HiERIAR ORI G
ShZBE, 2015 4F) DH B, THHE] GRZEICE. T EAREHRICE O THYOERDH D . HAHEED
HITELV, ZOWRLOE LHE LT, BTG T DEMHEARL)VY ) GEEEIR, 2017
) p. 9-20 AFEL LY,

73 Ronnie Po-chia Hsia, « La questione del clero indigeno nella missione cattolica in Cina el Sedicesimo e dici-
assettesimo secolo », Studia Borromaica. Saggi e documenti di storia religiosa e civile della prima eta moderna,
20 (2006), p. 185-194. 1 TRARD T 5 LIz EHITENE. Z D% 1700 Fiizic/ ) SHEE B & ORI
DB [HALEA] qurelle de rites & ER T RN E LD, A TXRALZHKEE R BRI > Tz,
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V., 1548-1626) &, ZDRET~<7 Y317 »—t (Maximilian I, 1573-1651) D%
NEZEN%, MU d—iE, TEREEDS I—0 v/ IN—IFEL T, KA
VBB AN EEROBESEDDMRITH TVSE™ , WiFZZORIC M) d— &L T
W3, T NIVAFEMIEA TRARABATHEBEEZ T i, K7L sIChEER
OWBINZ S OV TEH 72D o INA DIV WNBIHIRRC, HARD T5E YiRE
WA EARA BN, HADNSOD [HB HOEEYZE T2 ETHoTLns 70,
DED, HAD M) Sdid. hEEBORRDZDOMBEEZ 2 % 18UF D E iz
MR L Ix > TN S DD Z %,
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T ZOFRMCDOWVTIE, LUROHIC, 2O L HAHRE N T W%, Edmond Lamalle, « La propagande
du P. Nicolas Trigault en faveur des missions de Chine (1616) », AHSI, 9 (1940), p. 49-120.

75 Yan Wang, ,,Die Bemiihungen des Jesuiten Adam Schall von Bell um die Bekehrung des Kaisers von China®,
in Peter Claus Hartmann & Alois Schmid (hg.), Bayerisch-chinesische Beziehungen in der Friihen Neuzeit,
Miinchen: C.H. Beck, 2008, p. 23-33.

76 Claudia von Collani, ,,Die Forderung der Jesuitenmission in China durch die bayerischen Herzdge und Kur-
fursten, in Renate Eikelmann (hg.), Die Wittelsbacher und das Reich der Mitte 400 Jahre China und Bayern,
Miinchen, Hirmer, 2009, p. 92-104. /1 kU v ZHEC B 2EEYIOEE. FZHRECBW I T BT X
2~ ORSEFOHHIB K UBHEORNR &5 o7z LIic DV TIE, FilliiE: 58 B8, L L., HifziciEA
TR B THEE DS 5 &, MO AL OREYNE, TORIEOHEES RIS N DL
U THTICEMONGRE ol Fhe, Thdn—=IcBWT 1588 {RICh X AV ThHRR TN, Hom
S INETHISNE S T4 L THEY)) MG e B e diid 2FE To b5, EHDOKR
BRI IS B4 b Yy Z OESEPHEMORFETICE L Tl&. Dominique Julia, « L'Eglise post-tridentine et
les reliques : Tradition, controverse et critique (XVI® -XVIII® siécle) », in Philippe Boutry et al. (éd.), Reliques
modernes : Cultes et usages chrétiens des corps saints des Réformes aux révolutions, vol. 1, p. 69-120. HAMN 5
F—ayicHifzicb b ENEEY., I—1a v/ SNOH MY VERBICBN T, BHNEARL K-
TWzZ &ICBI L Tid. Hitomi Omata Rappo, « La quéte des reliques dans la mission du Japon (XVI¢ -XVIII¢
siecle) », Archives des Sciences Sociales des Religions, n° 177, juin 2017, p. 257-282.

T ZoEFIBEUTE, wid, fifE TEEOfD A—0b Z HA 2 6 MADSIFHER (1627 ICH
WTXDFELLfNS,

BO—ICBIBT TV ATAREA T ZAZOHNICE LTI, V¥ F 2 b - A 4 —V (Giacinto Gigli,
1594-1671) DEEEFZ AW, 7522 RaARE, b2 &Z-<VUT -7+ 5« 75T —1 (Sainte-Marie
d’ Aracoeld) IZFBWT 1627 FD 8 H 7 H. 8 HOD "Wt ) THERDHER 21T, B—< DI -> T
bty y g v LB LA ThN Tz, —7 T A ZAARE., A TAARERICBO TR A% EZ H
Wzl L7175 7z, Biblioteca Nazionale V.E. Roma, Mss. V.E. 811, Memoria di Giacinto Gigli di alcune cose,
gironalmente accadute nel suo tempo, cominciando dell’anno della sua Eta XXVIII, che era fanno del Signore
MDCVIII & del Pontificato di Papa Paolo V. 'anno II1, f. 92 v-93r: Adi 7 di Agosto 1627, f. 95r-95v. ¥ v F >/
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U5 = Oi#imIic B U Cl&. Brad S. Gregory, Salvation at stake: Christian martyrdom in early modern Europe,
Cambridge MA, Harvard University Press, 1999, p. 139. £7z. R UHFALIROHTTE ., #tz B [0 &
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4E) p. 287-308.

18 9 32 —T7 D 5% (Conseil) B martyr DFHEO M- 72, Jean-Francois Gilmont, Jean
Crespin, un éditeur réformé du XIV® siecle, Genéve : Droz, 1981, p. 169.

19 7 L2y DFMEE, 1550-1572 FEORITHIT 250 fiz Bl BZIRH TVl LA %, Jean-
Francois Gilmont, Jean Crespin: un editor réformé du XVI€ siécle, p. 13. 7 L ZSNC KB HEMOY A M,
[AIZF, p. 245-260. BHITFELWEFEY X ME., Jean-Frangois Gilmont (éd.), Bibliographie des éditions de Jean
Crespin, 1550-1572, Verviers, Gason, 1981, 2 vol. T 5 DB ED K 5 xRz M- =DM LT
. Gilmont, Jean Crespin: un éditeur réformé du XVI¢ siécle, p. 165-190. BEAEMZMHI L Tz a7 A
A2 MEBWTE, HZ BN S 72805 FIFICEL T, DIFOEFEICHIZENH 5, Lestringant,
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1582-1649) DX 57x, Wb 2 WA IGRICHIK L7z AMZZLEWT, bEIDE [ #HzEE
297 FHh Y ORKICKERZ R Ul #idrh, (ML ABIARTS B X B MBGEEE) (hE
REZ, S1,2000), DFH, HEEHL GFURX M &, [HE LBICHE DT RN
DORHHB THRDNZRETH S LIAMEICERI LIzDTH %, KRIC, TENSOH#HZZI T, I7Fh
YETHEZEZ . FIZEFLE 2000 FIHFEEOT Y © « TF 2 H 51 (Roger Etchegaray, 1922-) &, <
TA - Uy FOVETHE 2D T L ZE ST LT, «Lanécessité et 1'urgence d’un témoignage d’unité de
I'Eglise en Chine », La documentation catholique, 5 novembre 2000, no. 2235, p. 937. Z® 10 40D 2010 4E
&, 74« Uy FO5ER 400 FEZFIRT M LATERZG T, I—ay SEHli ClRfE hi,
FREFY X MRS T LBz T % 2 2k, HEOES. BIROPERIC K > THENICEB Lz &
5 A %o Véronique Cheynet-Cluzel, « L’aventure du Grand Dictionnaire Ricci : une rencontre interculturelle »,
in Bernadette Truchet (éd.), Matteo Ricci (1552-1610), une porte toujours ouverte entre Occident et Orient, Paris,
Karthala, 2011, p. 110-112.
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DA VT 47 VOUEICERR LTz E WS 7 =1 « &5 (Junipero Serra, 1713-1784)
DFENTH L Tld, DA > T4 7 2 DT SHREDOR N ER o717, 2D XS
I, RERHIEIC K D KR 0 /INg O FERRGEE DI T il 2 /% 5% L 7z ilskic s Tk,
) A NHEBDOE 125 LT HRIEROZEDORZIED, EHICELZEREE A 5N,
OWTIRBGRBEIC DR > TzD 7z,

—77. HARZ, fERHIEE WS S DA THRBCCRICE U7z R0 i,
HADF U X FEOHEHEED, BERA P aa=7 VOSSR EAT 208N E0 b
Ewr7e LT (HARADNDLE) b TWna, ZhETAh, I kLizA ) v -
FU 2 FEOLT B AEOTIENC BT & BB & N, SR L
A G5, T EVSTHT. ARCT 58253l nS SHTRBNEH
5T EWHB7P, cnFTa— )0 s E AR —DPELEEND K S Ik > TR EIC,
WOKR S REDERL L RO AIHIL L THATF Y X S BEEORGRZ AR B WCR O
ICRHCBEE R AT H %o RENEMOI—a v ST, HAD T 13, SHD
A OL R 2 LTEBALE, 7a— VUL EIN S BT, HAD 15
2 D SEEODD S TR DgoA M) v T - FUX DT a—Ib
b, & L EHADRELOMAEZFIATZL MY v 7 & UTHEET 2 LIz Tz
DTHB'P, COBFRICHZDE, HAD, FURAMROELZHARLO—HHE L
TRET 5T LI/ ORIt TH %,

M v S5, @l P O RBERICBRHE L2 &£ 2 5 A4 DWW 3, Emmanuelle Perez Tisserant,

« Junipero Serra : canonisation controversée d’un missionnaire », L’Histoire, n. 418, (déc. 2015), p. 22-23. %l
HEEZD 2015 FlcBW T, SHITYmABEI Nz e, (FICFY A MBOUEE T HEo R
Gl ixoTz, HlZIE. Menachem Wecker, “Junipero Serra: A hero or a villain?”, September 18, 2015, The
Washington Post, https://www.washingtonpost.com/entertainment/museums/2015/09/
18/5e1b83d4-5bb4d-11e5-9757-e49273f05f65_story.html?utm_term=.517bc6313b61
(2019 4F 1 H 16 HBEH%D,

172 ZuE, A7 2V 7RO R R RS2 5N 3, 213, Federico Palomo, « Anténio
Francisco Cardim, la misién del Japén y la representacion del martirio en el mundo portugués altomoderno »,
Historica, t. XXXIX.1 (2015), p. 7-40; Fernado Quiles Garcia, Santidad Barroca Roma, Sevilla y América
hispana, Sevilla, Universo Barroco Iberoamericano, 2018. 7z, E4ER)V N AV THIZEZ U T Z fzHERE T
KEEOHENETE, AU 2V T REOWIIEN, RIZISHEBBEICKAEI I N TV S T EA RIS
NTW3, FMFEHT AL EEE—mEE S OMR) GRERA R, 2010 1) p. 380.

173 Z ORI DV TIZLL RO TREANICH U7zo Hitomi Omata Rappo, « De “martyre global”  “histoire
globale”? Repenser I’écriture de I’histoire du christianisme au Japon » (Fi#8. 7 164), KA F I =7 )LD
RSBV T, & D DI RB (WHIERD 1RO KRIBICB L ik, TP TIEFETE ] OMHlAZ B L 7
SIS ED SHFFEM O LIS S WEIEIE, DUTICOMEN TS, HilE— DREWRe KA har=
TR (X200 « 7Y Rl IRBUziE0 a6 d——aRNA 7 3V —DFE] (B9 3THE. 2006 4)
p. 7-22.
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HEMWZEHEINTOTE, BELFEEDOIFEL TWiah o Tz Iy BExIC, T
B EWOFEEN LTS ENTDE, IHIBRTH 5. AW, (EREAGEIC L >
THIATH D, T RS TTRBU Lo BER (F7e, N2 Ta <

DD ZES L V> THME TRV RENEHEA ZHEE T 2 e OBEED
FERRSRED D RAZ & HAGERICNEL L TS 2R TH 217, BIEBUIE. ﬁﬁ)ﬁﬁ'ﬁﬁ
DODENCEY BEOAMH] 2L, FURX MERBRO—DE LTRALED, Z
N AL Z30F ) A MBS 22l AN T L birE 5Tz, 1B
DFERETH S TR, DA T OMRGREZAR Tzl e 4T3
OF—MEERNTH - 7D 5, TOMRITHEFOREZ 5 AT, FY X MzH
AR LT T L ZRBINCKRINT BT/ T L 5 X % TOFGRNHID T
RSN, ZORGEMIEE LD, VvV« 7T vt THAZEY) (Jean Crasset,
L’Histoire de I’Eglise du Japon, Paris, Estienne Michallet, FJhi 1689 « Fihfix 1715) %, BH
TR D Fs4 2 DFNERHE T H 2 KEBCEFHRERDEER « AR U7z THAPEZECR) (1878
SIRE11F) THZ, DF D, HABHD., HEAD T H2i#iZ 2NETH
5077 vtD w7z, ET&EZKQﬂK@}ﬁEK LRl itz

ZFEZ B FERDOBES [Religion] A, HAFED [5=E( r‘:bf%ﬂ%ﬁéﬂ%i@ﬁbi\ +
BHOEINTH - Iz N RA L T, LBz ARET % L [ARRC, $HcF U R
Nz [5380 OO R E UTEST 2 2 & LRI T L2 (COis

174 25 LTBIRAZRIC DV T, JRNEIIEREIES 505, LU R ORI 2 T 5N 5, ARNE TH
Mﬁnﬂﬁﬂ%ﬁj ORFRER THIGERGE SR Ittt SRR, 1972 49) p. 375-410; M & TH
FRROTEE] ABONTE. 1982 1) ; BT THARDEMR R (MR HBLREAOHICHL) sy
p.m?j: 1994 4F) p. 7-50; MIAQE THAIC B 2 BER— LWL (R THAOERGE 77> voy—
LI GEBORZAMARR, 2010 4F) p. 2-34.

175 fepfetiie, TR0 R MU B0 BBHHSL). p. 6-10. B, BUFHBHRRIC V2D ERRD 1715
FEDEDTH 5,

176 75w o THALZD) &, TV T AF2—0 [FEOKM ICE5IHEINZD, BEE—EEHA
EHNTZHNZV, ZONRE, R3O HARBERBRORNWT Z VT « VY ZOEE, Frangois Solier
(1558-1628), L’Histoire ecclesiastique des isles et royaumes du Japon, Paris, Sebastien Cramoisy, 1628 7z, %
DEXHEL TS, VI ZOMEMBWRKIE, Luis de Guzmén, Historia de las missiones que han hecho los
religiosos de la Compania de Jesus, para predicar el sancto Evangelio en la India Oriental y en los Reynos de la
China y Iapon, v.1 & 2, Alcala 1601 (AAFEFRIE 7 A~ 23, #ibk bR TR ERESE | - &) KEIRE
Wi, 1944-1945 /F) ZRIA LI DTHD, LIch > T, BROEEORNZHS b DBHIER & L
T, DB LEBRVWERTHED, 7Ty iE, AZXRAZET, 7rvvy Y - LY=LMOT 5V AcHB»
T. BEJE (Ars Moriendi) 7ZiB%%9 ZRMIEIERZ XL & HIRL TOI2 4RO NKERRZ > 1o, 7D
TEE. FERBHERZERQTED. I—0 v\ TRLEEK L TWIHAD MTHE Hathze, HARICHENT 2
fedlc. TOMERMMEIENTZDIES 5, Pierre Chaunu, La mort G Paris : XVI® , XVII® et XVIII® siécles, Paris:
Fayard, 1978, p. 333.

177 530 &0 5 RGBT OB DOV T, UTRICRERE N TWw5, BigERT 38U &
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i, PAERERIC B TE,. ERCUEBEO—HOREREEIC BT, 2z
WINAL & 9 IR BB Z R OREUE,. FVAMBOIRTHS LFLEN TV T
EEEE LR TR AESHEWT ), I—r v SIHIORHA D Al L s> T
FHHBORNEEOTT T, HADW DLW S LEDOEMEHNE D& UTHEAT, ER
DIgg TSR] & L ToEREMEZER Lz X Mz BB < T ek, B
DY RFIVEHFEENC & > TEREN RN L Tho T eEZ2BN%, Lizh->T.
RGO HAT, NEE) ZEITL CEEENZAAMREI D &, FV X MO K
(B DOFICHEANN KSR TDRARRT LE5 1255, TORRIC, P4
WRHRD T58 ShBle2Rd 5T Lid. [HEEKIR L LS Rz RO B2 %
XOBHLENH-72IETTHB, (TOHRUL, TEE T, FVU X HEDOHM
ROLDER IV RAF XY U iEot, EWVWH T EEEMET 5180 )

7. ERLIERD [THE SHOWL X

M52 SaiOZAE. BRIClE. BAZ/NEEANDRISG O 253 555 &
LCHB Lz, Thud, HARZH/RNEAD #] 2B LK S &9 58E LiifrL
Tz RN, I TIRHADREY 2ERTO 1862 FIHE LT NIE N D
T. ZTOEENHAITHSENS K5Ik > Tz, ERE. BHEHICIE. HAD T5
B FHOEMED, MFUCFHEZIRNZEDELTRAEINS LI ICE> TV, R
NI EE U Tl&, EEROHIE & BRI OREIC & BN R S ko, 2
DPHIAFIENTHNTREZS N TN LW S BRNASNZ B, Wb 2 HAT T

WO (AR TRERE NS TEREE) ORI HBUCATNIRE. 2017 42) p. 161-186.
D%, fnEX. TR0 OfBEEA zEE, 3455 TEFME] NEZ25 LTz, Jason A. Josephson,
The Invention of Religion in Japan, London, The University of Chicago Press, 2012, p. 139. 7k {53(. G
DRiOEARICE, BROWFEEN B RT REU BIREBA B XS BRREBIAHELID, ZThe [REU &
MERC LI ZNE /2L TR 5, Al THARIC BRBU @H-o7h? ) | THAD DREY BEALE
DSk SRR [ THAD FEEY S FZ8I EAR DS Th ) (TR 2017 4E 4 A5 p. 20-23,
5 HS p. 21-24,6 A5 p. 21-24),

178 AR Z AU T % ECH6NERF ) X MO E LT, i THREBY O EE
Nz, WERT THREANTE=— MEFRERE L WS R (25 - 79 RiE. i85 p. 130-149.

179 RIS 35T PHRDSRESR L 72 BERICRIL L T, SRIBD AR B DT A T2 T 4 T 4 — &AL
LTWBEAALNZ 2, B By —B LW A DG 20 U T T RIE Uiz, i
I THPURBORI—I— 0y "B IR E L ERDOSH) (B9 HE. 2015 ) p. 386-387.
AR (1870-1966) DIEMG L7z T o, B g (1862-1933) D7 NiKA5E] LRBKIC, HHEU
OBEZE . IEROBEARAD, BRGNS U THBEO Y A 7Y 7 4 74 —TRET 5701, &
BNEERZ R F D TIIENTES S M,

180 | Z 13, WENEEREENETEND,

181 Hitomi Omata Rappo, “Memories of a “Christian Past” in Japan: the Museum of the Twenty-Six Martyrs in
Nagasaki”, Anais de histria de alma-mar, XVIII (2017), p. 250-281.
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[FEFRO T —r v S NI &> T T N Tz,

1920 BRI, AADERHE TN EED S L A AE AR S & Ui
REWEL T, WK B B A HEREBILE 8 &5 LT 28 L BNBIE 215
o HAIC TR BIMAELIZE WS T D, EERHE (B05 HORCKHS) 12
AANORANERZ 3 FEICAZ L TEEZBNTVEDRES , ABWMCHIT
HADRFIZ LI . 2 NUSHCKEEEIC BV TR E - 72K HEISO—E & LTo#
WAROBEOERICIE, AADFY A MUETREEN 572205 —Hi b H 5 LIS
NTVB, FUARREWS ELV [580 OEER, SCREICRERITRTE L & H
TNTVES , EHB Tz, HOEMOIATHS T B4 AAICHEE LR
T EH, FEGHEIC D ADMIMRRZ N 2 FRE S EEZBNEDRESS,
5%, THE HEOFEE, WNEOBRICE TENEES A%,

e, HORMRAMKSIE. HADF Y 2 KONGRS 56T BRI
THRBAMRE FENC L e BT, (B SHAEIIEE OERE M HET 5
E31cm5 TV, FHCRIBTIE, UMY TNzl IR & R O%5 L
o TEF VYA MAUEEORAEMIK Gl 1) T ZDRHFY X MEGEDE < HE
MBI T, FUYRYE LTEMNENTER AL, WP RS (0
LT3 E LTHHONS L 50 . BRIEHTLENAY Sy L LTENENEZDOTH
218 25 LEEASBERmOSNEEIBOF) L 2 v BXUFY X FEGED
EHEORIE N ANH, AR, HAOEMSEE (5] THa LB L, Co
EZE, AIRORE TRIEOH (FR. H5t AHAHR. 1949 4) ICB O CE
BEh3'S , B, Aok, SHRPETYEER X A FIFCREDS HE E0k
TBH, HRIZVET. BWRAUEEIC U CRICHT 2 IO RS HAGES
B LT, NAREE] BRICE VB hiz, (Cofli, TIFEE] oF) o7
BN, Wb 3 L+ AR Tldéordxavotoc EFREN., FDHFEDEKET holocaust

182 1 B T TRl sE HAR = A7SEEA & BB —— W EOFREPHHEA S MY v Y BEDX
fediZe) (THAWIZL 954 14, 2010 42) p. 179-217. B TR 175 > BRI RO ARA VBT %
HA Tl HAR = +7EEAD O EMvzsh < o T (FEILEBRBEGRES 94 45, 2013 4F) p. 183-196.

183 Joseph M. Henning, Outposts of Civilisation Race, Religion, and the Formative Years of American-Japanese
Relations, New York Univ. Press, 2000, p. 137.

BB (T AYF) 2 [T 7<) N—ARBFIC KD Tl HESHL Ofen -850 (TR
IS RAFAR BRI 55 17 % 1 5, 2014 4F) p. 19-30. PUEHIEE TRIGDA MU v 7 BHIC BT 2 0—<#
EUREAOBA CEMAAIGE [Ri— B0 & Z0RE) SFEHRE. 2017 42) p. 103-131.

185 C OIFSFUCIE. BANGRD O FRN D ENTE e, ZOMFRLICELUTIE. URICEEL L, PufE
IR THLD L PR Z D < B R IR DR AN S T —<HEAN]) (TRB L) 18(0), 2012 ) p.
19-33.
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ISz %, OB B RKEKLAR OPERR T ld I SR X v i R THE0
DFRBUFEALZIETREIE o 1o, KRIRRIEE PO 2 v AKBEERDOC L L, FUSE
ROoa—A b TRTEIICEoT,) TORED Ml HESSH 13, BRORE
MICHPEE LTINS BEEI CRZTEA28DTHB, T, WEEE
TP ETHARATZZ - FURXNEFIET R LICDOENZE , 25 LT, K
IEEHEOSEE, RO THEY FRRIC, FRREN LOERS VW ZAD TESN
BEIN o TN 7187

B LEHADEBEERICERT T LIcko 1YV T 5 0y A DRIk
T, F¥—)V X« RZ P — (Charles Ralph Boxer, 1904-2000) /' [F1) &% > Diitfd)
L RET BHEFEDA (C. R. Boxer, The Christian Century in Japan 1549-1650, Berkeley,
University of California, 1951) ZHL7zZ &t AARICEZICHzD, TERISEAT
2RI ERL WFEELIz WS T BRATIHR L G718, e 7L
T, HiEHEE A I—0 v/ SROEHETISIC X 5 HA [HEU SRz EICiEFE L
TV, Thid, HEIHLRED I —1 v IS BIT 5 HABE L DL 2R AT 1T
TxL. BZHLWSEDIC, HED A HZELT B LT, Higlcs Lk
Mo THARDFZ LIFTo WS BREDDH > T2O TRV EHERITE 213, F
Wik ki, £F L HADEEZ 2HANC KM L TWizblF Tidaw., FERRERO
M5 FEan. —HB LU TEIRICBOTEIERICZ AN T WS (HAB THD
Bl TzD72A 510, (—J5, FRESEHEO K S 75 2R Rz | S Uiz HEic L -

186 JiTE 97 BX U Z DFLUAHHIBI,

187 pUfgsn s T O EURORE O —— kg, B u—<BEANT GRARHL, 2012 4F),

B Jef2 L. o7V w URFHIRSIITO THASD &, TFY 2 20litfd] LS FHEGEICEREN
Thb, TS HEOMILE . HARICHBT2F Y X MOULOFEZ LR HICHET 2 EmIcH 2 &
LTW%, John Whitney Hall, “Introduction”, in John Whitney Hall (ed.), The Cambridge History of Japan. 4.
Early Modern Japan, Cambridge, New York, Melbourne, Madrid, Cape Town, Singapore, San Paulo, Cambridge
University Press, 2008, p. 1, n. 1. [[AOERIEX, @)V R« B, HIFEKERE BTV, Ronald P. Toby,
State and Diplomacy in Early Modern Japan Asia in the Development of the Tokugawa Bakufu. Stanford, Cal. :
Stanford University Press, 1991, p. 19-21. EIFERRS RF U & Z 3% (5 U Tz D] (KADOKAWA,
2018 4F) p. 20.

189 |z 1, 7—~)Uk « F—A1 7 (Hubert Cieslik), I/N% X + 57 L X (Johannes Laures), 7 A T
o+ /8F 3 (Diego Pacheco), 777 LA + 25 KU R (Luis Alvarez-Taladriz), I/NER « UL X
(Johannes Laures). 74 )7 « > 2—)L "> — (Georg Schurhammer), ¥ 3% 7 + ¥ 27 (Josef Shiitte)
BEDEETH B, FHICTF— AV 71, wFAED, ML MEOHIC, FV IR VLRESTDIC
o T e, PEE—F0mM EREERICHS (Fr28a—) ) (TBRCR RS BH ot 2
A5, 1972 4) p. 11-29.

190 &5 2 A Z ORI, AHERD SIRL &2 NIz, BHPEORBOBEE L\ 572 AT LA ZATD
AR—VUPMRICTRE L LTH o7 THA D, HivE 136 B, Fiz, Wiz & 728 Ul HAIC B B8 D%
JEINA A—IICBIL TR WhI TRV ./ JE LT ER LTS T L2 FCi Uiz, TAUE. M O5RS
SN Uiz Sty ZEBILIED HARA X —135#75% £ D TH %, Hitomi Omata Rappo, “Silence, directed
by Martin Scorsese. On the Crossroads of History and Fiction”, Histoire @ Politique. Politique, culture, société

76



T WEBEL AR S AU HTH O, HIF ) A MEWIZE. BBl E L
TOEREH>LLEZLNSY , Ko, Bl LSO K S, FROREE,
M8 LEIMKET B Lick D, FURANBRDT ATV T 471« —hfftEh
BT LML, MAPrOSFNHMEET N2 )

LML, T95 U7 Dl SBBICH LTI, D EIChEE—RAENRZRITL .
L — BRI 21T > T 51 o EIRERESRI., B HEICRSBIRFY > &
YOEMZET =)V FT— 7 THE LIRS, T HRELTLEFY AN
BT DIDIFEATED TR BV ET SHEGERDT TS, IRFV 22 DZ
id. FURMDOAKRDFREZIZEALHRELTEST. BlIZ0EDX0E, 5k
HMKRYNC LT EREDZFHTDIFHEATZDIZEF S , AU ERFV 2
PIEEOEEEANS ., IRFTY 2 2 OEMERERE. HAICTEEFEME L Tebo
TRMHERICZOAEN DB LT HRTRERZEAELTVWS  RFV 2V

(Revue scientifique du Centre d’histoire de Sciences Po), 31 (2017). http://www.histoire-politique.
fr/index.php?numero=31\&rub=comptes-rendus\&item=627 (2019 £ 1 H 19 HH%),

1OV (el B — A FRRHR A SRR R O BERICHERS L TV e 7edic, CRFPA ISV 5 N T
EBBZENNS T ENTE, ik, SUEBRFESCEREERNC, HEECERENIRINT (DXl
[EDOIEZ L UTHRFHICBIRE N T O ) A FEMEEN, [HRERFE TR TE S K51k >T0). K%
WA LE L, fRBROSRZE Uiz THHEL Mot zbith Uiz, (s, [ 2 S BB 2 5T
780, p. 431 £, MEKRBICA SNk sBz . AE#HEHR LU THELDMERE 5N Ag
Wiie, [RBMRERTOMRE LIEFET DN TV EIRLTW5, ERESIE, BiBE. p. 9. 1R
PHRRAE2ITARIEZ & D THZL BN, U X MOHRALIZOEARICE, —HLUTHENTWET 3
EREDZFEIE ., P2 EZLECTZHHORBRICO MDA Z B X IICHA D, FU XN THEY L.
B A IEN T THE] OPEROSHOMBICEL Tld, MTICRLESN TV, EiEEK. %
ARBWG, Bl T EHIE L EMe—F3E&EZ 12122 B DO (L, BUGERE. 2010 46),

192 37k 184 B8, T, Ik 8y DY 1981 4EFH L, ERZFANTBICE . Z DM TR
WEEHE B HEOMBENHRE Nz, A MY v VIRREERH THE I Nx - Sy a ZHEHAR
Awt—) (hyefiffcel, 1981 45) p. 125-128. HFUEERFRELE . RO SHMVEROF VU X M BUSH
ICBWTRIEE NIz (FIHHE 2018 45 8 H 10 HEAT 23 i [ DOARIROIMZ T 1), MILEEGRE,
Ty F I VI DI AT A E N KAIBETH T ER S, BRFV 2 VOTHTH Y. GIhDHmIC
WIEEZZHEDE VI T, TOED B ez ONYTHS, DFbD. B MFHU I,
LARHMROMTER & FIBEOMHFEZ LS, BEE UTRHBtORWEREERSDE S MR, J7F
AVDBRNEREZLDEEABESS GAHKR 2018 427 H 31 HEF 31 1 NELERHS LN
VA SRS NN

193§ 167 B,

194 BEEONEE THRF D o 2 HAZZ U T zDh] (KADOKAWA, 2018 4E) p. 192-193.

95 Zhud. FRsRE Dl B aihg (B < £, 1991 45) OBERMHIT. RFV XV DTH#T
HZ5 TR, NIRGEFHICE UA0E 57558 TE > T OREMERiandaszn) v
IDWNHIZEDIFETH D (p.242), [FATZBIEAND T, TOXIICE > GOVl zE > TW»
72D (p.245) LMELTWA T L EMET B, —/5 T FUH LIRS L, RIBOBIZA 2
T ANRIFZ, TORELE FENIRWAKFERE D) ZERWEC SES L LT, oS EkilkzRd T
0. HAANTHROKIG LGB TH %, FHHHE 2018 45 8 A 25 HEATI 33 ifi. [FAORES FEhnd
D) 7Z2f5 1o

196 PN, T LEEMOFEOHIE, A by T - FURXMREE—HzETEOZEe LT FUY
R bt Ul MEREAN THEFEAEEE H FU 2= X Lo G, =—HE.
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RFV 2 UM, (ARMROEHANDMEZ Tz 272 THA D) BEHRTOSILF VU T L
(martyrium) ZHEL TW e ESMEED LV, BRERESEKNERTD T ¢ —)b
R —7 TR LTz HRb U THEU BIMciE, MRERd L E T OiFERE
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TEHENBEKDICARD, ARERBOME LTHICHESENE KR T & W0n S FHHIH
BB, i, HITKHOEHETH M, [HEL HO—ANE L THA LTSN
TV (I—ay O SOEFMNAMETHEINE, 25 LA B8 #Heik
RIRENIZN S TETTHB), £ LT, BHIOBRF Y & X D> TEEME,
BRI 7 F 71> LIZERR T, SRDT LW 5T 7 F 5 EFHKIE - HIEED
T & 217> TRRICERD T - BEDWRTIEIR, [FHE LicT LRI HEHEE
7ZolzD TRV, 7z A, ORI IEXESmibilcsNs T a7z
BENTH-TLLTE, ZONMD Tt TH - Te) T EMWRRCKYIZGEDTE 5 7219,

GITTICHh AT

HARICBNT T EVWSEEN G- EE 2 DEDIERV, £z, ZDEM
MBEACONERELZELTWVEDIFTER, 272, [T LWV S HHARED
R, XRIC K > T BASMHZRITHRZIE L TOBBHRIC, Tz
BEMEND S, FURXMEADRELUIYROBMOEAE L TD *—IL Y A
(pdptue) |, FEBUEEIAD I —0 v BN THIROBEE SIUICHEBEON R L 755
fe T=OVF U L (martyrium) |, Z U CEHBENC X > THARIKRZ SN (W& A
FICEBREXRALD) VT IV, BBIICE UTEREEE LT TH#EU, BRHA
ETHWENS [ 2 LT, BROEREED <)V Z— (martyr) ] OFRRGEE
LTD B — 2 THRIBICEGZNMHZELRLTWS, HARTE, BIFRGED
HEDICTINITES L. BERGE L FEN T 2 LW o LJMRELS . ThzeRid
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Paul Claudel et I’Indochine*

Michel WASSERMAN

Claudel a passé quinze ans comme consul en Chine et cinq ans comme ambassadeur au
Japon. Ces périodes sont bien connues et ont fait 1’objet de nombreuses études. On n’a en
revanche guere remarqué que 1’Indochine apparait alors presque toujours a 1’arriere-plan
dans son activité : un diplomate francais en Extréme-Orient a cette époque est en effet
appelé, de par la nature méme de sa fonction, a favoriser les échanges de tous ordres entre
la colonie francaise et le poste ot il se trouve affecté. Claudel, qui effectue deux séjours
prolongés au Vietnam, et accessoirement au Cambodge, en marge de sa mission japonaise,
sera en fait sensible au sort de I’Indochine toute sa vie, et jusque bien apres la retraite, et il
assistera avec consternation au cours de ses tout derniers jours a la chute de Dien Bien Phu
et au drame des catholiques du Tonkin.

Pour autant, et de méme qu’il est difficile de trouver des témoignages probants des
origines de son japonisme, il n’a rien laissé sur I’intérét qu’il aurait pu manifester durant
son adolescence pour I’Indochine. Sans doute peut-on imaginer que le jeune Claudel ait été
sensible & ce que 1’historien Georges Taboulet a pu appeler la «geste»! francaise dans cette
partie du monde. Quoi qu’il en soit, ayant satisfait aux épreuves du Concours des Affaires
étrangeres a 1’age de 22 ans, Claudel est désormais comptable des intéréts géopolitiques
de la France, et lorsqu’il est nommé a Shanghai au lendemain de la guerre sino-japonaise
il se retrouve dans un pays frontalier de I'Indochine, un pays qui pourrait méme avoir
justifié la colonisation frangaise, 1’Indochine apparaissant comme un marche-pied vers le
gigantesque marché chinois, puisqu’elle constitue selon les souvenirs de 1’ancien Ministre

a Pékin Auguste Gérard «la voie la plus courte et la plus directe de pénétration vers le sud et

*Ce texte est la version, légérement remaniée pour les besoins de la publication, d’une conférence donnée le
30 juin 2018 sous I’égide de la Société franco-japonaise des Etudes orientales 2 I'Institut de recherches sur les
Sciences humaines de 1’Université de Kyoto, grace a I’aimable collaboration de M. Tsuiki Kosuke, maitre de
conférences. L’ interprétation était assurée par Mme Kadota Machiko, professeur émérite a 1’ Université de Tottori.

1 Georges Taboulet, La Geste frangaise en Indochine, Paris, Maisonneuve, 2 vol., 1955-56.
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I’ouest du grand Empire»2. Ce sentiment de proximité sera évidemment largement accentué
lorsque Claudel, désormais consul, se retrouvera pour la premiere fois chef de poste dans
ce qui constitue son affectation chinoise majeure (y compris pour des raisons sentimentales
et littéraires), soit le consulat de Fou-tchéou dans le Fou-kien en Chine méridionale. C’est
1a qu’il connait son grand drame amoureux, la cohabitation tumultueuse avec une femme
mariée et mere de quatre enfants qui inspirera la part de son oeuvre théatrale et poétique qui
est aujourd’hui la plus connue et la plus appréciée par le public, 8 commencer par le récit
a peine transposé de son aventure amoureuse, Partage de Midi, et I’allégorie de la relation
des deux amants élargie aux dimensions du monde et du mythe, Le Soulier de Satin.

Dans une société aussi étroite que la communauté étrangere d’une ville de province
chinoise, une telle liaison ne pouvait manquer de faire scandale, d’autant plus que Claudel
pouvait étre soupgonné de collusion avec le mari complaisant, Francis Vetch, une sorte de
trafiquant originaire des milieux coloniaux de la Réunion, qui avait connu des déboires
financiers et qui était venu en Chine dans I’espoir de se refaire. Les deux hommes
eurent en effet partie liée dans des affaires peu reluisantes de recrutement de coolies
pour I’exploitation des colonies (Madagascar, Réunion, Indochine). Vetch servait en
I’occurrence d’exécutant a Claudel, encouragé par Paris comme tous ses collegues consuls
a recruter autant de personnel que possible dans ce qui est en réalité un avatar moderne
de I’esclavage. Une note de protestation dénongant le favoritisme dont Claudel semble
faire bénéficier le mari de sa maitresse est adressée au Quai d’Orsay, qui diligente une
mission d’inspection, et Claudel se serait donc sans aucun doute retrouvé dans une situation
administrative extrémement délicate s’il n’avait pu alors compter sur le soutien de Philippe
Berthelot. Ce personnage mythique qui, depuis son poste de Secrétaire Général du Quai
d’Orsay allait diriger de fait la politique extérieure de la France durant la totalité de la
Premiere Guerre mondiale, 1’essentiel des années vingt et le début des années trente,
était le fils du grand chimiste Marcelin Berthelot, lequel avait été brievement ministre
des Affaires étrangeres en 1895-96. Amateur passionné de littérature et surtout de
poésie, Philippe Berthelot allait favoriser la carriere d’une spécialit¢ du Quai d’Orsay,
les diplomates-écrivains, a savoir, outre Claudel, Giraudoux, Morand et Alexis Leger
(Saint-John Perse), qui succéda d’ailleurs a Berthelot comme Secrétaire Général durant

les années précédant la Seconde Guerre mondiale. Berthelot, qui était en 1903-1904 en

2 Auguste Gérard, Ma mission en Chine 1893-1897, Paris, Plon, 1918, p. 66-67.
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mission d’études en Extréme-Orient (une sinécure qu’il avait largement obtenue grace a
la recommandation du pere), y rencontra Claudel, se lia avec lui d’une amitié¢ qui ne se
démentit jamais et put notamment étouffer le scandale dans lequel le jeune consul s’était
imprudemment compromis. C’est d’ailleurs vraisemblablement avec Berthelot (I’ouvrage,
resté a 1’état de dactylographie n’est en effet pas signé) que Claudel allait produire en
1905-1906, a I’occasion d’un congé en France, une étude sur la Chine qui ne sera publiée
apres remaniement par Claudel, désormais ambassadeur a la retraite, que plus de quarante
ans plus tard avec pour titre Sous le signe du dragon. Le texte de la dactylographie a été
quant a lui publié en 1995 par les soins du grand claudélien Jacques Houriez sous le titre
de Livre sur la Chine, et s’ouvre en fait sur un large développement consacré a 1I’Indochine,
tant il est vrai que pour des diplomates francais du tournant du siecle il est impossible de
séparer les deux entités. L’Indochine est pour eux un pays de la mouvance chinoise, I’acces
par le sud aux riches bassins de la Chine centrale est d’ailleurs I’'une des principales raisons
de la colonisation de la péninsule, et les auteurs plaident pour I’instauration d’une véritable
politique extérieure du Gouvernement Général de la colonie, qui lui permette de gérer de
maniere autonome les relations spécifiques qui la lient a son puissant voisin. II s’agit 1a
a vrai dire de vues tres peu orthodoxes de la part de fonctionnaires du Quai d’Orsay, qui
aurait été amené en cautionnant de telles propositions a se décharger d’une partie de ses
prérogatives sur I’administration des Colonies, traditionnelle rivale.

De retour de congé en 1906, Claudel va encore passer trois ans en Chine, cette fois
dans un poste septentrional, Tien-tsin, qui ne lui plait guere : il doit en effet gérer les états
d’ame d’une communauté d’expatri€s en sa qualité de président du conseil municipal de la
concession francaise, et Claudel, personnalité atypique et volontiers brutale de rapports,
n’a jamais excellé dans ce genre d’exercice et a souvent connu de gros problemes de
coexistence avec ses administrés.

Les années dix du siecle seront consacrées a des postes dans la mouvance germanique
(Prague, Hambourg, Francfort), suivis d’un intermede haut en couleur dans I’exubérance
brésilienne. Et c’est apres un dernier poste de Ministre a Copenhague que Claudel, devenu
en 1921 Ambassadeur (il s’agit d’un grade, le plus élevé dans la hiérarchie administrative
du Quai), est désormais habilité a occuper, a Tokyo, le poste d’ambassadeur dans le pays

révé depuis I’enfance, et qu’il n’avait pu jusque la connaitre que par le biais d’un voyage de
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touriste au départ de 1’un de ses postes chinois. «Joie profonde de retrouver I’Orient»>,
note-t-il dans son Journal au moment ou il passe devant Port Said. Sur le chemin de
son affectation, il va faire une escale d’un mois et demi en Indochine, a la demande du
Gouverneur Général qui a souhaité que les nouveaux chefs de poste diplomatique dans
la région (en I’occurrence Claudel et son collegue le Ministre en Chine qui vient lui aussi
d’étre nommé) se familiarisent avec cette terre de colonisation récente et encore mal connue
des fonctionnaires métropolitains. Débarquant a Saigon, ou la ville chinoise suscite en
Iui une émotion profonde en faisant remonter en foule les souvenirs de Fou-Tchéou, il se
rend d’abord au Cambodge ou, apres avoir admiré a Phnom Penh le ballet de la cour du
roi Sisowath, il ne manque pas de faire le voyage d’ Angkor, étape obligée de tout séjour
touristique en Indochine depuis que le Siam en a restitué la province aux termes d’un traité
passé avec la France en 1907. Le site suscite chez ce touriste souvent passionné par ce
qu’il découvre une réaction de rejet extrémement vive que nous pouvons juger aujourd’hui
surprenante et injuste, mais qu’il faut sans doute replacer dans la perspective de ruines
encore a peine dégagées d’une jungle que vingt ans auparavant Loti avait percue lui-méme
«hostile» et «meurtriere»*. Claudel lui aussi est sensible & 1’«atmosphére de décomposition
et de fievre»> qui se dégage de ces ruines disparaissant sous les puissantes racines qui les
enserrent, a la puanteur insupportable dégagée par les fientes de chauves-souris qu’il percgoit
comme des vampires, ainsi qu’a la sensualité malsaine qu’il préte aux représentations
omniprésentes des apsaras. Le tout lui fait quoi qu’il en soit une impression suffisamment
forte pour qu’il lui consacre un poéme en prose qui fera partie des textes disparus dans
I’incendie qui suivra le tremblement de terre de Tokyo en 1923. Tout comme le Soulier
de Satin qu’il lui faudra en partie réécrire apres le séisme, Claudel s’efforcera de récupérer
I’essentiel de son poeme dans ’'un de ces dialogues avec un double de lui-méme qu’il
pratique volontiers durant la période japonaise, celui-ci le mettant aux prises avec un petit
vase d’encens chargé de ranimer par le parfum le souvenir enfoui. Et I’idée centrale qui se
dégage de cette réécriture de son poeme sur Angkor est que le temple-montagne, qui arréte
le regard, est a I'image de 1’ Asie, ou les enclaves montagneuses engagent les populations
a I’'immobilité et a la résignation, cette complaisance au néant que Claudel condamne avec

force dans le bouddhisme qu’il execre pour sa négativité : tout le contraire de ce a quoi

3 Journal, 1, Bibliotheque de la Pléiade, Paris, Gallimard, 1968, p. 518.
4 Pierre Loti, Un pélerin d’Angkor, Paris, Pondichéry, Editions Kailash, 1994, p. 38.
5 Journal, 1, op. cit., p. 521.
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aspire le catholique fervent qu’est Claudel, pour qui le Créateur a engagé 1’humanité tout
entiere dans un projet dynamique et positif.

De retour a Saigon, Claudel entame une remontée en quelque sorte triomphale du
Vietnam, le Gouverneur Général ayant bien fait les choses, organisant en son honneur a
Hanoi un grand diner officiel de pres de quatre-vingt couverts, mélant habilement réussites
économiques et curiosités touristiques dans son programme de visite et ne lui faisant
rencontrer finalement que des colons actifs et des indigénes soumis, & commencer par
les monarques (roi du Cambodge a Phnom Penh, empereur du Vietnam a Hué) qui n’ont
plus qu’un rdle de représentation et se comportent comme des marionnettes aux mains de
I’administration francaise. Finalement, ce voyage qui était censé familiariser Claudel avec
la réalité indochinoise n’aura été qu’un miroir aux alouettes, mais il jouera évidemment
un role essentiel dans la constitution de I’image foncierement positive (et typique de la
mentalité coloniale) que le diplomate se fera désormais de 1’oeuvre francaise en Indochine,
cette terre a laquelle, écrira-t-il avec un «serrement de coeur» dans son Journal au moment
des accords de Geneve qui mettront fin en 1954 a la présence francaise, «nous avons fait
tant de bien»°.

Claudel a été envoyé au Japon en sa qualité d’expert de la Question d’Extréme-Orient,
mais aussi du fait de ses compétences en matiere économique et commerciale, et aussi de
son statut de grand €crivain. Le Japon et la France, qui ont combattu ensemble durant la
Premiere Guerre mondiale et sont d’ailleurs liés par un arrangement diplomatique conclu
en 1907 et qui n’est pas loin de constituer une alliance en bonne et due forme, n’ont en effet
fondamentalement aucun sujet de litige, mais le Quai d’Orsay s’inquiete de la survivance au
Japon d’une hégémonie culturelle allemande, quand bien méme le Reich a perdu la guerre et
a méme di céder au Japon ses colonies d’Extréme-Orient (territoire a bail de Kiao-tchéou
dans le Shantoung et archipels de Micronésie). Quoi qu’il en soit, I’allemand garde une
large prééminence par rapport au francais dans I’enseignement, et des disciplines telles que
le droit, la médecine et la philosophie, pour ne pas parler de la musique, sont carrément
sous influence germanique. Il est sans doute illusoire de prétendre rattraper ce retard
dans I’enseignement secondaire et universitaire, c’est sans doute pourquoi les Francais
s’efforcent depuis 1914 de promouvoir un projet de centre culturel que Claudel trouve sur

son bureau en arrivant en poste, et qui finira apres bien des péripéties et des changements

6 Journal, 11, Bibliotheque de la Pléiade, 1968, p. 769.
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d’orientation par se concrétiser sous la dénomination de Maison franco-japonaise. Les
instructions que Claudel a recues du Quai d’Orsay préalablement a sa mission font par
ailleurs état du seul contentieux qui obere des relations bilatérales par ailleurs satisfaisantes
: les échanges commerciaux butaient en effet depuis plusieurs années sur I’irritante question
du tarif douanier indochinois. Les deux pays se faisaient en effet bénéficier mutuellement
de la clause de la nation la plus favorisée, mais cette disposition n’avait pas été étendue
a I’Indochine, du fait de I’opposition des milieux industriels de la colonie, inquiets de
faciliter 1’exportation par le Japon de ses produits manufacturés bon marché. Et comme
le Japon de son cdté ne faisait rien pour faciliter I’entrée du riz indochinois, principale
exportation de cette nation essentiellement agricole, les choses en étaient restées 1a malgré
les protestations de la partie japonaise qui ne cessait de contester I’exception indochinoise.
Or I’ambassadeur constata a son arrivée que les deux questions (création du centre culturel
et probléme du tarif douanier) étaient étrangement liées : le Quai d’Orsay considérait
en effet que le nouvel équipement culturel ne pouvait se concevoir que moyennant un
financement franco-japonais conjoint, de son c6té I’administration japonaise subordonnait
plus ou moins clairement sa participation au projet culturel a un assouplissement de la
position francaise dans le dossier des droits de douane.

C’est ainsi que les deux premieres années de la mission de Claudel se révélerent
frustrantes. L’homme de projets qu’il était se trouvait désarmé devant la lenteur et I’ opacité
caractéristiques de la prise de décision au Japon, par ailleurs I’inflexibilité de la position
de la partie frangaise, contrainte de céder a la pression des milieux coloniaux, mettait
I’ambassadeur dans une position de grande faiblesse.

En ce sens, le tremblement de terre cataclysmique qui allait frapper Tokyo et
Yokohama le ler septembre 1923 allait paradoxalement seconder remarquablement son
action. Il n’est pas de mon propos de m’étendre ici sur le dossier de la gestion par Claudel
du tremblement de terre, ce serait a lui seul le sujet d’une autre conférence : j’y ai en effet
consacré voici quelques années un ouvrage spécifique’. Le séisme a en effet beaucoup fait
pour la gloire de 1’écrivain et du diplomate, du fait de la notoriété du récit magnifique,
A travers les villes en flammes, qu’il fut amené a rédiger sur commande d’un magazine
francais a grand tirage, les Lectures pour tous. Pour autant, la fagcon dont il délaissa des le

jour du séisme son ambassade pour se lancer a la recherche erratique de sa fille ainée alors

7 Paul Claudel dans les Villes en Sflammes, Paris, Honoré Champion, 2015.
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en vacances sur une plage pres de Yokohama, et qui aurait pu avoir péri dans le tsunami
qui suivit le tremblement de terre, fut interprétée, par certains des ennemis qu’il n’avait pas
manqué une fois de plus de se faire parmi la communauté frangaise, comme un abandon
de poste, et ne fut pas loin de constituer I’une des ténébreuses affaires qui émaillerent
régulierement sa carriere, et dont nous avons déja pu constater un exemple a Fou-tchéou.
Quoi qu’il en soit, en ’absence d’ailleurs de consultation avec son ambassadeur
injoignable, Paris décide d’agir et de profiter de la proximité géographique de 1’Indochine
pour acheminer 1’aide francaise aux victimes au départ de Haiphong. L’intention politique
est claire, et d’ailleurs explicitement formulée dans les instructions du Président du Conseil
a son ministre des Colonies : montrer comment la colonisation alors récente de I’'Indochine
(une trentaine d’années tout au plus) fait désormais de la France une puissance majeure
dans la région Pacifique. Le Gouverneur Général Merlin ne tarde pas, un bateau de
guerre sur lequel prennent place deux médecins militaires chargés de convoyer vivres et
médicaments de 1’Institut Pasteur de Hanoi part immédiatement pour le Japon, et dans un
second temps Claudel (qui a fini par rejoindre son poste apres une semaine de tribulations)
et le Gouverneur se mettent d’accord sur une réalisation destinée a frapper durablement
I’opinion japonaise, soit la construction sur le terrain de 1’ambassade d’un dispensaire
financé sur les crédits du Gouvernement Général, et qui ouvrira ses portes a la fin octobre.
De retour en fonctions, Claudel, qui craint a nouveau que des dénonciations de son
attitude au moment du tremblement de terre ne remontent jusqu’a Paris, n’a pas été long
a comprendre en quoi le désastre peut en fait au contraire 1’aider dans la réalisation de
ses objectifs diplomatiques. Il est immédiatement a la manceuvre, et parvient a obtenir en
février 1924 de Paris 1’organisation d’une visite de Merlin, officiellement pour présenter
les condoléances du gouvernement frangais au Japon meurtri, mais en réalité pour relancer
les conversations sur le dossier du tarif douanier. Une fois de plus on ne perd pas de temps :
Merlin se rend au Japon dés le mois de mai sur un batiment de la Marine Nationale, entouré
comme un Vice-Roi de tout son haut personnel politique et économique. Il a méme réussi
a convaincre, malgré leurs préventions contre le Japon, les Présidents des Chambres de
Commerce et d’Industrie de Hanoi, de Haiphong et de Saigon de 1’accompagner. De leur
coté les Japonais, vivement intéressés a sa visite, 1’accueillent comme un véritable chef
d’FEtat, et tandis que des festivités d’un luxe inoui se déroulent sans interruption de Tokyo &

Osaka et de Miyajima a Séoul entre le 7 et le 31 mai, les états-majors économiques des deux
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parties se rencontrent a six reprises pour entamer des conversations sur le tarif douanier qui
semblent devoir faire largement avancer un dossier enlisé depuis dix ans. Entre-temps,
I’administration japonaise, satisfaite de la décision prise par Paris de leur dépécher Merlin,
s’est décidée a participer financierement a la création de la Maison franco-japonaise, et
a reconnu officiellement I’institution en tant que fondation d’utilité publique. Un grand
industriel, le cigarettier Murai, met a la disposition du nouvel établissement la villa de style
semi-occidental qu’il possede pres du Palais Impérial, et Claudel est a méme de procéder en
décembre 1924, soit trois ans a peine apres sa prise de fonctions, a I’inauguration officielle
de la Maison franco-japonaise. Il a donc réussi & mener & bien les projets ambitieux, sinon
irréalisables, que lui avait assignés Paris, non seulement en dépit du tremblement de terre,
mais en réalité grace a lui, inventant avec virtuosité une diplomatie du séisme comme il
en est du ping-pong ou des Jeux Olympiques - De retour en congé statutaire début 25
(les diplomates en poste dans des pays lointains prenaient un congé cumulé, dans le cas
de I’ambassadeur au Japon la périodicité était alors apparemment d’une année apres trois
ans d’exercice), il accompagne une visite de réciprocité des Japonais, conduite par I’ancien
Gouverneur Général de la Corée et de la Mandchourie, le Prince Yamagata. C’est le double
inversé du voyage de 1921, Claudel redescend en effet la cote depuis le Tonkin jusqu’a
la Cochinchine, mais il se garde bien cette fois-ci d’accompagner la délégation jusqu’au
Cambodge, dont il était revenu malade du paludisme et pour lequel il conserve son aversion.
Il ne doute pas que ses succes diplomatiques et le soutien de Berthelot ne Iui assurent sa
mutation a Berlin, le poste dont révent tous les ambassadeurs de haut rang du fait de la
sensibilité de la relation bilatérale. Mais la germanophobie que lui préte non sans raison
la République de Weimar ne 1’aide pas dans son projet, et Berthelot lui-m&me, malgré son
indéfectible amitié, juge sans doute ce diplomate atypique et imprévisible peu convenable
pour un poste aussi exposé. Claudel obtint finalement Washington, il y a d’ailleurs une
anecdote amusante a ce sujet : informé de sa nomination, il se prétendit, dans sa réponse
d’acceptation, indigne de la confiance que lui manifestait le gouvernement francais, et au
Quai d’Orsay une main anonyme traca en marge de la dépéche le commentaire suivant
:«phraséologie sino-japonaise»® ---

Claudel a pris sa retraite de la carriere diplomatique en 1935, aprés une derniere

affectation en Belgique. C’est donc un ancien ambassadeur de France aux USA, ot il

8 Archives du Ministere des Affaires étrangeres, Claudel a Ministre des Affaires étrangeres, 16 décembre
1926.
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a été en poste entre 1927 et 1933, que 1’Association France-Etats-Unis porte en 1947
a sa présidence. Claudel se comporte dés lors comme le porte-parole officieux des
Etats-Unis, qu’il considére comme se trouvant, par la mise en place du Plan Marshall et
la création de I’OTAN, a la téte d’un systeme politique et militaire de défense des valeurs
spirituelles et morales de I’Occident. Survient la guerre d’Indochine, dont Claudel suit
avec angoisse le développement, de plus en plus défavorable a la France. Or Claudel
n’est pas seulement convaincu du bien-fondé de la présence francgaise en Indochine et des
aspects positifs de la colonisation pour la population locale : désormais, face aux avancées
du Vietminh marxiste, des considérations religieuses se mélent a son appréciation de la
situation politique. C’est en effet selon lui le sacrifice des missionnaires frangais qui a
fondé la chrétienté vietnamienne, et qui donne a la France des droits que Claudel juge
inaliénables sur ce pays qui a été acquis au prix du sang. Un poeéme peu connu, rédigé
en 1948 a la demande d’un aumdnier des forces parachutistes frangaises en Indochine, est
a cet égard révélateur, évoquant «ce sang tout de méme entre nous qui fait une espece de
sacrement ! / Le sang pas seulement de marins et de soldats et les types du gouvernement,
/ Mais d’évéques et de religieux et de saints et de missionnaires et de martyrs». Et le poete
d’affirmer avec force que «cette terre (---), c’est la ndtre que nous avons payée cher»®.

En mai 1954, les Francais se sont retranchés dans la cuvette de Dien Bien Phu,
cherchant a attirer les forces du Vietminh pour leur infliger des pertes significatives. Le
but n’est d’ailleurs pas de gagner cette guerre de décolonisation, ce qui n’est plus possible,
mais au moins de permettre a la délégation francaise de se présenter en position de force
aux négociations de paix qui vont s’ouvrir, de maniere a négocier ce que le Président du
Conseil de I'époque appelle une “solution politique honorable” . Quoi qu’il en soit les
Francais ont commis des erreurs de stratégie grossieres, et la situation du camp retranché
est quasi désespérée quand le chef d’état-major inter-armes s’en va demander a Washington
I’aide des Etats-Unis pour sauver la forteresse assiégée. Le Président Eisenhower, tres
anticolonialiste et peu impressionné par I’ceuvre frangaise en Indochine, s’y refuse, ou tout
du moins pose des conditions qui rendent 1’aide américaine impossible. Le 7 mai 1954,
Dien Bien Phu tombe, et faisant peuve d’une réactivité étonnante pour un homme de 86
ans, Claudel griffonne «a deux heures du matin» un «cri d’horreur et d’indignation»'° qu’il

adresse pour publication a Pierre Brisson, le directeur du Figaro. On peut imaginer quelle

9 Euvre poétique, Bibliotheque de la Pléiade, Gallimard, 1967, p. 894.
10 Supplément aux Euvres complétes, 1, Lausanne, L’ 4ge d’homme, 1990, p. 289-90.
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est la surprise du patron de presse de recevoir du Président de France-Etats-Unis, si prompt
et si ardent d’habitude a prendre la defense du généreux allié d’outre-atlantique, ce qui est
en réalité une charge frontale contre I’ Amérique. Mais Claudel, c’est dans sa nature, n’est
pas tres sensible au principe de non-contradiction, et c’est le pays auquel il a si souvent
proclamé que la France doit sa liberté qui est cette fois 1’objet de sa colere pour I’avoir
abandonnée au moment ou, sur le point de perdre ni plus ni moins le combat «des forces
chrétiennes avec le communisme», elle avait appelé 4 son secours «I’ami héréditaire»!! sur
lequel elle croyait pouvoir compter. Brisson ne crut pas bon de publier ce briilot, qui a
toutefois été conservé et fait aujourd’hui partie du Supplément aux (Euvres complétes de
Claudel.

Le 21 juillet 1954, les accords de Geneve mettent fin & la Guerre d’Indochine,
consacrant la division du Vietnam en deux entités séparées par une frontiere provisoire a
hauteur du 17 e parallele, ceci en I’attente d’une réunification du pays a la suite d’élections
prévues pour 1956 qui n’eurent d’ailleurs pas lieu, précipitant la guerre entre les deux
parties et, a terme, la guerre américaine du Vietnam. Il avait été décidé que, durant
une période de 300 jours les populations qui le désireraient pourraient s’établir dans la
zone de leur choix. Nombreux furent les gens du nord tenu par le Vietminh, et avant
tout les catholiques qui y étaient proportionnellement plus nombreux qu’au sud, a fuir
un pays ou le départ des troupes francaises allait les laisser désarmés face au pouvoir
marxiste. 11 fallut les convoyer par voie maritime ou aérienne, les routes étant bloquées
par le Vietminh qui leur interdisait 1’accés au sud en violation d’ailleurs grossiére des
accords de Geneve. Les Frangais assurerent I’essentiel des transferts, transportant pres
d’un demi-million de personnes en une noria de 4000 rotations aériennes et de 400 liaisons
maritimes. Ils obtinrent cette fois I’aide des Américains, trop heureux d’illustrer 1’horreur
que le Vietminh marxiste inspirait aux populations, et de fournir au catholique Ngo Dinh
Diem qui dirigeait le régime sudiste un apport non négligeable de coreligionnaires ayant
I’anticommunsime chevillé au corps. Alertée par une couverture de presse conséquente,
I’opinion internationale fut évidemment frappée par cet exode de masse. Début 1955,
Le Figaro de Pierre Brisson consacre aux «réfugiés du Vietnam»'? une impressionnante
campagne de souscription, destinée a réunir aupres de ses lecteurs une somme visant a

soutenir cette population martyrisée par un pouvoir communiste que Brisson execre. Le

1 Ibid.
12" Numéro du 7 janvier 1955.
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succes est a tous égards remarquable : mobilisant son public pendant plus d’un mois
et le tenant en haleine par une information quotidienne sur les résultats provisoires de
I’opération, Brisson finit par susciter les dons de pas moins de 16.000 souscripteurs. Au
cours de la campagne de presse, Brisson a obtenu les textes de recommandation d’un grand
nombre de personnalités, hommes de religion, politiciens, écrivains. Parmi ces derniers,
Claudel, qui est alors un collaborateur régulier du Figaro Littéraire, et qui n’a apparemment
pas tenu rigueur a Brisson de leur mésentente au moment de Dien Bien Phu. Invité a
s’exprimer sur le drame des réfugiés, il déclare dans les colonnes du quotidien : «Je suis
consterné. Je connais bien le Viet Nam et surtout cette région ou les catholiques sont
nombreux. C’était un magnifique spectacle que de voir cette chrétienté se développer. /
Quand on pense au sang versé depuis des siecles pour apporter le Christ a ces peuples,
on est terrifié de voir ce qui se passe. Les populations de ces régions ne s’attendent a
aucune clémence, a aucune compréhension de la part des vainqueurs. On parle de six cent
mille émigrés. Lorsqu’on pense a ce que cela représente de souffrances, on ne peut qu’étre
effrayé. / Comme chrétien, comme Frangais, j’envoie toute ma sympathie a ces malheureux
et je ne puis que m’associer a I’effort qui est fait par Le Figaro en leur faveur. On ne saurait
imaginer cause plus juste et plus digne d’étre soutenue».

Ceci a été publié dans le numéro daté des 8 et 9 janvier 1955. Le 22 février, Claudel
disparaissait. D’aussi loin qu’il se souvint, I’Indochine 1’avait décidément accompagné
toute sa vie, et c’est 1a que réside finalement la différence essentielle entre 1’Indochine
de Claudel d’une part, et sa Chine et son Japon d’autre part : certes I’Indochine n’aura
constitué qu’un arriere-plan a sa carriére. Fonctionnaire du Quai d’Orsay, il ne pouvait de
toute facon, sauf cas exceptionnel, étre nommé dans un territoire frangais qui dépendait
d’une administration différente, et parfois d’ailleurs rivale, le Ministere des Colonies.
Mais parce qu’elle constituait le principal atout de la France dans cette partie du monde,
parce qu’elle était la «Perle de I’Empire» et le «Balcon de la France sur le Pacifique», il
était du devoir de Claudel en tant que diplomate francais en Extréme-Orient de favoriser
autant que de possible les relations entre 1’Indochine et le poste ou il était affecté. Il
y fit par ailleurs maints séjours, a commencer par les escales inévitables a Saigon et a
Haiphong sur le chemin ou bien au retour de ses postes. Il y effectua également plusieurs
missions de durée relativement longue : celles que nous avons mentionnées en marge de son

affectation japonaise, mais aussi un voyage d’études a caractere économique au départ de
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Fou-tchéou, durant la période chinoise. Son colonialisme peut certes nous apparaitre naif
ou irresponsable : il est en réalité bien dans 1’air du temps. J’étais moi-méme en premiere
année d’école primaire au moment de la mort de Claudel, et 1'Education Nationale nous
servait la méme idéologie (et les mémes images !) de généreux Francais en casque colonial
apportant la civilisation et la liberté a des populations misérables, arriérées et asservies. Il
trouva aussi en Indochine ce que, malgré les séjours prolongés qu’il y fit, il ne pouvait
trouver en Chine et au Japon, a savoir des populations authentiquement christianisées
depuis plusieurs siecles, et qui avaient résisté aux martyres les plus importants en nombre
de I’Histoire mondiale du catholicisme. Acceptant en janvier 1944 d’écrire un texte pour
un poete vietnamien d’expression francaise qui lui avait demandé une préface pour un de
ses livres, Claudel s’exprima en ces termes qui traduisent 1’attachement qu’il éprouve pour
cette terre de mission et de douleur : «Rien ne m’a plus touché que ces foules de freres
et de sceurs indochinois qui remplissent les belles églises de Hanoi, de Hué, de Saigon,
de Haiphong, si ferventes et avec lesquels j’aimais a me confondre. Je songeais a tous
ces martyrs héroiques, hommes, femmes et enfants, qui ont mélé leur sang et leur foi au
sacrifice de nos missionnaires. [:-:] Je crois fermement a la beauté et a la sainteté du
mariage qui s’est fait entre votre pays et le notre, entre votre ame et la nétre. Ce que Dieu

a uni, que les hommes ne le séparent pas»'3.

13 Tran Van Tung, L’Annam, pays du réve et de la poésie, Paris, Les éditions J. Susse, 1945, p. 9-10.
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TRZEVD, LWV FINERIWDNE TH B, IR EWVS & MO TERICEEZ ZX
Lz TEHORA ZBRENICILS X574 A=V 52N ETHS, 12h, UkD
DIFFE I 2> TEANT L. IRUTEMH EOADIFETIFENTEA S, Bk
OWFFEEMFRHEICHEL T N HAND, ZORNTH D AENEE A W THf
58 ZRBET IO, BLRZHMAD L DORFRIKAMNh SN, —HIH, K
REBELIE THEZ) Tlda< TARL BRl-TWwa07k, &,

COEDYVRIT LIFHCHEH U0V E LT, 19 DD 2RI R LTz
FRINZRHPEADS, RR55 - BOA - HHEINTENETERD T 27 ICHE T 2k TR &
NIVEROERTH O . LHEFIAL LT RO 7 7 Ok kb &, @BED%
HicwblaxfbzZmAs 5 L Lizmhb b, Thiud, U7 U7 HE (& IR
ROHEAR) WP E T 2T & D IR ORPEESN - Buf - AR E22E5 L
LizCicby o EMEZRTEDTHD ., MDD I —1 v SO ATIEARICE
HEEfLe Lz DeE>TWWe, 25 LIzHT, #HiLLA Y RUHRDORT V7 %
WH7Ed 208 Tl ALBDRRRNIEZ HH 2 K 51Kk %, Y FLBROET V7
BOTIE, LI TN TN UL TIERICTES B2 L D D50 & DDOEKREED
HEEE E-TED, W7 V7 Xtz DOk 3 KEGK—KIZo7h 5 TH 5,

L TAM, 20 WMHBRICKED L, T LI —FOHRETH K 5T <
%0 BENIGIRDIED L, TRY—F - A—FD AV T2 XY XLJ (1978 4F)
B ZDRELEZICDBDEMNDK S LKEMRZE ST DEEZ DT LNTES, H
F. 80 HFRIC/x % L HRE X LWL HAORFIEL 2 HIC LI T [HFEAICBNT
HARZHEZ ] L0 K GRFHMVENTL %, 253 ERL, 7TV AERY:
MibfFetz > %2 — (CNRS) &5 75 2 ARKDHIZFHEBIC BN T THREE] £
PEADRA S . B9 2 THR - it R DEREBUROMEL ) T4,
HE . R IR EINTNTICHBIRA B L VWS FHRENEC > TL %, TD 1991
X T TV ADREZRIKCE > TREBNAFE L Ko T, ZOBHRICE, AV IV X
U A LHHOFBEE TE TE WL, —EBORFZEEICIEFEIRD B SUbrhLEFRADH
2tV Eile HEZ T LD NS, FIRICE N AR RO THEHR &
WO REGFNESHEFLTEO, 7725 IMRNEEEZO—REFEZONS
fime £z 5N,

Tz, SOEMRLBOHAZIG U & L7 V7 HRORFNFIEX, itz
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D& LTPFRRO WA OMEAZRAICEL TS, 5077 2L, 507
TS LT NEESRV ] L0 KOYRE L MO AEtEZED TEETH -
Teo PHRRICHIT 5 T 5 LTI, 2010 FRICKR2 L HOFIOBFEL LTEHSED L
T, SRTITICRUT TENS B THZET 5 K 5 RREEIER D 17275 < 75>
T, BMUWBFOHR T EMARONEZIRDTZDICHIET B, &S Filc s En
HTETWS, FHE, AR - E - #@E - HAZADEHT T MWEU KD &,
TAVAKOEREGEZESTAFAETH S L UT, tE2RERIC Uz TBIRY
AND=—RF—fEEE 5 A TRIND, UL, M) oMEIIE7 Y
TICBNTEARICBWTE—BHELWVWEDERSE T ENTFEEINEDTHD, TD
Mo vs TBIRE ) LW NERXE, BAAHE O ASRPAC B TR E
EEINEEDTRENVEAS S, BLA. AREED, WA R Z ) LDD
BFRWBEEANNZAZ 20 L RN R 5 RWEA S5 —CT 5 LIREERD
T YURITLERD XS ICERE Nz,

Kk sk osk ok

FFWHROMEETIE, 7T Y ADHAMFICI T 2 3¢ EFIFROALEDIFIC DN
T, WFREINCLL RO K S ICHEBEL TIEW . 75 Y ADHARZZCE N T, SEBIT
DTN « EL 2 - SEEENIHCRTHREDEDTH D . ZOHFEAIZ
XM KEIZD T &2 5Tz, TAUTHRIFHIC TED & U TOHADIHZFICET
LW 7 AU ADEAAREWFE—RF IV R « F—2 (Donald Keene) L K7 —
R« %457 A7 /71— (Edward Seidensticker) 5 ICE B RZTTZHRNTH O,
{LERE U TId AR —ER, H F5E, siEREE, ZEnE S ORERNER E N, &
THEIVF » T 2—)b (René Sieffert) FKDFEAEIE A SBRICTH Tz > TRETAN
TELONHO, FD MREMEE &RESEBMES DL EN TS, LML,
BRGSO ARZEE VD 7 L B CCARIEE D R 2 DTV B, e, W%t
HEX O EHIRDZ LTINS AL A2 5N ONITETFIEBIEE T 28 {EMA
LhiREN, BESAKDEWN FEBNE LD A7 1) OILERMN 3 r AT 7 Jiftse
D TR HBE0I), THLIEERLDHD. BRI HIBSCAMIT R EL
BRI EIMA TS WS, BHEOFBEE LT, TED XS e e L
TRERBEEINAXRNED ] TBIIELE TICHREINZE S LS ERDSRITRDEN S ]
LWV ) OH D FITDOWTHRDENT VD, —f, AV XD XLHH O
FR D THPE] Thed) THA] LW HHZDOEDICEHEMESN TS, HIC
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BTN ET IR « 34T 4 T EXHEEDBHRICDWT, BRZKUT 2 AT 4 7MW
BUANS S22 THINAIN)V) DSAJEEIR DD, & - il A s 7 TH O e,

TSRS, THEDEIL L 60 FERBENSEED R LTHE, b —
JU« 75>7% (Bernard Frank) KX —)U « 72U (Hubert Durt) K& DA,
BICIE T T Y ADHMALECACH B [0k & TSR] NOHZE EICDN T,
RDE S FEE LHW e—— A i SBEEZO e L TAEENTEZI—D0 Y
IO THEEA] M A Y RLORO AN HEFIC AN TER & UTRT 200 19 i
RLUFDO T ol 2RELTHB L. PIFELTO THEFEY] RZFOWEE.
1980 R T A E TR~ =V HIVIRIFHERE 5Tz, LA LIRS, B ERIIC D0
[, B7EE—ANO & D IEREZR TN DB EIN—F 5B REEANLEES
Too Fizy 19D 5 20 HACRTE SWVETOI—m I K BT V7 W%,
HHDHULTE S 7o hd, 1980 FAREM S I, IHBROWEN FRICE->TL %, Th
E. HEUCHBIF BT D7 OIFEED, T O B 2ICIRE > T X /=T & L)
LTW3 KT, T—ay B 2055 08mnEmL ., EMbe#EATL %,
U LZRUCHED, L) BIEBURE TOIRWEIFZ HEFIC ANT=W5EE D 7a < 5o
TETWVAE I DbNSE, LWSTEfND -z,

FRERICIE. DO TEARNZ T —< L RN T R ERERTZED, ST -
JEEER2E « ST 75 & OB OMERD—D E h> TE T Lzubic i@ L
Tz, HitpmEpse Ok, F <G 40 48 (20 HRHIED) Oib#& 2P &
HARMIBAIIFS R EZ2ERE UTEBLU TWID, BiRICx 5 & B eRs 1
TAuF—HHONRE Tn, KFICEZ, L L, HEF EREAHET) Ik
VB HISCE ORI AL 20 LT, BEMINE & HANE L & it B ARDILBCRth
EOMBEMEDNHNM SN T 272 EERE Nz, HIT, 70 FREFRIEESCEO 7T
THHIC I B MEERGE (LTI G R O EE s fak e Tttt HAR) &9
HH0) NOWFNHES, THFEEEAX DD DN TEILEENEE > TV 214
ZIRDR - TIHWZ, TOHT, 80 FEROY T HIVF v —Hit Dig) [7—1+ - Vv
ISRAY ] IR ERFULE LA 7))V b T — LOPTHEAE D FFbh, HOEE
DRBKZRF LIz L E. A DMEVIIEDHFERD—DIC A>T DTS
Nlze THIT, LY THIVF v —DERT THEE] LWI AT ¢ 7 7z@ L THA
IR ENTE e Tahy T bR R EOMBICHERPEE > TWB WV S BUR
IKEMNT, IHROT AT I XL TIREHEINTE 72 T4 ] OSHkE L2 —JE54 4l
FICER U T L HRRZTEE L TTHW .,
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OfE T HEA L FROBGRDMRZEMICEN TS T R—KIE, Yax—
TRETFEAR THAWRICE FSNIYRN S OB L Z[HE, Eo—)b - XA
U (Pierre Souyri) [KOHHHABMILOLED, TLTVUv 7 « T —)b (Frédéric
Girard) KOHFHABICEET %87% & > MFITALBICBOEFE T, XBIEEVD
W3 MR EWvotz TR & EN3EONIIZEEGED b N Ttz 3556 LTAV
Teo SRATHIZRZIR E N TWIIHAKIE DHE, HTEE IS ORI - M
EREKE DL G ERIRDIRS LI, 752V - ¥ (Frangois Macé) K75
v -tz (Alain Rocher) KOHRCK TOMIEMIEDOHENZ CHERTAE ., MM
HOWFRICHED L T Ic k> T, EBURICE 2 HARDFE L 2 I RUE 3 RS
5N272595 LW BELERND 5Tz £z, WROXFADEAN T, TR [4A]
B2 0] NOHOERD [ FRICmMbETzOD. HE VG AR Z
IBET B NSNS DM END & T AT, HEDOIIFEHIC I 20 & DD5 K
Mol b, BNFTLZ O iibpnE BAD [ EREMEN Tz AIC
RKEGRMMN - R EEESNT,

SN NI R D T & ol HMLMEICET S THARZ] &n»
IRHHICIZ, RICZHICTDO 2 MEPH 2o TW0A T &Ik, fEBElzhE A TH
%o 1212, iV S EAZMAL T IKIZHINS I RED—C NS EID A E
IR L TR o Tz TOWT, MM EDHESFEMZE A TIC BT, TR L08R
ZDEDDFAEERE TORANUD TR E NIz, MAT, RN ETXTT IR
WZizoTz e UTH, MR ARRICHE D) 79 0 —RME L TR L Tuddald
BHIRNTE, INEGIEREFEL LT0LIRE T KT N,

Cest - BUSER)
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REBERL & E
RH  RBRAIC BT B [5G OHED T2 S Lo T
Altérité et déviance religieuse. Pour une approche comparatiste de
I’hérésie en histoire des religions

20193 H9H (1) 9WF45 0~18 IRf « B SE (HnD) RERa=
9 mars 2019 de 9h45 a 18h — Toyo Bunko (Tokyo),

salle de conférence, 2¢ étage

(EfE] 75 AN AR, LRI ER, X—=2 vy 7L

Organisation : EFEQO, Société Franco-japonaise des études Orientales, 1’Université de
Neuchatel (Institut d’histoire)

({&Wi) : @1 w2 « >3 L (Loic Chollet), H X > + 5 3K— (Gaétan Rappo).

(2] A AENIHHE, R

Avec le soutien du Fonds National Suisse (SNF) et de la Toyo bunko

75V AR - AR

GBBRSEH]  THEGG) OfFEE. TDRBU LEADNDZEDOMMAHELTLRE. —HL
THARBBRICAONZBIRTH S, B2 FTLHENT LN, Hig] &WH AT
JU =&, ERE LA E A RTINS 380 WEESNS T & T, MIRANICHS
TENd, LT, 20 TFEY LWHHIBZOEDE, T —m v/ icHEETh
728 DTHY., TOPHHAEEEMICHNS T &T. HARDFEEEIIZEA AL L TV
BLEA B AYERTIE, HIHOFRAY: - L ZWIZEENESG U, Hifh St h,
FT, RS LGEARTHD N TR WHERZEST %, 5 LIt /5ik
MC KD YREARINTE T TR OWTiE HREY 073V —OMEHS
LTV ZeZEBE LTV,

(Tur5 L]

9:45-10:00 Jean-Daniel Morerod (Université de Neuchatel)
Mots de bienvenue et introduction

[HENOFE
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10:00-10:45 Loic Chollet (Université de Neuchatel)
< Des moines-soldats hérétiques ? — Les Chevaliers teutoniques et leur mauvaise

réputation >

SIGOME? FAVELEE Z O

10:45-11:30 Didier Davin (National Institute of Japanese Literature)

< La pureté comme orthodoxie : évolution du Zen médiéval et du regard porté sur lui >

IERE UTOMME— IO R, Z L THANDEEEL

11:30-12:15 Nobumi Iyanaga (Société Franco-japonaise des études Orientales)
< Une “religion” exista-t-elle au Japon, et une “hérésie” exista-t-elle au Japon ? Réflexion

sur I’applicabilité de ces notions aux réalités japonaises >
HAIC CRED BAFELTeDD ? Sty BFFHELTcON ? —— HARDFEREIC Hilhe
G L D % DM DN TDHELR

12:15-14:00 Pause de midi

14:00-14:45 Daniel Barbu (Centre National de la Recherche Scientifique)
< Hérésie, idolatrie et histoire des religions >

S, RS RAGE

14:45-15:30  Francois Lachaud (Ecole Frangaise d’Extréme-Orient)
< Je suis une Légion : un regard sur les démonologies d’Edo (1603-1867) >

COMKIFLFA Y, BEZENRIR D) —LF DEREE2EO— (1603-1867)

15:30-15:45 Pause

15:45-16:30 Philippe Borgeaud (Université de Genéve)

< Lareligion et ses ombres des Grecs aux modernes >
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TRBDERICE & LT

FUIy - 0—<HANMSBIRET

16:30-17:15 Gaétan Rappo (Université de Nagoya)
< Des rhétoriques de 1’hérésie ? — Une réflexion sur la déviance dans I’histoire des reli-

gions >

FUHOFAH 2 RBRICBIT 5z <> T

17:15-18:00 Discussion générale

Discutants :

TA AN YT

Sylvain Parent (Ecole Normale Supérieure de Lyon)
Valentin Portnykh (Université de Novosibirsk)

Olivier Silberstein (Université de Neuchatel)
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20194E3 H30 H (D) 12 :30~13:30 A | R EESSHFA—IV 1

1. RO

WE ERRE

1) REFE
(1) 2018 FEREIRE
W SFHREL D 2018 EFORFHREN T I N, KB Nz,

(2) 2018 FEEFTHFME
a SRFERT
ARG EL D, IR OWMEN e SNz, RENS TIEZ
TWV5E00, ZEEDMGIRE LTV L, GEEIIRADHRN TS D
FERAVRE NIz,
bI= Y URIILORE
®2018FE6 H30H () I7a—F )L &M

<http://www.classics.jp/sofjeo/events/events_20180630.html>

NS %E R B—CEMR « FB 2D <> T
<http://www.classics.jp/sofjeo/events/events_20190216.html>
®201943 H9H () FREWNEIN & #EE—RB8CE - FECR A S
J% TR OETGiERZS LT
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<http://www.classics.jp/sofjeo/events/events_20190309.html>

AR L D 2018 SR e S NIz VAR DT LOWEN R E Nz,

cHRFEF - TYTHRERGES (3 +2%8R
<http://www.tohogakkai.com/kyogikai.html>

MARZREE D 2018 FEDHTEY: « 7 V7 TUERS A B9 % i
WixEnic,

d DEfE1] OFXEIMMEICKR—LR—IIBE (—EB)
<http://www.classics.jp/sofjeo/tsushin/html/41.html>

KGR - FRAETRE L O, DEfE) IR 22 i R — LN—
DI LIRS T L OME DM b NTze R—LRX—I M5 &G D PDF
ZATYHA—RTESLT LT, XX D5 [HEDEE O, DEE) OO
& LTOMliEN = E 2D LRI E NS,

e DBE) BBEDA 2V EZ—v MRERYA DER : EREEMETC
F%51. CiNii.
<https://ndlonline.ndl.go.jp/#!/search?keyword=Circulaire%20de%
20la%20Societe%20franco-japonaise%20des%20etudes%20orientaless
searchCode=SIMPLE>; <https://ci.nii.ac.]jp/search?g=Circulaire+de+
la+Societe+franco-japonaise+des+etudes+orientales&range=0&nrid=
scount=100ssortorder=2stype=1>

&R H - BRHHELD | DEfE) iFOA > Z—2y MRETA b
NOBFROEIRE DG E N, V2 TRRENEA S LT, MiXDs|
ABDEE D COTEAEDFHEELIEIT THS 5,

Q) BfgsE 337 MREFEXLE BHHHE TE (F8)
<https://www.pref.kyoto.jp/bungei/bunkasho.html>

MBRRRED . BEEMTRENS 37 ISR SULE CRplhdiH) Z22HInie
EDWMEDN T ENT, BRHEAEOEEERO M ZNERDIRICGED N L’ =
BLWRLTH %S,

2) BHREHE
(1) 2019 FEFE
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B SEHE L D 2019 FEOTHEEFTEMNRH SN, &g, KEI N
) AZElcDWT

a RERXMA

O REEF WK ERD SPERMIK GK « USRS LR ZEAT
SHEEY) N ()

@ BEdE © AREAED S AR IR EIRSEER - AT - hiE
7)o ()

© Zatird: W) SRR (BIORBR AR - FRGH
KA - E8CE) N ()

b & E3ENN

EREERZE (DEE) WEHEY, it @ TIRRER USRI 2
- NV YHIRYE PRD. - A 2 R (B3

FRCOBEAL REEMARD SN, ZTOBE, AR & D IRE DM
FEDEE (FEE 1EIET) IZDOWTORENDH D, REIDHRZITHBNT
FHEDHEUCH L THEE#R I NS C Lick o T,

X LRdrREIC M U TR ORI TO NIz, LUFOMERIC DOV T REETT
STEMTERED ST,
(3) 2019 FEEENE
a THLLEER | DR (ha)
b FHLVLBLEREFER] OHYAE (FA)
¢V VRIDL T2 Y VRITLICOWT (F@K)
— [V VBRI LEEIEFRREOR B E D ZFAIE 351 12DV T (HR)
d TEE] 8BFO pdf \OYIRF. 7vTO—F AV2—Xv MER
A D5 pdf NDOU VI EAREICT S WMADEEICKDEERRHIC
DWT TIWANA b~ (BB, $EF. k)
e THILFERMTOY S L] ZFA LIZHZEE Prof. Caiozzo DIBHE
(F9E)
4) Tt
a REBABOERICOVT (FR)
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1o THO, R E. hE. SEO =S5, Z0 5 BERELADZHE
ENTDRFHIIHETH O ULEMEEIC B W THE Mz H 5N, (b
DEHHCERONTINH > T7) 1S GEENZ LD LTHS,
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Vb RBSITARSOENREBEMEZ R
LG OTIEROD EF U ET, HEED
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